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Þ 1. Je e Pages I 8 to re-. 
reſent the or 4 N and genuine mean 
ing of our Lor 


endeavour to explain and illuſtrate 
the primary occaſion, as well as the ſpe- 


"LE. 


Fial em, he had in delivering them; Mich 
the ſacred writer has not failed in general 


with the 


parabls. 


t relate, in conn 


itſelf... Purſuing this moſt natural mthods 


ill, eſlectualiy aſcertain his true meaning 


— fi h. parabſe. Alſo, at the ſame time, ; 


in the parables he ſpake, 
they are eee by the Evangeliſts. 
To which purpoſe, as far as I am able, 1 


Sz 


all particularly advert to the, appli- 


* 5 rakes, of it to thoſe to whom it 
is 9 00 

herein. And without purſuing, this me- 

thoch it is great odds but we miſs; his. true 

meaning, and repreſent. only our own, 

which, for want of cloſely attending to theſe 


rules, ,only has led men into, ſtrange miſ-_ 
takes, in their interpretation of them. 


Had commentators impartially purſued this 
method alone, no doubt but the Gpeaker's 


true meaning in them would have been re- 


preſented, This would have prevented 
thoſe many wild and arbitrary interpreta- 
tions, Which have been given of them by 
Ai | | ex po- 


Which will much aſſiſt us 


2 


ſpoiled the natural beauty and ſimplici 


thoughts 2 it. 
| y 7 } 


22 
N 


expoſitors and others, which have not 7 5 | 
O 


betrayed their own ignorance, but al 


f 
of the parable itſelf, and injured the 8. 


ing of the Speaker. Alſo it would Rave 


prevented that ill- grounded opinion of ma- 


nothing ean well be more groundleſs and 


contrary to the plain and ſimple ere 


contained in each of them. By a ſpiritual 
meaning in a para is intended the proof 


or illuſtration of that doctrine or tenet con- 


tained or comprehended in it, which men 
fondly eſpouſe, but which is no part of the 
Speaker's intention in it. Nay, too often; 


foreign from it, if not repugnant to it. And 


this is occaſioned frequently by the mere 


5 ſound of words in the parable; or elſe owing 


to an interpretation oſ it received from 
education, and N as by after crude 
Thus to inſtance in one 

rable only,” viz. that of the Father and 
is two ſons. How often is the Father ex- 
plained to repreſent God, and the ſpend- 


- thrift Son a ſinner; or, as ſome will have 


it, that of the Gentiles, Whereas, neither of 


theſe ſenſes are What the Speaker inten- 
_ ded, and therefore are wholly to be placed 


to the account of the interpreter, and by 
TY _ | him 


ny, who believe and pertinaciouſly maintain 
chat there is a natural and ſpiritual mean- 
ing or meanings in a parable, than which 


theſis each one has embraced, and is willing 


it is preſumed it will. fully appear in the 


follo wing pages, that our Lord had only. 


o 
: : 
- * 


one plain end and deſign in them, expreſſed 
with great ſimplicity, and adapted imme- 


diately to the perſagis 
e eee ad do 
To apply e! or any one part of 
it, by way 

ſubject, tho not the. Speaker's. intention, 
may be done without any real impropriety,, 
provided the genuine meaning of the 


. 


Speaker be firſt truly ſtated. 


# * 4 
— 


accommodation ought never to be made of 


- a; parable which repreſents that fo by 0 | 
is deſign 


intention which is not, becauſe his de 
in it may thereby be greatly perverted and 
miſapplied in ſupport of opinions and doc- 
trines of men's invention, he never in- 
tended; by which means the ignorant and 
unthinking are impreſſed with erroneous, 
and ſometimes pernicions notions, both as 
it reſpects the wiſdom of the Speaker and 
the real meaning of the parable. Thus in 
that of the Father and his two ſons; by 

| 20 explaining 


thereby to illuſtrate and defend. Whereas - 


ſogs to whom he addreſſed 


accommodation to any one 


But ſuch an 


(9 


explaining the Father, that gehe "OY 
$8) own Father, and the ſpendthrift ſon a 
ſinner; and his pardon and acceptaiee of 
him upon repentance only, has occaſtoned 
an objection to that part of it, not eaſily 
anſwered”; becauſe thereby the Speaker ex 


cludes his own mediatorial lice) Lhfoagh 
which alone; the 5 invarfably de 
clares the ſinner is for 1M - and*accep bd 
with God. 80 Hewi in the arab of 


the walter af the vineyard; 5 hired if 
different times in the da labourers into it, 


which being ex lained that the Speaker de 
ned to re dete nt his on proceedings in 
judging 11 1 at the laſt day, has myolved 
the parable'in great ee ad alſed 
objections to * nity of the judge; be- 
cauſe therein he is ſuppoſed to give co every 
one an equal reward, thobgh' "the time f 
labouring of ſome,” and conſequently "their 
labour, is greater than others, at 'whick 
thoſe who Fire firſt hired complain. But 
theſe oblections would never have exiftelf, 
had the Speaker's intention been trüh e- 
plained, as ariſing from, and illuſtrated by 
the context; which relates the occaſion of 
his ſpeaking it, and the end he had iti 
view, and the Perſons to whom he ads 
drefled'1 it. 3 
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ber faſting, and the two following 
dones: Mark ii. 19, 22. Luke A8. 
34, 35: Matth. ix, 14, 17. At verſe. the eigt 
teenth we are told, that the diſciples of John, and 
the Phariſees, aſked Jeſus why bis diſciples did 
not faſt as well as they. Upon which, he an- 
ſwers them, that their faſting while he was with 
them, would be as great an inconſiſtence, as per- ; 
ſons faſting at a wedding; that being a time of 
all others, in which the gueſts do not uſe ta 
faſt, whatever they may do when the bridegroom 
leaves them, or they-go from him, But, ſays - 
he, the time will come when the bridegroom 
ſhall be taken away, and then ſhall they faſt in 
thoſe days, By the bridegroom he moſt cer- 
tainly intends himſelf; as John iii. 29. he adds, 
that their faſting while he was with ho would 
r Ilike wise 
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tions he 


„„ 
likewiſe be as great a contradiction, as for a 


piece of new cloth ſewed to an old garment, 
Which would make the rent worſe; or the put- 


in bew wine into old bottles (i. e. 


ſuch as were then in uſe) which would burſt 
and ſpill the liquor. 


If, therefore, the diſciples of the Phariſees and 
2 did faſt, it was not then a ſuitable time for 

is diſciples to do the ſame, and therefore he 
ſhould not now give them any directions con- 
cerning it. When he, the bridegroom, ſhould 
be taken from them, then they ſhould faſt. It 
was therefore as conſiſtent, that his diſciples 


ſhould not faſt while he was with them, as it 


was for thoſe at 4 wedding, while the bride- 
groom was there, &c. 


In this view of the parable we plainly ſee the 


perſons to 
whom it was addrefled, and the ultimate and 


occafion of its bein 


ſpoken, t 


ſole end Jefus had in ſpeaking it. What direc- 
| e the apoſtles afterwards concerning 
faſting, or in what manner, or on what occa- 


fions they obſerved them, doth not appear from 
2 „ de * | 


ment. 
The next parable we will ſtate, is that of the 
ry ountain) water Jeſus would give to 
men. John iv. 14. . | | 
That which occafioned him to adopt the fi- 
gure in his parable, is obvious in the context, 


viz, the well of water on which he ſat, and the 
woman coming to draw at it, and his aſking her 


to give him ſome of it to drink, and her reply 


£ 


that the wondered that he being a Jew ſhould 
alk wazer of her being a Samaritan, as they had 
no dealings with one another. Jeſus upon that 
tells her, had ſhe known who he was, ſhe would 


have 
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have aſked him, and he would habe given her 
living water. She underſtanding him ta mean 
natural water, ſaith wnto him; Sir, thou haft 
nothing to draw with, and the well is deep, from 


whence then haſt thou that living water, i. e. 


fountain water; art thou greater than our father 
Jacob, who gave us the Well. To which he re- 


lied, whoſoever ſhal! drink of the water that 


ſhall give him, ſhall never thirſt 5; but the wa- 
ter that I ſhall give him, ſhall be in him a'well 
of water ſpringing up into everlaſting life, —- 
What that water was which he would give, is 
plain from the context, viz. the goſpel, or. word 
of Cod, which he taught the woman and the 
reſt of the Samaritans, many of whom believed 
on him for the ſaying of the woman, verſes 28, 
29, zo - which- teſtified, he told 'me- all that 
ever I did and many more believed becauſe of 
his own word, and faid/ unto the woman, now 
we believe, not becaufe of thy ſaying; for-we 
have heard 
is indeed the Chriſt, the ur 0 
He continued with them two days teaching. 
From the evangeliſts, it appears rather uſual 
for Jeſus to frame his figurative Janguage from 
the occurring occaſion that offered itfelt, as will 


be ſeen in many inſtances, as we paſs on in ex- 


plaining his parab fee. 
By water, therefore; Jeſus means his doc+ 
trine, which thoſe that receive into their hearts 
and obey it, ſhould lead them to the etyoyment 
of eternal life, Some perſons have moſt arbitra- 
rily, and without any regard to the context, fup- 
poſed that by water, Jeſus means the boly ſpi- 
mie; which Loe of the word, ſuch imagine, is 
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igen by other rexs of knee, Where i 


him e hrs know that this 
viour of the world. 
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is repreſented under che term water, Bot, ad- 


mitting it proved ever ſo plainly, that it is the 
meaning of the word in other texts, they will 


not prove it means ſo here, as there is nothing 
in the context that countenances ſuch an inter- 


pretation of it; and there are many other rea- 

s which might be given why it cadnot here 
be ſo underſtood, d. ent Toxtl'; 

The next parable we will 
Matth. ai. 16—19, concerning the wayward 
diſpoſition of children towards one another. 
That which gave occaſion for Jeſus's ſpeak- 


| ing it, was. John Baptiſt, who Was then in p . 
ſon, (ſee the cauſe of it, chap, xiv, 3— 12.) 


ſending two of his diſciples to aſk him, art thou 
he that ſhould come, or look we (i, e. ſhould 
we) look for another (Meſſias) . Jeſus, inſtead 


of entering into any diſputation with them on 


the ſubject of their enquiry, works miracles be- 
fore them, and then direct them to return and 


tell their maſter what they ſaw and heard, ad- 


ding, as an application of the proofs he then 
ave them, that he was the perſon they looked 
r, and that they need not look for another, 


| ſaying, bleſſed is he that ſhall not be offended 


in me. When John's diſciples were departed 
with the meſſage he gave them to deliver to 
their maſter, he interrogates with the ,proplg 
org concerning their opinion of John, aſ- 
urin 


and the fore- runner of himſelf; and that 


rophets propheſied of the Meffiah, until. John, 
— 5 is the El f 


as uſual, adds the application, ſaying, he that 


them, that he was a very great 1 7 
all t 


hath ears to hear let him hear. Upon this the 


parable is introduced. 
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attend to, is related 
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ias that was to come; and then, 
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The manner of life of John the Baptiſt, al- 
juded to by Jeſus, verſe: 18, and the cauſe bx 
the Jews ſay be hath a devil, ſeems to be ex- 
preſſedl in the following words, le was clothed 
1n:camels; hair, (i. e. the ſkin): a leathern girdle 
about his loins, his meat locuſts and wild ho- 
ney s his being in the deſerts till his ſhewing 
unto Iſrael, i. e. the kingdom of God was 
at hand, and his often wry, and praying — 
rom theſe. peculiarities of dreſs, manner of 
life, &e, ſo different from men in common, even 
of the prieſtly order, of which he was, the peo · 
ple ly * him he hath a devil. What they | 
_ ons it, perhaps, is not clearly and fully 
tained. Jeſus, pn the contrary, came 
—— eating nor drink ing, i. e. not out of the 
uſual way of living, but had free intetcaurſe 
with. ; hy pr rg 0k und — 4 as well as with the 
Jews, of him they ſay, behald a man 
— and a wine - bibber, a ſtiend of ꝓub : 
tre and ſinners. See Luke v. 273530 i 
Me here ſee, that the things objedted to John, 
— yu — 1 conduct, and — Jeſurin 
Wenerat 8VOIMEO,, OY acting an oppoſite ꝓart, are 
no ohjected to him alſo, for mantel in his 
behaviour amongſt the people. So difficult was 
1t4@.givs them ſatisfaction, hen they were dif- 
2 m_ To illuſtrate ue 
ing, a „ wWithaut ing out plainly, he 
ſaid, whereunto ſhall'I — the men of — A 
neration, i. e. you and other ſuch captious diſ-— 
conzented 4 rſons, and to what, i» e, 0 —_— 
are they like? They are like children ſitti 
the market · place, and calling one to anot 
ſaying, we have piped unto you and ye have not 
dune Was have en to _ and ye have 
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441 B 3 i not 
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not wept, or lamented. ten fore were dir 
poſed to dance and be merry, and promote it ih 
their 2 by pip pings chem, them, then — 
mourn and Werpz direct op 
part. F ee 
to their aſſociates that they might weep or la- 
E then they would act e cont 
danoe . morty. This is the kind 
conduct yd are chargeable with, in cenſuri briog 
John and me ; vf him, becauſe he came neither 
eating nor drinking, you Tay; he bath a devil 1 
— me, becaule I come eating ny enen 
Len a glurtonoupman, Ke. 
e as his: On judgmem ; wþon hn 
rondugt'and-thariof Joh aptiſt, that wiſdom 
10 at ea: f all: her children; that is, thoſe 
why thaugin: favourably of him and me, and 
ve vmbruded the goſpel, will Justify us bot) 
im 5 h un. wunde 
ain bondemn,” £ e105! 
| The next {parable wins mann is re. 
coluſtd Luke vil. 31 42% ef the creditor and 
his dw debtors, vecuſion of feſus Tpeak. 
„it i mentioned verſe 36, &c, He was in- 
vited by one of the Pharilees to ear bread wil 
beim n «>: they were at 'meat, behold a Woman 
in the elty xy Nam) Which was a finger, 
when ſue new that Jeſus Fat at meat, brou > 
uri alabaſter box of dimtiput, and. Roodar-! 
tet behind (as be rrelined on the couch,. he 
uſual /poſtpre at mens John xiti. 29, 25; xi, 
gary key yy 5 bend te walk Mi e with 
them with the" hairs of her 
4 — 'kifſed yk feet, and anointed them 
With dintment. Now when the Phariſee ſaw it, 


. . e Mot caring to ſpoal * 


( ) 


— this man, if he were a 
prophet; would — known: who: and what 
manner of woman this'is that toucheth him, for 
ſhe / is a ſinner. It s here plain that whatever 
vs the particular charectet of the woman as a 
ſinner, it was very bad, verſe 4), as he looked 
upon the familiaeity Jeſus her to take, 
—ͤ— a dimiaution ot his on, if he were 
a prophet as he permitted it: he rather draws 
— he was not a genuine one. 
It vyns therefore a matter of ſome conſequence 
_ -to the Phariſee, and perhaps to others who 
"might*d6invired,: verſe: 49, 2s on another Occa- 
non, „ Xiv. 1, y. To obviate this ob- 
therefore anſwered and ſaid to his 
Pri vate thoughts, Simon, I have ſomewhat to 
ſay unto thee ; and he; not ſuſpecting what it 
-was,/ faith,” Maſter, ſay on. I was a cer- 
tain oreditor which had i | 
owed five. I and the other fifty ; 
and ehen they nothing to pay, he | 
them both: tell me, t ich 
of them will love him maſtꝰ 'So plain — 
was'nt no loſs to t, little thinking the 
intended to maler of it, in What he 
was going to do and ſay to this great finger. 
"Accordingly, without reſerve or equivocaxion, 
he anſwered and ſaid, I ſu e to ham he 
pro mtr To which be ſaid, thouvhaſt 
nar to apply his conceflion 
wth we yarpſ ho turned to the 
betiind” — and ſaid unto 
— thou this woman I entered into 
4hine houſe, thou . 
_ but ſhe hath d my feet 
and wiped them with the hairs of 
B4 Th ou 


) 


Thon gavelt me no kiſs, but this woman, ſinco 
the time I came in, hath not ceaſed to kiſs my 
feet. Mine head with oil thou didſt not anoint, 
but this woman hath anointed my feet with 
ointment: /- Wherefore, to apply the parable as 
' E-attended;:: I. fay-unto thee, her fins which ate 
many, are 2 for ſhe- loved muchg i.e. 
ſe will love me much for it 3 but towhom lit- 
tle is forgi iven, the ſame loveth little. Lhave 
| . paraphr it, ſhe will love much. For, ac- 

cording as it is expreſſed in the text, it nepre- 
ſents her loving much as the cauſe of her bo- 
ing forgiven, which is contrary, not / only to 
the ſeveral parts of the pauahle, Which repre- 
ſents the love of the debtor to follow} upon the 
eredlitor a ſorgiving the debtorʒ mot as, the 
cauſe of it; but wr. Sato in Which HJeſus 
-addrceffed himſelf both / to Simon and the wo- 
mama for there is not the leaſt hint given that 
Jeſus had forgiven her ſins before he ſaid to 
e unto thee, her! ſins, which are 
many, ae forgiven; on that on that account 
ſhe loved Jofus Mantteded bt what is relatei of 
her. ge u now /addrefling the woman e- 
diarely-ſaith unto her, thy ſins are forgivtn;— 
This authoritati ve abſolbtioncof ſo great/aufin- 
ner by Simon and choſe : Q fat at meat with 
him was judpged to he ſo. far from proving that 
hewusarrybipropher, tho contrary tonrhich had 


_ »ſoggeſted'c3n + Simon's! thabghte-javt lea, 
| 3 to ſay within themſolyes, die 

1 8 at ſirſt. io is this that f 
cia h Matthl ix 16. Jeſus, without, giving 
uy ave to their thoughts, as he had to Si- 
only repeated his abſolution, ſaying to 
kt +553 ſo: eb of div ride boch bebe 
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the woman, in different words, thy faith hath 
ſaed thee, go in peace,. 
1+ What a ſine and yet ſevere reflection was here 
paſſed upon his hoſt and the company. Firſt, 
neither had __— to: him for forgiveneſs, nor 
obtained it of him, though they had ſo fair an 
. e owing to their unteaſonable pre- 
judices againſt him. Secondly, this woman's 
faith in him was a means of obtaining it her- 
ſelfrand going away in peace, while their un- 
hal ief and infidelity in him had debarred them 
From obtaining ſo great a bleſſing at his hands. 
Thus did the greateſt preacher take every acci- 
dental opportunity to inſtruct i men into the 
kingdom of God, as they were able to hear it, 
The next patabletwe will explain is regorded 
Match. xii, 29. Luke xi, 21, 22, of the ſtron- 
ger man entering into an houſe and ſpoiling the 
goods of the poſſeſſot . The occaſion ofiJeſus's 
people, who attended on him when he caſt out 
a demon, made upon him, who ſaid, he caſteth 
out devils through! Beelzebub the chief, or 
Prince of the demons...) But he knowing their 
4hpughts, ſaid--pnto them, it was plain he did 
nat do as they aceuſed him, becauſe he diſ- 
poſſeſſed him of his hold, and drove him out, 
and thereby in part deſtroyed his kingdom and 
power, and therefore a plain proof he was not 
wi . the doing ſuch 
s. was in yindication, and for the pro- 
motion of a religion, that in every part of it 
us moſt directly and evidently calculated to 
deſtroy utterly his kingdom and power amongſt 
men: a farther proof, therefore, that he did not 
act by the power,, or in concert with the N 
+ 0 
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ne But, faith he, if 1 with the 
finger of God caſt out "demons, (i. e. by the fin- 
ger of God I do caſt out demons) no doubt, or 
it is paſt doubt, the kingdom of God; not of 
Satan, is come unto you. Farther to illuſtrate 
what intend, when a ſtrong man armed 7 
eth his his goods are in peace; but 
When a ronger than he ſhall come upon him 
und overcome him, he taketh from him all his 
armour wherein he truſted, and divideth his 
ſpoils : that is, while Satan had not me as his 
competitor and ſuperior, he kept poſſeſſion of 
men, but When 1, who! am ſtronge 
ered, del Arenen dies“ 5 
ſtrong proof, that 1 act noc, in concert with 
him of by bis power, but by a power chat is 
greater, und in oppoſition to his, and as ſuch 
am deſtroying his kingdom, See Math. x; 25 
Wich what plain and forcible, yet inoffen- 
five arguments, did Jeſus” yay 0 Hence n 
moſt inveterate enemies 
Another parable Jefes puke, * char-of the 
ſywer, who ſowed his ſeed into different kinds 
of ſoil, and conſequently the product was ac- 
cording thereto, archew il. 38. Mark. 
vo Luke with. Sc. aeg 
"Previews 40 the ning this and che fol 


r than he, 


towing parables Jeſus ſpake at this time to be 


Run of it is proper to attend to what was the 
| mind, — of part of them, as-is to 
be collected from the foregoing chapters, o 
which they are connected, as one = ror vant 
courſe, or at leaſt with little int "tion, con 
rained in Matthew and Mark. And we find 
there were ſome of them who looked upon 


him, 


K Ss % x; . 7 AAS OP * 5 L Y D r 2 TID Dae wn, TS 
* „ : , 1 3 et Ren SSS A TY CER 4d 0 Me 
r p rr 58 Le 1 1 7õ ͤœV . ˙— » 


, en develadt- op the Mirerdeb he Weg, 
x6 be the Meſflah; theſe he charged not to make 
im — 2 Others, from his curing the man 

ſabbath day, juſt at, or before this time, 
—4— how they Wett deſtr 


him. There 
were others WHO afin n tod them thoſe 
ns they looked for as character iel of the 
Memah, and then they would believe in him. 
Farther, there were ſome of the ſcribes and 
riſees fo prejudiced againſt him, at ſeri 
im caſt out a demon, that they ſaid; he caſterh 
out demons by Beeltebvb the x Hege Amen, 
#6 hem he freely feplied. To men of ſuch 
klifferent and oppoſite opinions of him, and 
Eden preface ran ſo high, it was expedient 
chat he ſhould, as on other fimilat —— 


wra his meaning in figurative language, as 
heb winde were not diſpoſed to receive and 


_ Profit by his inſtructſon in plain words, but 
Would have perverted and abuſed it; For as he 
Faith ro them, they ſeeing, ſee not, and hearing, 
= not, neither do they underſtand, Their 
earts' were waxed groſs, and their ears dull of 


any time they fhould fee, &c. Viewing, therefore, 
the ſtate of mind of his audience, we ſhall be 
better able to diſcern the propriety and ſuita- 
bpleneſs of the feveral parables, as adapted to 
the me and ſeaſon in which they were deli- 
7" pendbe uf doe ſower Jeſus Himſelf - "Y 
= to his diſeiples, when he ſaid to them, 


ye, therefore; the parable of the ſower: 
one heareth the word of the king. 
underſtandeth it not, then cometh 


1287 


the the wicked one, or the devil, and catcheth 
away 


ring, and their eyes they had cloſed, left at 


E 


Chap. xii. 3845.) this is he which received 
ſeed by the way ſide. But he that received the 
ſeed. into ſony places, is he that heareth the 
word, and anon with joy receiveth it, yet hath 
he not root in himſelf, but dureth for awhile; 
for when tribulation or perſecution ariſeth, be- 
cauſe of the word, by and by he is offended, 


s 


he that heareth the word, and the care gf this 
world, and the deceitfulneſs. of richeg, choke 
the word, and; he becometh unfruitful, (Matt. 
Xix, 16— a.), But he that .xeceiveth, the ſeed. 
into the good ground, is he that heareth the 
word and underſtandeth it, which alſo beareth 
fruit, and hringeth forth ſome an hundred fold, 
and ſome ſixty, ſome: thir CV 5 . 
In this repreſentation af the reception of the 
word amongſt men, ſo. as, to anſwer its primi- 
tive deſign, there are but a ſmall proportion to 
whom it will prove a real bleſſing, to thoſe to 
whom it will not, but the contrafy; and after 


He alſo that received ſeed n thorns, is 


a like manner, Jeſus deſcribes the little, ſucceſs 
of the goſpel in theſe parables following, Luke 
xy. 16-24, Matthew xxii. 1-14. Luke xiii 
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lication, Jeſus made to the people 
upon ſpeaking the above parable, is, Who hath 
ears to hear, let him hear, Mark iv. 24. Luke 
viii. 18, Upon this the diſciples came, and 
ſud wo hind, why B l chow uno them in| 
rables, (ſee thoſe in the f regoing, chaps 1 
Hf either the ſame day, or a very little — 
before.) He anſwered and ſajd unto them, bo- 
cauſe it is given unto, you to know the myſte · 


ries of the Kingdom of heaven, but to them it 


* 
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is not given:; for whoſoever hath, to him ſhall 
be given, and he ſhall have more abundance; but 
vhoſdever hatlr not; from him ſhall be taken 
away, even that he hath 3 i. e. you and other, 
my genuine diſciples, who with an honeſt and 

a heart have received the goſpel, ſhall have 
_ farther revelations of it made to you in due 
time but thoſe who, like the highway; where the 
the ſeed of word has been ſown, and who have 
not made a good uſe of the little inſtruction 
they have had by it, ſhall be taken away from 
them, as unworthy of it, Matt. xxv. 29, Luke 
_ Xiy.' 24. As the people in general were not 
inclined: to receive Fs word, he ſaith, therefore 

ſpeak I unto them | in” parables, becauſe they 
ecing, ſee not, and hearing, they hear not, 
neither do they underſtand. And in them is 
fulfilled the propheſy of Eſaiah, which ſaith, by 
hearing ye ſhall hear and ſhall not underſtand, 
and ſeeing ye ſhall ſee and not perceive, And 
then aſſigns the true cauſe of this, viz. for this 
people's heart is waxed groſs, and their ears are 
dull of hearing, and their eyes they have cloſed, 
leſt at any time they ſhould ſee with their eyes 
and hear with their ears, and ſhould underſtand 
with their heart, and ſhould be converted, and 
I ſhould heal them, This is the character of 
the people in general, and the true cauſe why 
they will not and do not underſtand what I ſay 
to them; but bleſſed are your eyes, for they 
ſee, (i. e. you are willingly diſpoſed to ſee and 

_ underſtand ; that our Lord doth not mean, that 
they ſaw what he intended in the parable is 
plain, becauſe they aſked/him to explain it to 
them) and your ears, for they hear. For, ve- 
rily, I ſay unto you, that many prophets and 
„„ | righteous 


CY 


teous men have deſired to ſee thoſe things 
which ye ſee, i. e. which at times I have made 


known to you, concerning the goſpel of the 


kingdom, and have not ſeen them ; and to hear 
_ things which ye hear, and have not heard: 

From a cloſe ray en into the hiſtory of 
Jeſus's miniſtry, it ſeems that one e the 
character of the Jews, which he expreſſed verſes 
13, 14 15, in a quotation from Iſaiah, aroſe 
from his not anſwering their expectation con- 
cerning his reigning over them on the throne of 


his father David, and the influence that diſap- 
- pointment had on them to prevent the good ef- 


fect of his miracles and doctrine on their minds, 
in reforming their principles and conduR, which 


were very corrupt. Agrecable hereto, we are in- 


formed, John xii. 37, &c. But though. Jeſus 
had done ſo many miracles before them, yet. 
they believed not on him, and then he quotes 
this ſame propheſy : on Paul's converſation 
with many Jews at Rome, whither he was car- 
ried priſoner, to whom he expounded and teſ- 


tified the Kingdom of God, perſuading them 


concerning Jeſus, both out of the law of Moſes 
and the prophets, from morning till evening, 
and ſome believed the things which were ſpo- 
ken, and ſome believed not, And when y 
reed not among themſelves, they departed, 
ter that Paul had ſpoken the words which 
the Holy Ghoſt ſpake, by Iſaias the prophet, 
unto our fathers, laying, &c. See allo Rom. 
xi. 8. In this laſt text it reſpects their not be- 


lieving, that juſtification could be obtained by 


obſerving the rites of their law, and their not 
ſeeing it was to be had by Jeſus Chriſt alone. 
| | „ Another 


# 
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Another parable Jeſus ſpake at that time, is . 


recorded. verſes 24—30, of a man ſowing good 
ſced in his field, and tares, i. e. noxious weeds 
growing up with them. And which, when the 
multitude were gone away, his diſciples aſked 
him to explain to them, which he did in the 
words following: he that ſoweth the good ſeed, 
is the Son of man; the field is the world ; the 
good ſeed are the children of the kingdom, but 
the tares are the children of the wicked one: 
the enemy that ſowed them is the devil, and the 
_ reapers are the angels. As therefore the tares 
are gathered and burnt in the fire, ſo ſhall ic 
be in the end of this world. The Son of Man 
hall ſend forth his angels, and they ſhall ga- 
ther out of his kingdom all things that offend, 
and them which do iniquity, and ſhall caſt 


them into a furnace of fire, there ſhall be wee 


ing and. gnaſhing of teeth, Then ſhall the 


righteous ſhine. torth in the Kingdom of their 
Father. And then he adds, as uſual, the ap- 
plication of the parable, ſaying, he that hath 
cars to hear, let qt hear. | 
Another parable, is that of the kingdom of 
heaven being compared to a grain of muſtard 
ſeed, which a man took and ſowed in his field, 
which indeed is the leaſt of all ſeeds, but when 
it is grown, it is the greateſt among herbs, and 
becometh a tree, ſo that the birds of the air 


come and lodge in the branches thereof, verſes 


21, 22, See Luke xiii. 18, 19. 

Our Saviour's meaning is well expreſſed by 
Dr. Clarke. Thus the goſpel of Chriſt, at its 
firſt appearing, ſeems ſmall and mean, received 
only by a few in compariſon with the Jewiſh 
nation, but it time in ſhall ſpread over all ra 
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earth, and the doctrine which the Jews now 


deſpile and reject, ſhall be embraced and flour- 


iſh among all the nations of the Gentiles.— 
That the explication here: given of the increaſe 


and ſpread of. the goſpel from a very ſmall be- 


ginning, is juſt, will appear from his intention 


in ſpeaking the ſame parable on two other oc- 


caſions. One is, the diſciples having failed in 


caſting out a demon, for want of faith equal 
to that work, and he being brought to him to 
cure, he ſaith to the diſciples, verily I ſay un- 
to you, if ye have faith as a grain of muſtard 
ſeed, ye ſhall ſay unto this mountain, remove 
hence to yonder place, and it ſhould remove, 
and nothing ſhall be impoſſible unto you; ie. 
when your faith increaſes from its preſent ſmall- 
neſs or weal:neſs, to its proper ſtrength, which. 


it may in due time, you ſhall be able to perform 
ſuch and greater miracles, John xiv. 12. The 


other occaſion was his having enjoined on his 
diſciples, what they thought an exceeding hard 
command, concerning forgiveneſs, they ſaid to 


him Lord increaſe our faith. To which he re. 


plied, if ye had faith as a grain of muſtard 
ſeed, ye might ſay unto this ſycamore tree, be 
thou plucked up by the roots, and be thou 
lanted in the ſea, and it ſhould obey you. 
uke xvii. 5, 6. i.e, When your faith in me 
and my doctrine and reſolution to obey it, ſhall 
from its preſent ſmall and imperfe& ſtate, ar- 
rive to greater ſtrength and perfection, which 
it will in due time, you will not diſcern that 
very great difficulty in obeying this precept as 
It now appears but you ſhall be able to obſerve 


it literally, TY 
Another 
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Another parable Jeſus ſpake, after the fote- 
going, is contained in verſe . Another pa- 
rable ſpale he unto them: The kingdom of 
heaven is like unto leaven, which a woman took 


and hid in three meaſures of meal till the whole 
was leavened. Luke xiii. 20, 21. The mean 


ing of Jeſus in this parable, I apprehend, is 
ſimilar with the preceding, and is truly expreſ- 


ſed in the words of Dr. Clarke. Thus the re- 


liglon of Chriſt, Which now is in its beginnir 
or infant ſtate, as now taught by me amon 
the Jews, ſhall, by the power and evidence of 


truth, accompanied with miracles, ſpread itſelf 


in time through all the nations of the world. 
Or in Jeſus's words, the kingdom of God ſhall 


be taken from you, and given to a nation bring- 


ing id the om m—— OL ANN wi 
Another parable -Jeſus propounded at this 
times, is ccd Mi] Mark iv. 2% 22+ Luke 
vill. 16, 17, 18. And he ſaid unto the peo- 
ple attending him, is a candle brought to be 
put under a buſhel, or under a bed, and not 
to be ſet on à candleſtick ? For there is no- 
thing hid which ſhall not be manifeſted ; neither 
was any thing kept ſecret but that it ſhould 
come abroad. The application is, if any man 
hath ears to hear, let him hear. Jeſus's mean- 
ing is this, that did he intentionally conceal his 
meaning from them in what he ſaid, fo that 
they could not receive any benefit from it, he 
mould act as inconſiſtent and irrational a part, 
as a man, who having lighted a candle to give 


light to all that were preſent, inſtead of putting 


it on a candleſtick, put it under a buſhel, or a 
bed, thereby fruſtrating the very end for which 
it was lighted, For the truths of the goſpel, 

ON ys which 
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which he was commiſſioned to deliver, as the 
teacher of men, however they had been kept 


BD L- ſecret and hid from men in times paſt, the time 
| is come that they ſhould. now be made known 
by me, See Matthew xiii. 3, 6. Whoſoever, 
therefore, that hears them with a mind diſpoſed 
to be inſtructed by me, will receive the inſtruc- 
1 tion intended in divulging them abroad. He 
3% | added, by way of caution and inſtruction, take 
E heed what you hear, or how ye hear, for with 
what meaſure you meet, it ſhall be meaſured to 
you; and unto you that hear, more, ſhall be 
given. The ground of the caution is this, that 
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5 E © 5M they lighted and abuſed the means of ſalva- 
3 | tion he now offered them, they ſhould be dealt 


with after a like manner, by having returned 
them according to their conduct; but thoſe 
that heard and embraced, with an honeſt and 
AY good heart, what he taught them, more of the 
. revelation of, the goſpel ſhould: be given in due 
*; time: for he that hath 8 his preſent 
J means of inſtruction, more ſhall be given; and 
1 | on the contrary, he that hath not, but deſpiſed 
- Be | and refuſed, them, from him ſhall be taken, 
even that which he hath, or ſeemeth to have. 

Compare Matt, xxvi. 29. Luke xix. 26. 

To which. Jeſus ſubjoins the following para- 

dle, Mark iv. 26—29. as an explication or il- 

5 luſtration of the foregoing, ſaying, So is the 

kingdom of God, as if a man ſhould caſt ſeed 

into the ground, and ſhould fleep night and 

day, and the ſeed ſhould ſpring and grow u 

he knoweth not how. For the earth bringet 

forth of herſelf, firſt the blade, after that the 

ear, after that the full corn in the ear; but 

when the fruit is brought forth, immediately hge 

1 77 putteth 
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putteth in the ſickle, becauſe. the harveſt is. 
come. Chriſt's meaning in the parable is this, 
that all the care which belongs to the man, is, 


to ſow: his ſeed ; but all his after-attention, 17 * 


poſing he riſes night and day to inſpect 
t 


of it, will have no effect upon the gra- 


row 
q appearances it makes therein, till it ar- 
rives to its natural perfection, the earth, &c. 
does that in its ſpontaneous influence upon it, 
wholly imperceptible to his eye, and out of the 


the ſickle, and houſe it. So the goſpel which 
I preach, whether you, to EY am ſpeak- 
ing, receive and embrace it, or refuſe and. re- 
ject it, yet as it is ſown by me, it will, by the 


power of God, grow and come to its deſigned 
perfection in this world; and when it has done 


growing, and arrives to that maturity or com- 
pletion, an end will be put to the whole diſ- 
penſation, as the harveſt time of the ſeed now 
ſown, as the ſeed of the wor e. | 
Concerning the parables, which Jeſus ſpake 
to the people, it is ſaid, with many ſuch para- 
bles ſpake he unto them, as they were able to 
bear it; but without a parable ſpake he not 


unto. them, that it might be fulfilled which was 
ſpoken by the aig David, Pſalm. Ixxviii 


2. ſaying, I will open my mouth in parables, 


I will utter things which have been kept ſecret 
ſince the foundation of the world. Matth. xiii. 


A Jeſus had delivered all his 'parables to 

the people, which he ſaw meet at that time, and 

ſent the multitude away, to whom he addreſſed 

them, he landed and . into the houſe; and 
5 | 


his 


reach of his power to effect; when it is come to 
its maturity, his remaining buſineſs is to put in 


his diſciples' came unto him, ſaying, declare 


| unto vs the parable of the tares of the field, 


which when he had done, — _ unto them 
Again, or to renew my teaching by parables to 
2 the kingdom of heaven is ike unto frea- 
ſure hid in a field, the which, when a man hath 
found, he hideth, and for joy thereof gotth 
and ſelleth all that he hath and buyeth that 
field, Similar with his meaning in the parable, 
he adds, Again, the kingdom of heaven is like 
unto a merchantman ſeeking goodly pearls, 
who, when he hath found-one of ge he 
went and fold all that he had and bought it,— 
Verſes 44, 45, 46. Dj Fe 
His meaning in the parables, as ſpoken im- 
mediately to his diſciples, is evidently ' this: 
You who have found the invaluable bleſſings 
of the goſpel, and with joy received and are in 
poſſeſſion of them, have not failed to diſpoſe 
of all your worldly poſſeſſions, that you might 
e and keep a treaſure of ſuch ineſtima- 
le value, See Mark i. 16, 17, 18. Luke v. 


- 


x 


10, 11. Matt. xix. 2), 28, eee, xiv, 33- 
e g 


He adds another parable to them, verſes 47, 4 
ſaying: Again, the kingdom of heaven is like 
unto a net that was caſt into the ſea, (to ſome 
of them this was a parable in their own way of 
buſineſs) and gathered of every kind, which, 


when it was füll, they drew to ſhore, and ſat 
_ down and gathered the good into veſſels, but caſt | 


the bad away. His meaning in it 1s near a-kin to 
that of the parable of the tares he had juſt be- 
fore delivered and explained, and therefore he 
explains it after a like manner, by ſaying: So 


' ſhall it be at the end of the world; the angels 


ſhall come forth and ſever the wicked from | 
| 185 1 among 


{ a. I 

among the juſt, and ſhall caſt them into the fur - 
nace of fire, there ſhall be weeping and gnaſn- 
ing of teeth. How ſuitable were ſuch reite- 
rated repreſentations of the final condition of 
unbelievers to them, upon what he ſaid to 
impreſs upon their minds a due ſenſe of the in- 
eſtimable worth of: ſecuring that rich gem they 
had purchaſed in leaving all they had, and fol- 
lowing him. As they had not underſtood ſome 
of the preceding parables, but had requeſted he 
would explain them, he aſks them: Have ye 
underſtood all theſe things, i. &. the parables I 
have delivered to you ſince we have been in the 
houſe? They ſay unto him, yea Lord, Then 
ſaid he unto them, therefore every ſcribe which 
is inſtructed into the kingdom-of heaven, 1s 
like an houſholder which bringeth forth out of 
his treaſure things new and old. The ſpecial 
employment of a ſcribe was to attain the moſt 
comprehenſive and particular knowledge of the 
law of Moſes and the prophets, that they might 
be able to teach it to others, as a ſpecial part 
of their profeſſion or buſineſs; they therefore 
brought out of their ſtock of knowledge, what- 
ever might inſtruct and edify others. So you, 
my diſciples, having had the advantage of my 
inſtruction into the things concerning the king- 
dom of God, will likewiſe in due time, when 
you ſhall be called to it, be able to produce it 


all for the inſtruction and edification of men. 


Another parable Jeſus ſpake, is related Matt. 
xv. 11. Mark vii. 13. Not that which go- 
eth into the mouth defileth a man, but that 
which cometh out of the mouth, this defileth a 
man. The occaſion of Jeſus's expreſſing him- 
| felf thus, is mentioned in the beginning of the 

CT 4 chapter, 


[ : 122 3 4 
.- chapter, and it was this. His diſciples eat 
bread with defiled, that is to ſay, with unwaſhen 
hands, which his inveterate enemies, the Scribes 
and Phariſees, obje to him openly before the 
people, that they might prejudice their minds 


againſt him, as they alſo, as well as themſelves, 
_ obſerved that and the other traditions of the el- 
ders. On which occafion he ſeverely, though 
zuſtly replies to them, that it was, like many 
other parts of their obſervances, only one of 
their own traditions, and no command of God 
in his law ; and therefore that his diſciples had 
not tranſgrefſed the law of God, only one of | 
their inſignificant traditions. But farther, he tells 
them that they did worſe than invent traditions ; 
for by obſerving ſome of them, they ſet aſide 
ſome of the real and poſitive commands of God 
to them in his law. The inſtance he mentions 
is this, God ſaid by Moſes, honour thy father 
and ae pa and wholoever curſed father 
or mother, let him die the death. That one 
part of honouring father and mother, if the 
child's circumſtances admit of it, is to main- 
tain them, or at leaſt in part: but contrary to. 
the true ſpirit and meaning of this law, ye 

reach, if a man ſhall ſay to his father or mother, 
it is corban, that is to ſay, a gift devoted to re- 
ligious uſes, ſuch as you, and not the law of 
God, hath appointed, by whatſoever thou (i, e. 
his father or mother) mighteit have been profi- 
ted by me in your maintenance, and honour not 
his father and mother, he ſhall be free, i. e. ex- 
empt from ſupporting them; for ye ſuffer him 
no more to do ought tor his father or his mother. 
Thus making the word, or command of God in 
this inſtance without effect, through the tradi- 
| . tion 
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tion which ye have declared, and many ſuch 
like things do ye. Jeſus having, in this un- 
looked for manner, turned the tables upon them, 
in not only vindicating the conduct of his diſci- 
'ples, but taking off the effect of the reflection 
caſt on himſelf through their conduct; and alſo 
the prejudice on the minds of the people, his 
enemies intended to fix there, and ſhewn that 
his accuſers alone were breakers of the law of 
Sod ; he ſpiritedly retorts upon them, point- 

ing out their true 1 le and conduct, ſaying, 
ye hypocrites, well did Eſaias propheſy of you, 
ſaying, this people draweth nigh unto me with 
their mouth, and honoureth me with their 
lips, but their heart is far from me, But in 
vain do they worſhip me, teaching for doc - 
trines the commandments of me. _ Jeſus having 
thus, from facts in their doctrine and practice, 
with irreſiſtible force, and in the moſt inoffen- 


ſive manner, put to ſilence his moſt implacable 

enemies, that he might make the moſt advan- 

tage of it, by impreſſing the minds of the peo- 

ple with a juſt apprehenſion what a ſet of teach- 

ers . venerated and implicitly obeyed, he 
e 


called the multitude, or all the people to him, 
and ſaid, hearken unto me every one of you, 
and not to ſuch teachers who pervert your minds 
and lead you aſtray from the true meaning of 
God's commands, and underſtand; there is no- 
thing from without a man that entereth into 
him can defile him, but the things which come 
out of him, thoſe are they that defile the man: 
and then, as uſual, adds the application, ſaying, 
if any man hath cars to hear, let him hear. Our 
Saviour's meaning is, not that a Jew cating or 
drinking what the law hath forbidden, could 

W Cz not 


not defile the man in the eye of the law, but 
that eating or drinking that which by their own 
traditions they had forbidden, as that of eating 
with unwaſhen hands, &c. could not defile him, 
and that becauſe the Jaw of God had not prohi- 
bited it. That this is his genuine and only 
meaning, will 4 7 indiſputable from his own 
explicanon of the parable to his diſciples, who 
not underſtanding it, when they went into the 
3H houſe from the people, aſked him, what was 
1 his meaning in it? To whom he anſwered, by 
. N way of reproof for their dulneſs, ſaying; are 
ye ſo without underſtanding alſo? Do ye not 
perceive, that whatſoever thing from without 
entereth into the man, it cannot defile him, be- 
| cauſe it entereth not into his heart, &c ? That 
. which cometh out of the man, that defileth the 
=_ ; man; for from within, out of the heart of men 
proceed evil thoughts, adulteries, &c. all theſe 
cuil things come from within, and defile the 
7 I man, but to cat with unwaſhen hands defileth 
J «© 5 Avia 5 8 I 
1 think no one, who attentively reads the 
converſation, which Jeſus at times had with the 
Scribes and Phariſees, and his freedom in point- 
ing out their true character, but muſt think it 
highly probable at leaſt, that the vices there 
enumerated, he well knew were juſtly chargea- 
ble on thoſe he now converſed with, and that 
he embraced that opportunity in a leſs offenſive 
Way, than towards the cloſe of his miniſtry, to 
point out to the people a true picture of their 
religious guides, both in principle and conduct, 
e not only to repreſent them in their pro- 
: | . colours, but alſo to copnterbalance. the un- 
| ayourable impreſſon they intended to Men 
| ME | him 
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him, Now do ye Phariſees make clean the out- 


G 


bim through the fides of bis diſciples. . Thus 


Jeſus himſelf purſued the excellent advice he 
gave his apoſtles, in the like taſk they in due 
time were to engage in, in inſtructing and re- 
forming the principles and conduct of a bigoted 


and wicked world, viz, to be as wiſe as ſerpents 


a 
What wiſdom and dexterity of conduct, 


like as on other occaſions ſhone forth in his 
treatment of his incurable enemies, and their 


behaviour herein explains what it was which 
blinded their eyes and hardened their heart a- 
gainſt all his remonſtrances and reproofs, In the 
above explanation as confirmed and illuſtrated 
by Chriſt's interpretation of it, we ſee how ex- 


_ ceeding ill-grounded is the application of it, as 
an allowance to eat .and drink what men pleaſe, 


without defiling themſelves We What they 
do in it by theſe words of Jeſus, Equally in- 


. conſiſtent and contrary to his true intention have 


theſe words been urged as an allowance to eat 
blood and things ſtrangled as prohibited in the 


decree, Acts xv. Whereas it is indiſputably 
certain, the words have not the leaſt relation to 
either; and therefore cannot, without violence 


done them, be ſo applied. 


At another time and occaſion, as Luke Ki. 37» 


Kc. Jeſus was aſked by a Phariſee to dine with 


him, which he accepted of, and went and fat 
down to meat. And when the Phariſee ſaw it 


he marvelled that he had not firſt waſhed his 


hands before dinner, Whether he ſpake opevly 


of it to his gueſts, doth not clearly appear, how. 


ever, as he knew what was in man, and needed 
not that any man ſhould inform him, he ſaid to 


ſide 


** 
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fide of the cup and platter, but your in ward 
art is full of ravening and wickedneſs : ye 
ools, did not he that made that which is with- 
out, make that which is within alſo : but rather 
give alms of ſuch things as ye bave, and behold 
all things are clean unto you, &c, Jeſus was 
Juſt and ſevere on the Phariſees and Lawyers at 
this time, as may be ſeen in the following ver- 
ſes, That as he ſaid theſe things unto them, they 
began to urge him vehemently, and to provoke 
him to ſpeak of many things, laying wait for 
him, and ſeeking to catch ſomething out of his 

mouth that they might accuſe him, eq 
The next parable we may take notice of, is 
his calling himſelf the bread of God that came. 
down from heaven, John vi. 33. From verſe 
5, &c. we are informed, Jeſus fed about five 
thouſand people with five barley loaves and two 
imall fiſhes. After which he went over the ſea 
of Capernaum without any boat, which ſome of 
thoſe people ſeemed ro have diſcerned, as there 
was no other boat on the ſhore, except that 
wherein his. diſciples were gone over, and he 
went not with them. Partly aſtoniſhed at this 
uncommon miracle, and deſirous to be fed again 
after a like manner. as before, they followed 
him as faſt and as ſoon as they could. When 
they come with wonder to ſee him on that ſide 
of the ſea, they ſaid unto him, Rabbi, whence, 
i. e. how or by what means, cameſt thou hither, 
Without noticing what they ſaid, he replied to 
the ſecret motive, or at leaſt one of them, that 
led them thither, which indeed was a matter of 
much greater conſequence for them to attend to 
and correct, ſaying, Verily, verily I fay unto_ 
you, ye ſeek me not becauſe ye ſaw the * 
1 C es, 


( 29 ) 


cles, but becauſe ye did eat of the loaves and 


were filled. And then adds a moſt ſuitable leſ- 
fon of inſtruction to them, ſaying, Labour not for 
the meat that periſheth, but for that meat which 


T7 endureth unto everlaſting lite, which the Son of 


Man ſhall give unto you, for him hath God the 
Father ſealed. They underſtanding him to 
mean not natural meat, as the woman of Sama- 
ria did of natural water, but that he intended by 
it his doctrine, ſaying unto him, What ſhall we 


do that we may work the works of God. Hein 


plain language tells them, ſaying, This is che 
work of God, that ye believe on him whom he 
hath ſent. They underſtanding him to mean 
himſelf; and not believing that the miracles 
he had worked were a real proof to them 
that he was the Meſſiah, becauſe they did not 
appear to them to be the fore-runners of his af- 
cending the throne of his father David, the cen- 
tral point in which the expectation of the Jews 


concerning the Meſſiah, wholly terminated — 
Conſonant with this notion of the Meſſiah, and 


the inſufficiency of the proofs in theſe miracles 
to evince that he was the perſon, they aſk him, 


What ſign ſheweſt thou then that we may ſee 


and believe thee? What doſt thou work, i. e. 
thou haſt miraculouſly come over the ſea, and 
fed five thouſand with five loaves and two fiſhes ; 
but if you are the Meſſiah, you are to be like 
unto, nay greater than Moſes ; but what you 
have now performed doth not prove you are. ſo 
great a perſon as he was, for he fed the whole 
camp of Iſrael with bread from heaven, and 
quails for forty years. See chap. ix. 29, 


To prove the contrary to what they infinuated 


| of his inferiority of character as one ſent of God, 
| to 
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to that of Moſes, he allows what they ſaid, 


i. e. that he had in that manner ſupported the 
natural life of the Iſraelites with bread ; but he, 
the bread of God, now come down from heaven, 
actually gives, not a natural but a ſpiritual life, 
ſuch an one as they had not received; and not 
to the Jews only, but even to the world, a life 
of unſpeakably more importance than that which 
Moles only ſupported, not gave, and to a more 
numerous people than the camp of Iſrael, Mo- 
ſes gave you not that bread. from heaven, but 
my tather giveth you that bread from heaven, 
That Jeſus intended this contraſt, ſeems unde- 
niably plain from his own words, verſes 48, 49, 
50, when he ſaid, I am the bread of lifez your 
fathers did eat manna in the wilderneſs and are 
dead. This is the bread of life which cometh 
down from heaven, that a man may eat thereof 

and not die. I am the living bread which came 
down from heaven, if a man eat of this bread, 
he ſhall live for ever; and the bread that I will 
give is my fleſh, which I will give for the life 
of the world. V 
leſus having given them to underſtand, he 
was greater than Moſes, having a more valua- 
ble life to. give, even to the world. in general, 
than that which Moſes only ſupported to the 
Iſraelites, he ſaith, The bread of God is he which 
cometh down from heaven, and giveth life unto 
the world. Then ſaid they unto him, Lord, 


_ evermore give us this bread. And Jeſus ſaid 


unto them, Iam the bread of life, he that com - 
eth to me ſhall never hunger, and he that be- 
lieverh on me ſhall never thirſt, But I ſaid un- 
to. you, that ye alſo have ſeen me, and believe 
not. Our Lord's meaning, when ſtript of the 
| | figure 


6 
figure of bread and drink, of hunger and thirſt, 
is expreſſed in his own plain language to Nico- 


demus, God fo loved the world, that he gave 


his only begotten ſon, that whoſoever belle veth 
in him ſhould not periſh, but have everlaſting 
Me *** 

We have already obſerved from the diſcourſe 
Jefus had with the woman of Samaria, that he 
frequently frames his terms of expreſſion from 
the occurrence that led him to ſpeak. $0 here 
he had fed the people with bread and flcth, and 
the ground of the converſation or diſpute be- 


tween him and ſome of them, being about Mo- 


ſes's feeding the Iſraelites with bread and quail 
he adopts the figurative expreſſions of bread a 
fleſh as repreſentatives of himſelf and his doc- 
trine, by which he gives a ſpiritual life unto the 
world in general, as well as to the Jews. _ 
It was upon this 1 Jeſus plainly gave 
them to underſtand t 
to Moſes in his character, as one ſent of God, 
whatever they might judge of him. He having 
only ſupported the natural life of their prede- 
ceſſors; whereas he actually gives life to the 
world, and alſo ſupports it, 1. e. a life they were 
not before poſſeſſed of, In this contraſted light 


of Jeſus's character with that of Moſes's, it 


places it in a moſt conſpicuous and advantageous 
point of light, and contains a very ſtrong argue 
ment, why they ſhould defire to be fed with 
that bread which came down from heaven, and 
which Moſes gave them not. His miracles, 
though they did not prove to the Jews that he 
was to reign upon the temporal throne of his 
father David ; yet they evinced that he was that 
bread which came down from heaven. ae | 

1 | 'hen 


at he was greatly ſuperior 
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- When Jeſus's true meaning in the parable is 
thus juſtly ſtated, from the true occaſion of his 
1 ſpeaking, it immediately appears how exceed · 
. ing groundleſs is the docttine of trans ſubſtan- 

| tiation, and what a violent and ſhameful per- 
verſion of his intention in ſpeaking. Alſo, it 
equally appears, that the words of eating his 
fleſh and drinking his blood, have not the very 
leaſt relation to his laſt ſupper, and conſequently 
ought not to be applied to that ſervice, as ex- 
l a myſtical meaning or repreſentation 

It. 


I will add Mr. Locke's obſervation of the oc · 
caſion and reaſon why our Saviour at that time 
wrapt up what he ſaid to the people that fol- 
lowed him in ſuch dark and myſtical parables. 
Theſe, (faith he) whom he ſpoke to, were of 
thoſe who the day before, veries 14, 15, would 
by force have made him a kings and therefore 
*ris no wonder that he ſhould ſpeak to them. of 

| © " himſelf and his kingdom and ſubjects, in ob- 
5 ſcute and myſtical terms, and ſuch as ſhould 
J not offend thoſe Who looked for nothing but the 
23'S grandeur of a temporal kingdom in this world, 
F and the protection and proſperity they had pro- 
FE miſed themſeves under it. The hopes of ſuch 
£9 a kingdom, now that they had found a man that 

did miracles, and therefore concluded to be the 

| deliveter they expected, had the day before al- 
; moſt drawn them into an open inſurrection, and 

{ involved our Saviour in it. This he thought fic 
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to put a ſtop to, they ſtill following him 'tis 

like with the ſame deſign ; and therefore, tho” 

| he here ſpeaks to them of his kingdom, it was 
5 in a way that ſo plainly baulked their expecta- 
tion, and ſhocked them, that when they found 

| : | themſelves 


* 


themſelves diſappointed of thoſe vain ho and 


that he talked of their eating his fleſh and drink- 
a verſe 32, How can this man give us 
his fleſh to eat? And many, even of his diſci- 

ples ſaid, it was a hard ſaying, Who can bear 


it? And fo were ſcandalized in him and forſook 
him, . verſe 60, 66, But what the true mean- 


ing of this diſcourſe of our Saviour was, the 
confeſſion of Peter, who underſtood ir better, 
and anſwered for the reſt of the apoſtles, ſhews, 
When * aſked him, verſe 67, will ye alſo go 
away? 'Then Simon Peter anſwered him, Lord, 
to whom ſhall we go? Thou haſt the words of 
eternal life, i. e. thou teacheſt us the way to 


eternal life, and accordingly we believe, and 


are ſure that thou art the Meſſiah, the Son of 


the living God, This was the eating his fleſh 


and drinking his'blood, whereby thoſe who did 
ſo had eternal life. Reaſonableneſs of Chriſtia- 
ah; page 88,8 wa en ot hos ee 


The next cabs we may conſider, is related 


Matth. xvi. 2, 3. Mark viii. 12, concerning the 
firmament as prognoſticks of the weather, and 
his miracles and doctrine of the then times. 

The occaſion of his ſpeaking it was, the Phari- 
ſees and Sadducees came tempting him, or queſ- 
tioning him, ſeeking of him a ſign from heaven. 
What they mean by a ſign from heaven, is this, 
that he would take ſuch ſteps as ſhould make it 
appear to them that he intended ro aſcend the 
throne of his father David, and reign over them, 


very them from all their enemies, and 


thereby free them from the Roman power and 
its diſagreeable effects. For that he had ſhewed 
them ſigns from heaven, in the miracles he had 

| 1 . wrought, 


* 


ing his blood, that they might have life, the 
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wrought, is indiſputable, and to which he ap- 
pealed as proofs, that God had ſent him; but 
they ſee nothing in thoſe ſigns that led to, or 
would end in, 5 advancement to regal power. 
The outward appearance of their aſking him, 
was to ſatisfy themſelves, that he was the per- 
ſon they looked for, but they believing he was 
not the Meſſiah, and being willing if poſſible to 
injure him in the eſteem he had with the people, 
or to accuſe him to thoſe in power, or both, 
they aſked him the queſtion tempting him ; 
rein conſiſted the hypocriſy and wickedneſs he 


accuſed them of, which he diſcerning, ſighed 
2 his ſpirit, and ſaid, O ye hypocrites, 


why doth this generation ſeek after a ſign, i. e. 
ſuch kind of figns as they expect, when none of 
that nature will be given them. What he means 
that there ſhould no other ſign be given them, 
but only his lying in the grave three days and 


three nights, ſeems to be this, that there would 
be performed no miracle of the like kind, which 


in its effects would equally demonſtrate who he 
was, and the times, or produce ſuch conviction 
of it amongſt them. See John viii, 28. 

Our Saviour's meaning in the parable is this: 
that as they formed their judgment what the 
weather would be another day, by the fore- 


running appearance of it in the ſky, which he 


mentions ; ſo if they were conſiſtent in judging 


by outward appearances, as it reſpected him and 


his doctrine, they ought on a ſimilar founda- 
tion, to judge of them whether they did not de- 
ſcribe him and his doctrine as from God, or 
that his miracles and docttine were plain prog- 
noſticks of the times of the Meſſiah, and that he 

| ! Was 


E 3 
was the perf6n whom they ſo much and gene- 
rally expected at that period. N ? 

A ſimilar inſtance of the Scribes and Phari- 
ſees tempting him, and their hypocriſy in it, and 
his accuſing them of it, as in this caſe is re- 
corded Mark xii. 43, &c. Luke xx. 20, &c. 


Another parable which Jeſus pays is related 
by Matt. xvii. 20, concerning the apoſtles faith 
being compared to a grain of muſtard ſeed, —' 

The occaſion of his ſpeaking it was this, ſome of 
the diſciples had attempted but failed in caſting 

| out a demon in a child, upon which the parent 
brought him to Jeſus, mentioning that circume 
ſtance. wr nag ae 3 ſaid, O faith- 
leſs and perverſe generation, how long ſhall I 
be with you; how long ſhall I ſuffer you, bring 
him hither to me. After Jeſus had expoſtula- 
ted with, and reproved his diſciples, and cured 
the lad, and ſeparated from the people, the diſ- 
ciples aſ him, ſaying, Why could we not caſt 

him out? And Jeſus ſaid unto them, Becauſe of 
your unbelief, or want of that degree of faith 
requiſite to the work; for verily I ſay unto you, 
| if ye have faith as a grain of muſtard ſeed, ye 
ſhall ſay unto this mountain, remove hence 'to 
| yonder place, and it ſhall remove, and nothing 
ſhall be impoſſible unto you. And then, ſome- 
what to excuſe what had paſſed, he tells them, 

Howbeit, this kind goeth not out but by prayer 

and faſting, Matt. xxi. 21, 22, Our Lord's 

meaning in the parable is this, that if their faith 

in future, in working miracles, increaſed in a 

proportion equal with that of the muſtard tree, 

from the ſmall ſeed from whence it grew, they 

ſhould be able to * that, and every W 
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kind of miracle neceſſary to their character, as 
his ſervants and apoſtles. ,., | 
Another parable Jeſus ſpake, is that of the 

man who Joſt one of his hundred ſheep, and 
found it zan Matt. xviii. 12, 13. On his de- 
bating with bis diſciples concerning who ſhould 
be the greateſt in his kingdom; to ſhew them 
tow little thoughts. they ought to have of al- 
piring to ſuch greatneſs, he took. a little child 
in his arms and ſaid unto. them, Except ye be 
converted and become, as little children, ye ſhall 
not enter into the kingdom of heaven; whoſo - 
ever therefore ſhall humble himſelf as this little 
child, the ſame is greateſt in the kingdom. of 
heaven, or he that is leaſt among you, all, the 
ſame ſhall be greg, 
By comparing the Eyangeliſts, the thread of 
the narration, previous to, and what gave riſe. 
to Jeſus's ſpeaking the parable, is as followeth,, 
Upon his curing, the lad who had the demon, 
which the apoſtleß had attempted to caſt out, 
but had failed in it, the people were deeply af- 
fected with, wonder at the mighty power of 
God, which attended him in it; and though it 
is not mentioned that they, with the apoſtles, 
were led to have the like kind of opinion of 
him, as thoſe had whom he fed with five loaves 
and two fiſhes; that is, This is of a truth that 
prophet that ſhould come into the world, whom 
they were going to take and make, or proclaim, 

him King: Though, I ay, it is not related, 
they had the ſame opinion of hing, or were 
equally inclined to take him by force to make 
a king; yet from what Jeſus ſaid to the apol- 
les, Luke ix. 44, &c. and their conferring upon 
the ſubject, who ſhould be the greateſt in his 
| | - kingdom, 
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kindom, I think it is highly probable, that the 


apoſtles? minds were affected on that occaſion 
with like thoughts of him, When Jeſus had 
cured the lad, he ſaid to his diſciples, Let theſe 
ſayings I am now going to offer to you, ſink 
down into your ears, ſor the Son of Man ſhall 
be delivered into the hands of men, and they 
ſhall kill him, and after that he is killed, he 
ſhall riſe the third day. A little while before 


this, when Jeſus took Peter, James and John, 
up into a mountain, and was transfigured before 


them, when they were informed that Jeſus 
ſhould ſuffer at hands of the Jews, like as 
John Baptiſt had, they ſhould tell no man what 
they had ſeen and heard; and that Moſes and 
Elias, who then appeared to them, ſpake of his 
deceaſe, which he ſhould accompliſh at Jeruſa- 
lem, but they queſtioned one with another what 
the riſing from the dead ſhould mean. So here, 
on the above occaſion of Jeſus's telling them the 
ſame thing, they were exceeding ſorry. They 
underſtood not that ſaying, and it was hid frum 
them, that they perceived it not, and they were 
afraid to aſk him. By theſe expreſſions I think it 
is plain, that they had ſome apprehenſion of what 
he intended, but did not fully underſtand him; 

for if they were wholly ignorant of his intention, 
| how could they be ſorry at what be ſaid, or 
afraid to aſk him what he meant by them. The 
im perfect apprehenſion they had of his intention, 
as militating againſt their fond hopes and wiſhes 
of advancement to the higheſt honours and emo- 


laments in his kingdom, I ſuppoſe, made them 
particularly advert to what he ſaid, hoping, how- 


ever, that their thoughts of his meaning might 
not be the true one. After Jeſus had departed 
ö D 2 from 
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from the place where he had ecaſt out the de: 
mon, he paſſeth through. Galilee, in his way t 
Capetrnaum, in going which journey, the diſ- 
_ 'Ciples embraced the opportunity, when a little 
'abſent from their maſter, to talk over things 


that related to his temporal kingdom, and par- 


ticularly who of them ſhould be the greateſt in 
it. See Matt. xx. 20, cc. Mark x. 33. Kc. 
"Theſe thoughts of their. own advancement in it, 
were ſo diametrically oppoſite to the nature of 
his kingdom, and the department they were to 
| ſs in it, and the temper of mind that would 
beſt qualify chem for it, that when they! were 
come to Capernaum, to the houſe where t 
uſed to reſide, Jeſus, with his uſual tenderne 
to their fond prejudices, aſæs them, what he 
knew well before, i. e. what they had Heen diſ- 
puting about by the way as they come along. 
Matthew relates it, that they aſked Jeſus, Who 
is the greateſt in the kingdom of heaven. 
Without in che leaſt deciding . ypon their 
queſtion, or ſhewing them that they had no juſt 
grounds upon which to build any ſuch expecta- 
tions in his Kingdom, as they fondly promiſed 
themſelves in it, of ſetting on his right hand 
and on his left, he takes à little child and ſets 
it down amongſt them, as a fit emblem of that 
diſpoſition of mind he would have them poſſeſa, 
that is, they ſhould be as much diveſted of all 
thoughis of emoluments and pte · eminence in a 


temporal kingdom of his, as was that little 


child. Verily 1 ſay unto: you, except ye be 
converted, and become as little children, ye 
hall not enter into the kingdom of heaven: on 
the contrary, whoſoever ſhall humble himſelf as 
this little child, che ſame is greateſt in the King - 
nn -: 8 dom 
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dom of heaven. He then adds, that whoſoever 
receives one ſuch little child, i. e. that is hum» 
ble like that little child, that believes in him; 
he takes it as done to himſelf ; and that, on the 
contrary, whoſoever offends (i, e. cauſes him to 
forſake Chriſt) one of them muſt ſuffer the pu-' 
niſhment due to ſuch a conduct. As to the 
world; indeed, it was in the nature of things 
to be expected, that they would offend them, 
but woe be unto that man alſo. Their fond 
hopes of attaining to greatnefs in his kingdom, 
and which they were unwilling to give up, and 
which Jeſus figuratively repreſents by the cut- 
ting off the right hand, &c. theſe, he tells them, 
muſt be parted with, becauſe were they grati- 
fied in their expectations, it would endanger 
their everlaſting intereſt, which by being given 
up, they might ſecure it, by acting in obe- 
dience to the goſpel, as his genuine diſciples. 
See the laſt cited texts. Upon which he gives 
them this farther” caution, why they ' ſhould 
not offend one another, by inculcating ſuch 
falſe and pernicious notions concerning his king- 
dom, as to cauſe them to diſbelieve him and 
ſorſake him, when they found that their hopes 
were built upon the ſand ; with which he joins 
another reaſon why they ſhould not act toward 
one another in that manner, ſaying, Take heed 
that ye deſpiſe not one of theſe little ones, for I 
ſay unto you, that in heaven their angels do al- 

ways behold the face of my father Which is in 
heaven. Another reaſon is, For the Son of 
man is come to ſave that which is loſt. Upon 
which he aſks their opinion in the following pa- 
rable, whether it was not quite ſimilar and il- 
luſtrative of what he had ſaid, What think Ye, 
= D ; it 
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if a man have an hundred ſheep and one of them. 
go aſtray, doth he not leave the ninety and nine, 


and goeth into the mountains and ſeeketh that 
which is gone aſtray ; and if ſo be that he find 
it, verily he rejoiceth more over that ſheep than 
over the ninty and nine that went not aſtray. 
Compare Luke xv. 3—7. And then, as uſual, 
adds the application of it, as explanatory of his 
meaning, ſaying, Even ſo it is not the will of 
your Father, that one of theſe little ones ſhould 
periſh. ——The appellation of little ones, evidently 
took its riſe from the little child in the midſt of. 
them. The plain meaning of Jeſus in the pa- 
rable is this: that as he had been the means of 
ſaving thoſe little ones, as part of the loſt ſheep 
of the Houſe of Iſrael, in which he much re- 
Joiced, they ought not to fruſtrate his labours 
and diſappoint him, by cauſing any of them to 
diſbelieve him, and thereby forſake him, and 
conſequently endanger their everlaſting happi- 
neſs. The original word, which is rendered con- 
verted, as in Matthew, is the only text in the 
New Teſtament where it is ſo tranſlated, which 
properly ſignifies to turn about, or to change, 
and wherever it occurs it is ſo rendered. The 
converſion, therefore, here intended by Jeſus is, 
that they ſhould change their preſent ſtate of 
mind concerning his temporal kingdom, for 
that of a child who had no ſuch views of it, 
Thoſe of them, therefore, who were ſo converted 
mould be the greateſt in his kingdom. 
The original word here, rendered offended, 
has a different and alſo a much ſtronger mean- 
ing than the word offend in our language, and 
ſignifies ſuch an offence at Jeſus, as leads the per- 
ſon to diſbelieve him and forſake him, 2 to 
. ing 
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being diſappointed in expectations of honours 
and emoluments in his earthly kingdom. In 
Rom. ix. 33, xi. 9, it is rendered 4 — 
block, i. e. the Jews did not believe in Jeſus an 
obey the goſpel, whereby to be juſtified, be- 
cauſe they depended upon obtaining it by ob- 
ſerving the rites of the law of Moſes. See alſo 
1 Peter ii. 7, 8. Gal. v. 11. What it is to be 
offended at Chriſt, may in part be ſeen in Matt. 
rp 33, 34, 35, Which is to deny him, John 
Fi n 98 i 
The next parable we will attend to, is re- 
corded Matt. xvii, 34, of the unrelenting ſer- 
vant towards his fellow-ſeryant, from verſes 15 
—20, Jeſus gave his, apoſtles directions how 
each ſhould conduct himſelf towards his brother 
who had offended him. After he had finiſhed 
them, Peter came to him, ſaying, Lord, how 
oft ſhall my brother fin againſt me, and T for- 
ie him, *rill ſeven times? Jeſus ſaith' unto him, 
ſay not unto thee, until ſeven times, but un- 
til ſeventy times ſeven ; i. e. you ought always, 
upon every offence, to forgive him, if you your- 
ſelf expect to be forgiven of God. And then 
adds the parable, ſaying, Therefore is the king- 
dom of heaven likened unto a certain king, who 
would take an account of his ſervants, and when 
he had begun to reckon, one was brought unto 
him which owed him ten thouſand” talents : but 
foraſmuch as he had not to pay, his Lord com- 
manded him to be ſold, 16> his wife and chil- 
dren and all that he had, and payment to be 
made: the ſervant therefore fell down and wor- 
ſhipped him, ſaying, Lord, have patience. with 
me, and I will pay thee all: then the Lord of 
that ſervant was” moved with compaſſion, and 
forgave him the debt. But the ſame ſervant 
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went out and found. one of his fellow-ſervants, 
which owed him an hundred . and he laid 
his hands on him, and took him by the throat, 
ſaying, pay me that thou oweſt: and his fellow 
ſervant fell down at his feet and beſought him, 
ſaying, Have patience with me, and I will pay 
thee all, And he would not, but went and c 
him into priſon till he ſhould pay the debt. So 
when his fellow. ſervants ſaw what was done, 
they were very ſorry, and came and told their 
Lord all that was - 0A Then his Lord, after 
he had called him, ſaid unto him, O thou wicked 
ſervant, I forgave thee all that debt, becauſe 
thou defireſt me; ſhouldeſt thou not have had 
compaſſion on thy fellow ſervant, even as I had 
ity on thee? And his Lord was wrath, and de- 

ivered him to the tormentors, till he ſhould pay 
all that was due unto him. Upon which Jeſus 
as uſual, adds the explication and 8 7 

of the parable, ſaying, So likewiſe ſhall my Fa- 
ther do alſo unto you, if ye from your hearts 
forgive not every one his brother their treſpaſſes. 
His deſign therefore in the parable, was not to 
give a direct anſwer to the queſtion Peter pur, 
how often he was to forgive his brother, as tho” 
his brother's offences might be ſo many that he 
was not obliged to forgive him, but to ſhew him 
the indiſpenſible obligation he was under, as his 
Get to forgive him, let his offences be many 

or few. eee, e e eee ene, 
The next parable we may conſider, is related 
by the Evangeliſt John, chap. vii. 37, 38. This 

was ſpoken on the feaſt of tabernacles; and Dr. 

Whitby's note on one of the ceremonies uſed by 
the Jews on the laſt day of that feaſt, whereby 
to account for Jeſus's uſing the figure of water, 
My wells 
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as expreſſive of the Holy Spirit, is Now on 
that day, ſay. the Jews, they uſed to compaſs 
the altar ſeven times with branches in their 
hand, ſaying ſome prayers, in which they often 
repeated. the — hoſanna,and halzilka, ſave, 
now and proſper. us; whence that day was tiled: 
Hoſanna Rabba, or the great day of the feaſt. 
Aſhen, and, as they add, by the inſtitution of 
their prophets Haggai and Zechariah, they then 
fetched water with great joy from the fountain 
of Shiloah and brought it to their prieſts, who 
poured it upon the altar with the wine of their 
ſacriſice, ſinging the words of the prophet 
Iſaiah, chap. xil. 3. From the water drawn 
and uſed in this ſervice, it is probable Jeſus bor- 
rowed his figurative language of water, and liv- 
ing, that is, fountain water.“ e ny 
Le explanation of the parable is ſupplied 
by the Evangeliſt, and is this. But this ipake 
he of the Spirit, which they that believe on him 
ſhould receive, for the Holy Ghoſt was not yet 
iven, becauſe that Jeſus was not yet glorified. 
The particular time alluded to by Jeſus, when 
his figurative prediction began to be fultilled, is 
on the day of Penticoſt, as Acts i. 4, 5. ii. 14, 
16, 17, 18. See alſo chap. x. 44, 45, 46. Xi. 15, 
16, 17. When Chriſt was glorified or exalted, 
alluded to in the text as the time the Holy Spi- 
rit was to be given, thoſe that believe, &c. See 
ii. 32, 33. iii. 13. That to all others who be- 
lieved, the Holy Ghoſt was promiſed and given 
them, may be ſeen chap. ii. 38, 39. vill. 14 
17. viii. 52. xix. 1—5, 1 Cor. xii. xiv. beſides 
many other texts in the epiſtle. 
Another parable Jeſus ſpake, is that of the 
ſhepherd and the ſheep. John x, 1—5. 
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Previous to explaining the parable, it may be 
proper to look back to — 14—53. vii. 
ix. in which we find that the day before, and 
this day, on Which it was ſpoken,” Jefus- and 
the Jews had been conferring together upon 
ſundry ſubjects. Many of the people believed 
on him, ſaying, of a truth, this is the prophet 
we expect ſhould come into the world, on ac- 
count of his miracles. Others objected to his 
being that perſon, ſay ing, ſnall Chriſt come out 
of Galilee; i. e. believing he was born in that 
part of Judea, ſaying, hath not the ſcripture 
ſaid, that Chriſt cometh of the ſeed of David, 
and out of the town of Bethlehem, where David 
was, So there was a diviſion among the peo- 
ple becauſe of him. Some ſaid he is a good 
man; others ſaid, nay, but he deceiveth the 
people. But the Scribes and Phariſees ſought 
to lay hands on him to kill him, becauſe he had 
cured the impotent man at the pool of Betheſda, 
about a year before, as chap. v. and yk on 
new provocations, as they judged, now ſought 
to deſtroy him, and for that purpoſe ſent their 
officers to take him, but they were ſo charmed 
with what he ſaid, that they diſobeyed their or- 


ders, During this converſation, Nicodemus, 


one of the rulers, ſpeaking in favour of Jeſus, 
drew on him the reproof and condemnation of 
the reſt of his phariſaical brethren, who were 

reſent, for his ignorance and inadvertence, And 

eſus, during the debates, ſo fully juſtified his 
own conduct, and ſeverely reproved and cen- 
ſured them for their acting in oppoſition to their 


better judgment concerning him, that he ex- 


aſperated them to a great degree. The minds 
of the people being ſo divided, and his 2 
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ſo enraged, he ſaw it beſt in continuing his diſ- 
courſe with them and the people, to cloath his 
meaning in figurative language, as by that 
means he could point out their true character, 
without their laying hold of his expreſſions 
againſt him, and which might by ſome be un- 
derſtood as he intended. In the whole, he ſaw 
it meet on the occaſion, to be as wiſe as a ſer. 
pent, and as harmleſs as a dove, as at other 
times he had bee. 6 a 
Io return to the parable— This parable the 
people underſtood not: he therefore explained 
it to them, ſaying, Verily, verily I ſay unto 
you, I am the door 'of the ſheep, all that ever 
came before me are thieves and robbers, but 
the ſheep did not hear them. I am the door, 
by me it any man enter in, he ſhall be ſaved, 
and ſhall go in and out and find paſture, The 
thief cometh not but for to ſteal and to kill and 
to deſtroy. I am come that they might have 
life, and that they might have it more abund- 
antly. (See chap. vi. 33, 49, 50, 51.) I am the 
good ſhepherd, the good ſhepherd giveth his 
life for the _— but he that is an hireling 
and not the ſhepherd, whoſe own the ſheep are 
not, ſeeth the wolf coming and leaveth the 
ſheep and fleeth, and the wolf catcheth them 
and-ſcattereth the ſheep. The hireling fleeth, 
becauſe he is an hireling and careth not for the 
ſheep. | [ Whoever: compares Matt. x. 16, 17, 
18. xxiv. 14, with what Jeſus ſaith of the wolf, 
I think cannot well help concluding, he de- 
ſcribes the character of the Scribes, &c. he then 
converſed with.] I am the good ſhepherd, and 
know my ſheep and am known of mine, and 
other ſheep I have which are not of this fold, 
Ps De, them 
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them alſo I muſt bring, and they ſhall heat my 
ere there ſhall be one fold and one ſhep- 

5 if... FC 01 26/1659 
By the: ſheep, Jeſus means, firſt, the Jews in 
general, as the loſt ſneep of the Houſe of If. 
racl, whom he came to ſeek and to ſave,” and 
alſo the Gentiles. I am the door (faith he) by 
me if. any man enter in, he ſhall be ſaved, and 
ſhall go in an out and find paſture, (Here the 
figure is taken from folding the ſheep, and their 
feeding on graſs as their food.) I am come 
that they might have life, and that they might 
have it more abundantly, Other ſheep I have, 
which are not of this fold, them alſo I muſt 
bring, and they ſhall hear my voice, and there 
ſnall be one fold and one ſhepherd. Secondly, 
by ſheep, he meaneth the diſciples. The ſheep 
hear his voice, and he calleth his own ſheep by 
name and leadeth them out, and when he put - 
teth forth his own ſheep he goeth before them, 
and the ſheep follow him, ho they know his 
voice,” 'Ye believe not, becauſe ye are not of 
my ſheep; as I ſaid unto you, my ſheep hear 
my voice and I know them, and they follow 
me, and I give unto them eternal life, and they 
ſhall never periſh, neither ſhall any pluck them 
out of my hand. Our Saviour's meaning, there- 
fore, in the parable, when ſtripped of the fi- 
fiure, is this; that thoſe of the Jews, to whom 
he addrefied himſelf, and of the Gentiles, to 
whom in due time the goſpel ſhould: be preach- 
ed, that believed in him and obeyed the goſpel, 
ſhould find acceptance with God, by him, who 
in a ſhort time would lay down his life for the 
ſins of the world; but if they refuſed to com- 
ply therewith, as he had given them ſo many 
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clear proofs that God had ſent him, they ſhould 


die in their ſins. To thoſe who believed on 
him, he ſaid, if ye continue in my word, then 
are ye my diſciples indeed, and ye ſhall know 
the truth, and the truth ſhall make you free. 


Another parable which Jeſus ſpake, is re- 


corded Luke x. 30—36, concerning the man 


who fell among thieves, and was relieved by 


the good Samaritan only. 2 4 arg 
Ihe occaſion of his ſpeaking it, and his true 


Glyn appears from the foregoing verſes, viz. 


a lawyer having aſked him, what he muſt do 


to inherit eternal life, Jeſus propounded to 


him theſe two commandments, namely, the love 


of God and his neighbour. But he, willing to 


juſtify himſelf, ſaid unto him, and who is my 


neighbour ? To ſhew him who he was, and how 


he was to maniteſt his love to him, Jeſus an- 
ſwered and ſaid, A certain man went down from 
Jeruſalem to Jerecho, and fell among thieves, 
which ſtripped him of his raiment and wounded 
him, and departed leaving him half dead, and 


by chance there came down a certain prieſt that 


way, and when he ſaw him he paſſed by on the 
other ſide, And likewiſe a Levite, when he 
came at the place, he paſſed by on the other 
fide. But a certain Samaritan as he journeyed, 
came whete he was, and when he ſaw him he 
had compaſſion on him, and went and bound 
up his wounds, pouring in oil and wine, and 
ſet him on his on beaſt, and brought him to 


an inn and took care of him. On the morrow- 
when he departed, he took out two pence and 


gave to the hoſt, and ſaid unto him, take care 
of him, and whatſoever thou ſpendeſt more, 


when I come again I will repay thee. And then 
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aſks the lawyer his opinion, who was neighbour 
unto him that fell among thieves, and he ſaidy 
He that ſhewed mercy.on him; To which Je- 
ſus-replies, as an application of his confeſſion, 
if he would juſtify Fimmſelf in his conduct to- 
- wards his neighbour, Go, and do thou like- 
wiſe, Hereby he was taught, that a man's be- 
ing a ſtranger of another nation, where natio- 
nal prejudices both civil and religious, are no 
juſt reaſons againſt being owned as a - 2 
and treated as ſuch, being comprehended in the 
duty of the ſecond commandment, Thou ſhal 
love thy neighbour as thyſelf, © 
Probably the lawyer's opinion and practice 
had been ſuch as was grounded upon the max- 
im adopted in practice by many. of the Jews, 
and of which he wanted to be ſatisfied concern- 
ing; i. e. that they ought to love their neigh- 
bours, but might hate their enemies. The con- 
trary to which Jeſus inſtructs him in the para- 
ble, and had taught the Jews in his ſermon on 
the mount. Matt. v. r Bein tt. 
Another parable je us ſpake, is that of the 
man who went to borrow three loaves of. his 
friend, Luke xi. 5—8, The occaſion of it was 
this: He having 1 at prayer, when he ceaſed 
one of his diſciples aſked him to teach them to 
pray, as John Baptiſt taught his diſciples to 
pray. Upon which he gave them a ſummary 
of prayer, ſaying, when thou prayeſt ſay, Our 
Father which art in heaven, ce. 
To ſhew them that by their perſeverance in the 
| practice of prayer, they ſhould be heard and an- 
" ſwered, he ſaid unto them, Which of you hav- 
1 ing a friend, and ſhall go unto him at midnight 
and ſay unto him, friend, lend me three * 
5 | for 
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for a friend of mine in his yo y is come to 
me, and I have nothing to ſet before him. And 
he from within ſhall anſwer and ſay, Trouble 
me not, the door is ſhut, and my children are 
with me in bed, I cannot riſe- and give thee, 
I. ſay unto you, though he will not. riſe and 
give him becauſe he is his friend, yet be- 
cauſe of his importunity, he will riſe and give 
him as many as he needeth. As uſual, Jeſus 
addetli the application and explication of his 
meaning in the parable ſaying, I ſay unto you, 
Seek, and ye ſhall find, knock, — it ſhall be 
opened unto you. For every one that aſketh 
receiveth, and he that ſeeketh findeth, and to 
him that k nocketh it ſhall be opened. Farther 
to illuſtrate and recommend the duty of prayer, 
by their ſucceeding in obtaining an anſwer, he 
adds, If a ſon ſhall aſk bread of you that is a 
father, will he give him a ſtone? Or, if he aſk 
a fiſh, will he for a fiſh give him a ſerpent ? 
Or, if he atk an egg, will he offer him a ſcor- 
pion? If ye then being evil, know how to give 
ood gifts unto your children, how much more 
ſhall your heavenly Father give the Holy Spirit to 
them that aſk him, or as in Matt. good things. 
We ſee here, as in ſome preceding inſtances, 
Jeſus borrowing his language in the applica- 
tion of the parable from the deſcription there 
2 i. e. of ſeeking to the friend and aſking 
im; his knocking at the door, and its being 
* to him, after much importunity. The 
plain meaning of the parable is, that by aſk- 
ing with importunity, he ſucceeded with his 
friend; ſo ſhall you, my diſciples, who with a 
right frame of mind, pray to God your heavenly 
Father, be heard tos anſwered in his own ap- 
. Dt pointed 


1 

pointed way and time. Our Lord's meaning 
in the parable, is much the ſame with that 
which he delivered under a different ſimilitude, 
aus Chap, xviii. 1-8. „ OY 

Another parable which Jeſus ſpake, is re- 
corded Luke xiii. 33, 34. concerning a candle 
being not put under a buſhel, but on a can- 
dleſtick. The primary occaſion of its being 
ſpoken, was the abſurd and wicked reflection 

made _ him by the Scribes and Phariſees, 

that in his caſting out a demon, he did it by 
Beelzebub the chief or prince of the devils, 
After he had, with unanſwerable juſtneſs con- 
futed fo groundleſs a charge, he directing his 
diſcourſe, as I judge, principally to thoſe ſort 
of perſons, ſaith, his is an evil generation, 
they ſeek a ſign, and there ſhall no ſign (ſuch 
as they look tor) be given it, but the ſign of 
Jonas the prophet, &c, and then tells them 
that the Queen of the South, and the men of 
Nineveh ſhould riſe up in judgment with that 
eneration, and condemn it; for one came from 
far to hear the wiſdom of Solomon, and behold 
a greater than Solomon is here; and the other 


repented at the preaching of Jonas, but you 


have not heard with due attention what I ſay to 
you, nor repented upon my preaching repent- 
arice'to you, though I am a greater meſſenger 
from God than either Jonas or Solomon, And 
then he added, -as in the parable, ſaying, No 
man when he hath lighted a candle putteth it in 
a ſecret place, neither, under a buſhel, but on 
a candleſtick, that they which come in may ſee 
the light. The light of the body is the eye, 
therefore when thine eye is ſingle or clear, thy 
whole body is full of light; but when thine eye 
EOS ; 13 
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is evil (by loſs of ſight) thy whole body is full 
of darkneſs, The application as uſual is, Take 
heed therefore that the light which is in thee 
be not darkneſs. If thy whole body there- 
fore be full of light, having no dark part, the 
Whole ſhall be full of light, as when the bright 
ſhining of a candle doth give thee light. Our 
Lord's meaning in the parable is this, That as 
a candle is lighted for the purpoſe of giving 
light to thoſe preſent, and the natural eye for- 
med to receive light for direfting the man by 
it, ſo the light which you Scribes and Phari- 
ſees receive from me, both by my doctrine and 
miracles, is that you may walk by it. Your 
extinguiſhing, or putting out, or hiding your- 
ſelves from that light, is therefore as contradic- 
rory to the true ends of its being given, and 
your being in the light of it, as for a man who 
lighting a candle, 2 it in a ſecret place, or 

under a buſhel, inſtead of putting it on a can- 
dleſtick, that it may give light to all who are 
bined, or the man, who Lav a good eye, 

urts it, or puts out the light of ic that he may 
not ſee the light, If therefore you retain the 
light you have from me, it will be fufficient to 


direct you, but if you cover over and obſcure 


it, though you cannot wholly extinguiſh it, 
your principle and conduct will remain in dark- 
neſs; and then, as on another occafion, he ex- 
preſſes himſelf, How great is that darkneſs | 
That darkneſs of their minds which he al- 
ludes to, or one of the primary cauſes of it, 
aroſe from his not anſwering their expectations 
of aſcending the throne of his father David, and 
reigning over the Houſe of Iſrael, and thoſe in- 
cidental occaſions of «ns between them, 
| in 


ip 485 he painting out their true principles and 
conduct, farther diſpleaſed them, and blinded 
their minds; yet the clearneſs and force of evi- 
8 in proof of his being ſent of God, was 
ſo convincing, that they could not in their hearts 
wholly diſbelie ve him and his doctrine, though 
outwardly they rejected both. That they did 
ſec the light as juſt noted, ſeems plain from 
what Jeſus ſaid at another time and occafion, to 
thoſe ſort of perſons. when he told them, For 
judgment I am come into this world that they 
gb {ce, and that they which ſee 
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which ſee not might ſce, an | 
might be made blind, And ſome of the Phari- 
ei which were with him, and who had invali- 
dated, and if poſſible would have diſproved the 
miracle be had juſt worked, in giving ſight to 
he. man that was horn blind, who had ſaid of 
Jeſus we know this man is a ſinner, &c. when 
they heard thoſe. words, conſcious who he in- 
tended, ſaid unto him, Are we blind alſo? To 
Which he replied, It ye were blind, which ye 
are not, but ſee, ye then ſhould have no fin, but 
now ye ſay, i. e. your words and real judgment 
is, we ſee, therefore your fin remaineth; i. e. as 
you know and believe much more favourably of 
me, &c. than you appear to have, or are willing 
to acknowledge, your ſin in your contrary con- 
duct thereto is great, and remaineth, and is juſt- 
Iy chargeable upon you. Compare Matt. xiii, 
1317. John x11; 37-4. eee 
The parable of 885 lighted candle is recorded 
in the following texts, and Jeſus's meaning in 
it is ſimilar with that under conſideration, fo far 
as relates to the purpoſes of a light. Matt. v. 
14, 154-16, Mark iv, 21, TROL 
1 8 852 : Another 
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Another parable which Jeſus delivered, l that | 


of the rich man pulling down his barns, and 
building greater to beſtow all his increaſed goods, 
Luke xii. 16—20. He was led ro ſpeak it on 


account of his being imprudently interrupted 


by one of the company, while he was preachin 

to the people, with this impertinent and ill 
timed queſtion, Maſter, ſpeak to my brother, 
that he divide the inheritance with me ;. (a caſe 
perhaps fimilar with the following, 2 Sam. ix. 
7—11. 2 Kings viii, 1—6, See the Law Levit. 
XXV. 23, &c.) To whom he replied, with a de- 


gree of earneſtneſs that implied a reproof, Man, 


who made me a judge, or diyider over you, To 
improve this accidental occurrence, as was uſual, 
when he could do it with the appearance of ad- 
vantage; he having plainly denied having any 
ſuch authority in this cafe, and without ſingling 


out the man, addreſſed himſelf to the people in 


| rum who then attended him, and ſaid, Take 
eed and beware of covetouſneſs, (this, if com- 


red with chap. xvi. 1—14. as directed to the 
ame ſort of character, will be thought to intend » 


them principally) for a man's life confiſteth not 
in the abundance of the things which he poſ- 

ſeſſeth, or, as it may be rendered, for the en- 
joyment of life doth not depend upon having 
large poſſeſſions. And then he added the para- 
ble to illuſtrate his meaning, as though an in- 
ſtance of it had taken place in real life, ſaying, 
| Fhe ground of a certain rich man brought forth 
lentifully, and he thought within himſelf, ſay- 
Ing, what ſhall I do, becauſe I have no room 
where to beſtow all my fruits? And he faid, 
this will I do, I will pull down my barns and 
build greater, and there will I beſtow all my 

| 2 MN fruits 
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1s, find acceptance with him, and be prepared 
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fruits apc my Fanz and I will ſay to my ſoul, 


ou haſ 


Soul, t much goods laid up for many 


years, take thine. caſe, cat, drink and be merry. 


ut God ſaid unto him, Thou fool, this night thy 
ſoul ſhall be required of thee, and then whoſe 
ſhall thoſe things be which thou haſt provided, 


As uſual, Jeſus adds the application, ſaying, So 


is he that Jayeth up treaſure for himſelf, and is 
not rich towards God, As though Jeſus had 
ſaid, This man, who already poſſeſſes conſide- 
rably of the goods of this life, inſtead of his aſk- 
ing me how he may be rich towards, God, that 


for the happineſs of a future ſtate, he, through 
the great prevalency of a covetous mind, ap- 
plies to me only concerning how he ſhall increaſe 

is worldly ſubſtance, wholly unſolicitous of his 
ſoul and its molt important concerns, as it re- 
lates to a future ſtate; of whom, and all ſuch 
men, I will deſcribe in the following parable. 
So is he, that is, this will be the final condition 


of this man, and all others who are like minded. 


Jeſus then, further to inſtruct the man and the 
audience in general upon the ſubject before him, 
and to warn them againſt the deſtructive conſe- 
quences of worldly mindedneſs, addreſſed him- 
ſelf to his diſciples, whoſe minds were much 
poſſeſſed with the expectations of the emolu- 
ments and honours in his approaching kingdum, 
which they looked for as ſoon to appear, — g. 
Therefore I ſay unto you, take no thought for 


2 life, what ye ſhall eat, neither for the 


body what ye ſhall put on, &c, rather ſeek ye 
the Kingdom of God and his righteouſneſs, and 
all theſe things ſhall be added unto you. In 
this addreſs or inſtruction, he continued to give 

| the 
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the people, he ſpake the following parable, verſes 
36—40, ſaying, Be ye yourſelves like unto men 
that wait for their Lord, when he will return 
from the wedding, that when he cometh and 
knocketh, they may open unto him immedi- 
ately, Bleſſed are thole ſervants, whom their 
Lord, when he cometh, {hall find watching; 
verily I ſay unto you, that he ſhall gird himſelf 
and make them to fit down to meat, and he will 
come forth and ſerve them, and if he ſhall come 
in the ſecond watch, or come in the third watch, 
and find them ſo, bleſſed are thoſe ſervants, And 
then he adds another ſimilitude, further to ex- 
plain his meaning concerning being ready when 
their Lord came, ſaying, And this know, that 
if the good man of the houſe had known what 
hour the thief would come, he would have wat- 
ched, and not ſuffered his houſe to be broken 
through; And then ſubjoins the application of 
what G had ſaid in the parables, ſaying, Be ye 
alſo ready, for the Son of Man cometh at an 
hour when ye think not. If we compare theſe _ 
parables with what is ſaid verſe 20, our Lord's 
meaning in them will appear plain. But God 
| ſaid unto him, the rich man who had laid u 
treaſure for himſelf, and was not rich towards 
God, Thou fool, this night thy ſoul ſhall. be 
required of thee, and then whoſe ſhall thole 
things be which thou haſt provided? Upon Je- 
ſus's having finiſhed his addreſs to the apoſtles, 
Peter faith to him, Lord, ſpeakeſt thou this pa - 
rable unto us (particularly) or even to all the 
people ?. And he anſwered him, ſaying, Who 
then is that faithful and wile ſteward, whom 
his Lord ſhall make ruler over his houſhold, to 
give them their portion of meat in due ſeaſon ? 
EM” Bleſſed 
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Bleſſed is that ſervant whom his Lord when ho 
cometh ſhall find ſo doing. Of a truth I fa 
unto you, that he will make him ruler over all 
that he hath, But if that ſervant ſay in his heart, 
My Lord delayeth his _— and ſhall begin 
to beat the men ſervants and the maidens, an 
to eat and to drink, and to be drunken (fee verſe 
19.) The Lord of that ſervant will come in a 


day when he looketh not for him, and at an 


hour when he is not aware (verſe 20.) and will 


cut him aſunder, and appoint him his portion 


with the unbelievers. And that ſervant: which 


neither did according to his will, ſhall by beaten 


with many ſtripes; but he that knew not, and 


did commit things worthy, of ſtripes, ſhall be 
| beaten with few ſtripes. Or, in other words, 


unto whomſoever much is given, of him ſhall 


much be required; and to whom men have 
committed much, of him they will aſk the more. 


Our Lord's deſign in the parable is much the 


fame as ip the preceding one, i. e. to ſhew his 


diſciples the great obligation they were under 


always to be ready whenever called out of this 
world, to de part prepared for it. And they, in 
an eſpecial manner, ought to ſee their duty 


herein, and act accordingly, becauſe they were 
favoured with much greater means of inſtrue - 
tion concerning it, than the people in general, 


and on that account more was required of them, 
and if they did not obſerve it greater would bg 
their puniſhment than that of others. But ſaith 
he, do not imagine that believing in me, and 
obeying the goſpel! I preach, as the means of 
our inſtruction and preparation againſt your 
Lord comes, as deſcribed to you in the precedipg 
3 parable, 
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knew his Lord's will, and prepared not himſelf, i 
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fully. No, For I tell you, that the unnatural 

effects which my preaching and my teligion will 
have upon the minds of corrupt and wicked un- 
believers; will be like a ravaging deſtroying fire. 
Jam come to ſend: fire on the earth, and what 
will 1; if it be already kindled in — — 
even I have oh with — 5 the — —_— 
Jews, I myſelf hav a baptiſm to aptiſed 
with, i. e. - jr wh like to be drowned in forrow 


and difficulties myſelf, from the cauſes I have 


juſt mentioned, which will make yours 8 fiery 


© wid), and how am even 1 ſtraightened till it be 


accompliſhed ? What the fire is he intends,” as 
already kindled, he explains by faying, ores 
ye that I am come to ſend peace on earth ? I 
tell you nay, but rather diviſion z and then he 
mentions wherein it would conſiſt in verſes 3a; 

3 75 Upon which he adds this 
ſaid un 


out of the weſt, ſtraightway ye ſay; there com- 


eth a ſhower, and ſo it is; and when ye ſee the 
ſouth wind blow, ye ſay, there will be heat, and 


it cometh to Te hypocrites, ye can diſ- 
cern the face ee — of us ed : but 
how is it, that ye do not diſcern this time? Yea 
+ and why even of yourſelves judge ye not what is 
right. That is, the oppoſition and perſecution 
+» which 1 have met with, and ſore of thoſe who 
have embraced my religion, and the breaches 
it has made amongſt their neareſt friends and re · 
tations by becoming my diſciples, and acting ac- 
cording thereto, are as plain _ of What will 
further take place as the goſpel ſpreads, and 
men embrace it, in producing the effects I now 
juſt mentioned; as _ thoſe ſigny in th air — 
R | 4 | tho 


le, is ath ea taſk, to go through ſucceſs. - 


peradle And he 
to the people, when ye ſee à cloud riſe 


+ Ec 
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the ſorerunnert of the uſual eſſects of rain and 
heat, which follow thoſe appearances, Our Savis 


our hath expreſſed his meaning as above in the 


following words: The kingdom of God is 
preached, and every man ” eth into it, or the 
violent take it by force. Luke xvi, 16. From 
the days of John the Baptiſt until now, the king · 
dom of heaven ſuſſereth violence, and the violent 
take it by force. Matth. xi, 12. Strive to enter 
in at the ſtrait gate, for many, I ſay unto you, 
will ſeek to enter in and ſhall not be able. Luke 
Xiii, 24. xiv, 2532s foes 


of Jeſus continued io add, ſaying, When thou 


it with thine adverſary to the magiſtrate, as 
thou art in the way give diligence, that thou 
mayſt he delivered from him, leaſt he hale thee 
to the judge, and the judge deliyer thee to the 
officer, and the officer caſt thee into priſon. I 
tell chee, that thou ſhalt not depart thence till 
thou haſt paid the very laſt mite. Our Lord's 
meaning, as appears from the context, is this, 
although I, have repreſented the difficulties and 
trials attending believing in me, and obeying 


the goſpel, to be confiderably great at preſent, 


owing to the perverſeneſs and wickedneſs of 
mine, and the goſpel's enemies, yet they ought 


to be encountered with and overcome, whereby 


to avoid a much greater evil and puniſnment, 
which will enſue on thoſe who do not believe in 


me, and obey the goſpel, As, ſuppoſe any one 


of you had contracted a debt you could not pay, 
and your creditor having you before the magi- 
ſtrate, and he ready to deliver you to the officer, 


and he going to caſt you 8 to lie there; 
e 


would you not in ſuch a caſe make it up with 


33 our adverſar ** though the terms. were hard, 


rather 


„ 


rather than go to priſon to pay the laſt mite, 
and you unable to diſcharge the debt? Why 
then do ye not likewiſe ſee in matters of religion, 
that it is highly reaſonable and neceſſary for you 
to repent and reform immediately, and believe 
in me, while God graciouſly affords you time and 
ſpace for it, leſt his judgments overtake you, and 
ye periſh irrecoverably. See verſes 8 and g of 
the chapter under conſideration. 

Another parable Jeſus ſpake is recorded chap, 


Xiii, 6—9, of the fig-tree planted in a vineyard, 


and its being cur down. This parable and the 
preceding part of this chapter, is a continuation 
of the diſcourſe we have juſt taken notice of; 


and the occaſion of his delivering the parable is 


this; There were preſent at that time, during 
the converſation; ſome (moiſt probably the ſame 
Scribes and Phariſees as mentioned chap. xi, 33, 
34, who had, and continued to tempt him, that 


they might have to accuſe him) that told him 


of the Galileans, whoſe blood Pilate had mingled 


with their ſacrifices. Their captious intention 


was, to draw from him a cenſure or condem- 
nation of Pilate's cruelty or oppreſſion, which 
they would not have failed to improve againſt 
him to Pilate, or ſome of his partizans, or to 
juſtity his conduct; by which he would have 
expoſed himſelf to the rage of the people, who 
it is plain looked upon it as a violation of juſtice, 

and a contempt of one part of their law, and 
who already, by many acts of tyranny he 
was guilty of in his adminiſtration, had ren- 
dered himſelf odious to them. To avoid which 


enſnaring propoſition, he, tho” to his inveterate 
enemies, gives them a leſſon of inſtruction moſt 


worthy ot their attention and conformity to, 


when 
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ww when be ſaid, Suppoſe ye that theſe Galileans 
Ma were ſinners above all the Galileans, becauſe 
they ſuffered ſuch things A5 2 y z - 
except ye repent, ye ſhall all likewiſe periſh, 
Or Res eighteen upon whom the 5 St. - 
Joam fell, and ſlew them, think ye, that they . 
2 * above all men that dwell in Jeru- 
ſalem ? I tell you nay; but except ye repent, 
ye ſhall all likewiſe — — this he in- 
troduces the parable, ſay ing, A certain man had 
A fig-tree planted in his vineyard, and he came 
and ſought fruit thereon; and found none. Then 
ſaid he unto the dreſſer of his vineyard, Behold, 
theſe three years I came 01% Ag on this 
gig; tree and find none; cut it down, why cum- 
breth it the ground. And he anfwering, ſaid 
unto him, Lord, let it alone this year alſo, till 
I ſhall dig about it and dung it; and if it bear 
fruit, well, and if not, then after that thou ſnalt 
eut it down. The plain meaning of Jeſus is 
this, that he had attended upon them for a con- 
fiderable time, and uſed the propereſt means to 
make them bring forth fruit, i. e. to bring them 


00 little effect: and therefore, that means would 
ſoon ceaſe, and they continuing unfruitful would 
be cut down or periſh, as he had juſt told them, 
and that by, the fame civil ee. and likewiſe 
dy the future eee od. Compare here- 
wih verſes 25, 36. xix, 41-44. 

Another parable we will attend to is related 
5 Luke xiii, 25—29, of the maſter's ſhutting the 
+ » door, and refuſing, admittance to thoſe who came 
- © , » *wanting to come in. The occaſion of it was this: 
Nee was journeying towards Jeruſalem, and 


3 . queſtion, 


to repentance, and obey the goſpel; but with 


r 
n 2 


queſtion, of more. curioſity than importance 0 * „ 
himſelf or others, and therefore, qeſus in his 1% 
anſwer avoided a folution of it, while he taught 


him what was of much greater moment for Him 1 
and others to know and practiſe, whereby bot 


he and they might be ſaved; and of conſequence Lo 
adviſes him to ſtrive to enter in at the ſtrait gate, 
aſſigning a very forcible reaſon why he ought to 
ſtrive, viz, for, br becauſe. many, I ſay unto 
u, will ſeek to enter in and ſhall not be able. | 
hen once the maſter of the houſe is riſen up:, 
and hath thut to the door, and ye begin to ſtand _ 
without and to knock at the door, ſaying, Lord, 
Lord, open unto us. And he ſhall antwer and 
ſay unto you, I know you not, whence you ate. 
Then ſhall ye begin to ſay, We have eaten and 
drunken in thy preſence, and thou haſt taught 
in our ſtreets. Bur he ſhall ſay, I know you 
not, whence. you are ; depart from me, ye 
workers of, iniquity. There ſhall be weeping; 
and gnaſhing of teeth, when ye ſhall ſee Abra« 
ham, and aac, and Jacob, and all the prophets. 
in the kingdom of God, and ye yourſelves thruſt 
out. And they ſhall come from the eaſt, and +=» - 
from the weſt, and from the north, and from 
the ſouth, and ſhall ſit down in the kingdom f 
God, Matth. viii,-11, 12. Jeſus's application 5 
of what he had ſaid is: And behold, there are 
laſt which ſhall be firſt; and there are firſt which '  * 
| ſhall be laſt, Our Saviour's meaning is this? 
As you now know me, and heat my doctrine, you 
poſſeſs the means whereby you may be ſaved; - * 
be if you ſatisfy yourſelves with poſſeſſing it a 
only, and it don't produce its proper effects in 
your heart and life, it will moſt affuredly de- 


* 


ceive you and others. If you do improve tha 


8 
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means in due time, in a proper manner, I ſhall 

own you another _— and you ſhall be ſaved; 

but if otherwiſe, I ſhall not know you as a diſ- 

_ Ciple of mine, and conſequently you muſt expect 

to meet with the puniſhment due to the unbe- 


liever. There are many, who do not poſſeſs 


equal advantages of the light of the goſpel with 
you, yet by improving what light they have, 
will ſtand before you; and you and others, who 
enjoy equal opportunities of being ſaved, and 
do not properly improve them, will another day 
be placed behind thoſe, who are not equally 
favoured with the means. of believing in me, 
and obeying the goſpel, as you now enjoy, So 
great a difference and diſproportion will there 
be in improving the means of being ſaved, and 
the contrary, _ „„ os 
Another parable Jeſus propounded to the peo- 
ple is related Luke xiv, 7—10, of ſitting not in 
the higheſt ſeats at a wedding, He having come 
to Jeruſalem, when he ſpake the laſt parable, 
and one day being invited by one of the chief 
Phariſees to eat bread with him on a ſabbath day, 
he went to his houſe, who though in a ſeeming 
friendly manner he aſked to come, was watched, 
to fee whether he would heal on the ſabbath day, 
there being preſent a man who: had a dropſy. So 
conſtantly intent were thoſe kind of perſons to 
accuſe him to the people, and thereby if poſſible 
prejudice their minds againſt him, and obſtruct 
the ſucceſs of his miniſtry, He knowing their 
evil and malicious intention, aſked them, ſaying, 
Is it lawful to heal on the ſabbath day? At 
which they held their peace, believing it was 
not, as I apprehend. Upon which he took the 
man and healed him, and let him go, And — 
* | | | alke 
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aſked their reſolution or opinion on this plain 
caſe, which he knew they could not deny, ſay- 
ing, Which of you ſhall have an aſs, or an ox 
fall into a pit, and will not ſtraitway pull him 
out on the ſabbath day? And they knowing 
what they and others would do in ſuch a calc, 
could not anſwer him again to theſe things. 
Matth. xii, 10—13. Jelus, as on ſome. other 
occaſions, turns the tables upon them, accuſing 
them of that ſpiritual pride and ſelf-ſuperiority 
he obſerved in them, in chooſing the highelt 
+ ſeats, or the chiefeſt rooms, whereby they might 
be diſtinguiſhed from thoſe they looked upon 
as their interiors. To which purpoſe he ſpake 
the parable, ſaying, to thoſe that were bidden, 
When thou art bidden of a man to a wedding, 
ſit not down in the higheſt room, leſt a more 
honourable than thou be bidden of him ; and he 
that bade thee and him, come and ſay unto thee, 
Give this man place; and thou begin with ſhame 
to take the loweſt room, But when thou art 
bidden, go and ſit down in the loweſt room, that 
when he that bade thee cometh, he may ſay unto 
thee, Friend, go up higher : then ſhalt thou 
have worſhip in the preſence of them that ſit at 
meat with thee. Jeſus, as was cuſtomary, adds 
the application, ſaying, For whoſoever exalteth 
himſelt, ſhall be abaſed ; but he that humbleth 
_ himſelf, ſhall be exalted. See chap, xx, 45, 46. 
See allo his advice to the Phariſee, who invited 
him, and to the reſt of the company, verſes 12, 
13, 14. Our Lord's intenticn in the parable, 
was not ſo much, if at all, to cenſure a reaſon- 
able and juſt diſtinction among them, or in the 
different ranks amongſt men, as that ſpiritual 
pride and felf-conceit of themſelves, mira he 
| new 


LL ... 
| knew led chem there, and which needed his juſt 


_ Another parable Jeſus delivered to the people 
% that of the man who bade many, and but 
very few accepted the invitation, and is con- 
_ tained in verſes 16—24. This was ſpoken at 
the lame time, and was occaſioned by one of the 
company ſaying, Bleſſed is he that ſhall eat bread 
in the kingdom of God. What his opinion was 
| of that kingdom, and what he means by 8 
bread in it, is not eaſy to determine. But, I 
ſuppoſe, he intended the ſame that the Jews, as 
well as che apoſtles; then looked for, that would 
ſoon appear: but whatever he meant by it, and 
eating bread in ir, Jeſus, as uſual, frames his 
language in the parable, from the repaſt, either 
+ © dinner or ſupper, to which he was invited, ſay- 
ing, A certain man made a great ſupper, and 
bade many, and ſent his ſervant at ſupper-time 
| to ſay to them that were bidden, Come, for all 
things are now ready; and they all began to 
make exouſe. The firſt ſaid unto him, I have 
bought a piece of ground, and I muſt needs go 
— and ſcent; I pray thee have me excuſed. And 
another ſaid, tt five yoke of oxen, 
© and T's to proye them: I pray thee have me 
_ . excuſed, And another ſaid, I have married a 
„ Wife and therefore I cannot come. So that 


oy 


ſetvant came and ſhewed his Lord theſe things. 
Then the maſter of the houſe being angry, ſaid 
80 his ſervant, Go out quickly into the ſtreets 
and lanes of the city, (Jeruſalem, where be then 

Was) and bring hither the poor, and the halt, 
the maimed, and the blind. And the ſervant 
_ faid,” Lord, it is done as thou haſt commanded, 
. ae there is room. And the Lord ſaid unto 
. | | a the 
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the ſervant, Go out into the highways and 
hedges, and compel them to come in, that my 


houle may be filled. For I ſay unto you, that 


* 


ſhall caſte of my ſupper, 


none of thoſe men (who refuſed my invitation) 


As though our Lord had ſaid to the man, by 
what ſeems to be your opinion of the kingdom 
of God, and the happineſs of the ſubjects of it, 
one might conclude you believed, that ever 
one who has the offer of entering into it, would 
gladly accept it, as a very great bleſſing, both 


the rich and the poor; but I aſſure you, that 


you are miſtaken, as it relates to the kingdom 


of God, which I preach, as few among the rich 


enter into it influenced by worldly conſidera- 
tions, and many among the poor are on that ac- ' 


count but little inclined to accept the offer of 


it. But take this very important leſſon of ad- 
vice with you and the reſt of the company ; that. 
if you refuſe the preſent invitation, the oppory ' 


tunity will ſoon be ended with you. 

. To continue his inſtruction to the people, 
who ſtil] attended him, upon the ſubje& of en- 
tering into the kingdom of God, and to ſhew 


them, that the obſtructions that they might meet 


with from worldy conſiderations, in their way to 


it, ought, and ſhould be removed; he ſpake the 
two following parables, verſes 238—43. But be- 
fore he delivered them, he tells them of ſome of 


the moſt capital and trying difficulties they 
might expect to meet with, and which they mult 
wile ſuperior to; ſayin | 
194 is the ſame thing, enter into the Kings. 


om of God, and hate not his father and mo- 
ther, and wife, and children, and brethren, and, 
liſters, yea, and his own life alſo; he cannot be 


my 


If a man come to me, 
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28, 29. Upon this the parables are introduced, 
_ ſaying, For which of you intending to build a 


not down firſt and conſulteth, whether he be 


and believe in me, that forſaketh not all that he 


have, yea, and his own life alſo, to enter into 


Lord's meaning in it is this, that if any 1 are 


SE | 
my diſciple. And whoſoever doth not bear his 
croſs, and come after me, cannot be my diſciple, 
Nay, whoſoever forſaketh not all that he hath, 


cannot be my diſciple. See what he farther ſaid 
upon this ſubject, Matth. x, 21, 22. xix, 27, 


tower, ſitteth not down firſt and counteth the 
coſt, whether he have ſufficient to finiſh it? its 
leſt haply after he hath laid the foundation, and 

is not able to finiſh it, all that behold it begin 


to mock him, ſaying, This man begun to build, c 


and was not able to finiſh, Or what king, go- 
ing to make war againſt another king, ſitteth 


able with ten thouſand to meet him that cometh 
againſt him with twenty thouſand : or elſe, while 
the other is a great way off, he ſendeth an em- 
baſſage of peace. As an application he adds, 
ſaying, So likewiſe whoſoever he be of you who 
now follow me, and would embrace my doctrine, 


hath, cannot be my diſciple, or eat and drink 
in the kingdom of God, Here he tells the man, 
and the reſt of the company, that not only men's 

ound and oxen muſt be left and forſaken to fol- 
ow him, but alſo, that ſuch muſt, if called to 
it, hate father, &c. nay, forſake all that they 


the kingdom of God, or to eat bread in it. Our 


diſpoſed to enter into the kingdom of God, or © 
to become a diſciple of mine, and continue ſuch, 
ſo as finally to reap the bleſſings of it, you muſt 
enter upon that courſe of lite with a full expec- 

h en 


„ ( 65 ) | 
tation of meeting with very trying diffleulties 
on that account, and therefore, with a full pur - 

ſe of overcoming them, otherwiſe all your _ 
— tabour will be wholly fruitleſs; nay; 
of real hurt; becauſe you had better have never 
known the way of truth, than, after you have 
known it, to turn from the holy commandment 
delivered unto you. | 8 
Jeſus adds, Salt is good; but if it has loſt 
its ſavour, wherewith ſhall it be ſalted? It 
is neither fit for the land, nor yet for the 
dunghill; but men caſt it out, The appli- 
cation of the whole diſcourſe is: He that hath 
ears to hear, let him hear. His meaning in 
the laſt parable of the ſalt is this: That if the 
rinciples of his religion imbibed by thoſe wha 
ome his diſciples, does not preſerve them 
in their obedience to him under ſuch trials as he 
had mentioned, there are none that will; and 1 
if they loſe them, and ſo have none of its ſavour = 
in their hearts, they are unworthy to be reckoned | lt 
by him as his followers. As a matter of great . 
importance, therefore, it was requiſite they ſhould 
hear and underſtand what he ſaid to them. 
On two other occaſions, Jeſus uſeth the ſame 
figurative language, Matth. v, 13, when ſpeak- 
ing to his diſciples of what ſhould be their apo- 
ſtolic character, he ſays, Ye are the ſalt of the 
earth; but if the ſalt have loſt its ſavour, where- 
with ſhall it be ſalted ? It is thenceforth good 
for nothing, but to be caſt out and trodden | 
under foot of men. As ſalt preſerves from pu- .+ -j 
trefaction what is ſalted with it, that is liable to -- 
periſh without it, and alſo mends or makes bet= _ 1 
ter the land on which it is caſt, while it retains 
its ſaltneſs; ſo they by their doctrine ſhould 
| F preſerve 
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preſerve and improve thoſe to whom they 
reached the goſpel, if they received and em- 
raced it; but when it loſes its genuine effect 
upon their minds, the goſpel will be as uſeleſs 
to them, as ſalt is uſeleſs that has loſt its ſalt» 
neſs,” and they ſhall be caſt out, as ſuch ſalt is, 
as good for nothing, Jeſus, by another figure, 
compares them to the ſun, ſaying, Ye are the 
light of the world, i. e. by the doctrine you will 
preach concerning the kingdom of God, you 
ſhall inſtruct and inform men from their wicked 
ways to obey its pure principles, and live ac- 
| cording thefeto, Verſe 14. F 
The other text is Mark ix, 49, 30. For every 
one ſhall be ſalted with fire, and every ſacrifice + 
ſhall be ſalted with ſalt. Salt is good; but if the 
ſalt loſe its ſaltneſs, wherewith will you ſeaſon it? 

_ His application is: Have ſalt in yourſelves, and 
have peace one with another. 145 
By comparing the context with Matth. xviii, 
1-—14, it is plain, that the ſubject of conver- 
ſation between the diſciples had been, who 

mould be the greateſt in his kingdom, inter- 
rupted only by John's ſaying, upon what Jeſus 
had obferved, verſe 37, that he ſa one caſting. 
out devils, and. as he did not follow them, . he 
had forbid him to do the ſame again; but Jeſus 
told him, he ought not to have forbid him. 
The matter debated was, concerning not offend- 
ing one another, by inculcating the notion and 
vain expectation of his temporal kingdom; and 
on being diſappointed in their expectation, 
to diſbelieve in him and forſake him. To pre- 
vent ſuch a fatal effect on one another, he, in | 
Agurative language of the hand . 
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parted with to ſave the body, or preſerve life, 
told them, that all ſuch fond hopes of a tem- 
poral kingdom of his muſt be relinquiſhed, 
whereby to continue his genuine diſciples, As 
every ſacrifice under the law (Levit. ii, 13,) was 
to be ſalted with ſalt, without which it was not 
accepted ; ſo you muſt be ſalted or ſeaſoned with, 
my inſtructions, by which you will be accepted 
of me, and preſerved from the danger I have 
mentioned, of giving on taking offence, and alſo 
be pes of my father in ſo doing, But if 
my inſtructions upon this ſubject doth not pre- 
ſerve you from cauſing one another to offend, 
or taking offence, there are no other inſtructions 
that you will have inſtead of them, or that will 
or can have the like effect upon you. My final 
advice and hopes therefore are, that you will 
have ſalt in yourſelves by imbibing my word, 
and act accordingly, and then you will be at 
peace among yourſelves, and not offend one an- 
other, Theſe three texts, we ſee, have a ſimilar 
meaning with each other, and that by ſalt Jeſus 
intends his word or inſtructions ; and that to be 
ſalted, is the embracing and practically applying 
it to the purpoſes he intended. But to return. 
The next parables, as relating to one and the 
ſame occaſion, we will take notice of are thoſe 
contained in chap xv, and which are a con- 
tinuation of Jeſus's diſcourſe with the ſame per- 
ſons, as before obſerved ; namely, the loſt ſheep, 
the 2 75 of money, and the undutiful ſpend- 
thrift 
not be amiſs to look back to chap. xiv, 1, &c. 
which is the beginning of it, which he had wich 
the Phariſees, and the people. We are there in- 
formed, that one of the company at the Pha- 
, | CV 


fon. Previous to explaining which it maß 
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riſce's houſe on the ſabbath · day had the dropſy 
The Phariſees and Lawyers ſuppoſing Jeſus 
would cure him, though on that day, th 
watched him, that if he did, they might accuſe 
him to the people of breaking the ſabbath. But 
before he cured him, he ſilenced their mental 
objection, and thereby prevented their accuſing 
him on that account. They not being able to 
improve this inſtance of his conduct againſt him 
to the people, that they might e eee 
minds againſt him equally with themſelves, and 
thereby depreciate his character, and obſtruct 
the influence of his doctrine, which was their 
uniform aim at, they at this time embraced an- 
other occaſion for this end; for many publicans 
and ſinners came to hear him, as verſe 1, 2, and 
knowing at a paſt time he had eat and drank 
with ſuch perſons, they now accuſe him. of it; 
ſaying, He receiveth ſinners,” and eateth with 
— | 
Too enter into the ſpecial deſign and end which 
Jeſus had in propounding theſe parables, we 
mult attend to this accuſation, a the deſign 
which the ſpeakers had in view, as the ground 
of them. In this they accuſe him of a fami- 
liarity with ſuch men, - whoſe company they 
themſelves refrained from, and therefore plainly 
inſinuated, that as he acted a contrary part, if 
he was a prophet, it was a great reflection 
his character, if not a direct and full proof that 
he was not a true one. 3 5 
The moſt probable time that they allude to is 
that, which is related Matth. ix, 9—13. Luke 
v, 27—32. On this occaſion they murmured 
at him, and his diſciples alſo, for eating and 
drinking with them, Hit juſtification 3 > 
condu 
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conduct to them and the props preſent, is ex- 
preſſed in the words following: They that be 
whole need not a phyſician, but they that are 
ſick, Butgo ye, and learn what that meaneth, 
I will have mercy and not ſacrifice; for I am 
not come to call the righteous, but ſinners to 
repentance, Who the righteous were he in- 

"tended, we may with great probability gather 
| from Luke xvili, 9—14. In 
But further; it is highly requiſite to have a 


juſt idea wherein conſiſts the force or poignan 


of the accuſation theſe perſons lodged again 
Jeſus, as what gave riſe to the parable's bein 
ſpoken, and in proportion as 1t was receiv 
and admitted by the people, it would prejudice 
their minds againſt him, and obſtruct the in» 
fluence of his miniſtration, which, with their 
uſual malevolence of mind, was wholly aimed 
at by his accuſers. To which B we muſt 
attend to ſome texts, in which is related the 
opinion thoſe perſons, particularly amongſt the 
Jews, had of publicans and ſinners, and at what 
diſtance they kept themſelves from them. And 
there is no one paſſage in which this is drawn 
more to the life, than by Jeſus himſelf, in the 
parable of the Phariſee and Publican, Luke xviii, 
9—14. See alſo what is related chap, xix, 2 
2 Matth. xi, 19. Luke vii, 37, &c. on the 
amiliarity Jeſus admitted the woman, who was 
a ſinner, to take with him; the very objection 
to his character, mentioned above, is expreſſed 
in theſe words: This man, if he were a prophet, 
would have known, who and what manner of 
woman this is that toucheth him, for «Hg 18 4 
$1NNER. Therefore, as he admits of it, he can» 
N e 


A | 
not be a genuine prophet. I will only add 
Matth. xviii, 17. „„ 

Our Lord, who knew what was in man, as 
on other occaſions of their ſpeaking evil of him, 
was apprized of their full intention at this time, 
and what effect it might have upon the minds of 
the . and therefore, he ee e to juſtify . 
himſelf in delivering the three following para- 
bles, as illuſtrative of his own — for 
which he ſtood accuſed, ſignify ing, that the 
ſteps he had taken in ſeeking and finding the 
loſt ſheep of the Houſe of Iſrael, i. e. the pub- 
licans and ſinners; who were of the ſeed of Abra- 
ham, who had gone aſtray, was as juſtifiable as 
that of the man and woman's ſeeking and find- 
ing the ſheep and ow of ſilver, and as their 
neighbours rejoiced with them on that occaſion, 
more than of the ninety and nine ſheep which 
went not aſtray, and the nine pieces of ſilver, 
which had not been loſt, ſo he aſſured them, that 
though they did not rejoice with him on occa- 
ſion of his finding the loſt ſheep of the Houſe bf 
Iſrael, but, on the contrary, murmured at him 
on that account, yet the 4 in heaven, like 
the man and woman's neighbours, participated 
with him in the joy he experienced on that ac- 
cam. 5 
I 0 repreſent yet farther the nature of his con- 
duct as entirely unexceptionable, and to deli- 
neate in yet ſtronger colours that of his accuſers, 
in their murmuring againſt him, he tells them, 
that a father had two ſons; to the youngeſt, 
upon his deſire, he gave him his portion of 
goods, to act for himſelf, and after ſquandering 
it away in diſtant parts, reduced to a ſtate of 
ſervitude and extreme want, he reſolves to re- 

turn 
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turn to his father's houſe, acknowledge his paſt. 
errors, aſk to be admitted as a ſervant only, and 
not as a ſon, and in that ſtate ſhare in the plenty 
of his father's table. Accordingly he returned: 
but when he came within ſight of his father, who 
ſaw it was his ſon, inſtead of waiting his coming 
to him, ran to meet him, and embraced him 
with every mark of parental love; while the ſon 
at the ſame time confeſſed, with deep e of 
| ſorrow, his paſt undutifulneſs and folly, and 
promiſed obedience for the future. Before the 
concluſion of this mutually joyous meeting, his 
brother came home, and upon being told what 
had paſſed of his brother's return, and his fa- 
ther's joyous conduct towards him, inſtead of 
joining, like the man and woman's neighbours, 
and the angels, in the father's, ſon's, and fa- 
mily's joy, he was angry, and in a murmuring 
tone, like the Scribes and Phariſees hereby re- 
reſented, would not go in; upon which, his 
ather, coming out, entreated him to go in, he 
addreſſed him in theſe words : Lo, theſe many 
years do I ſerve thee; but as ſoon as this thy ſon 
was come, which hath devoured his living with 
harlots, thou haſt killed for him the fatted calf. 
With whom, like Jeſus with his accuſers, he ex- 
poſtulates the circumſtances of the caſe, and fi- 
nally tells him, that all he had ſhould be his; but 
as to his ſon, it was meet that he and the family, 
like the neighbours and angels, ſhould make 
merry and be glad, for this -thy - brother was 
dead, and is alive again; and was loſt, and, like 
the ſheep and piece of money, is found. 
Our Saviour's words to Zaccheus, a publican, 
expreſſes the purport of theſe three parables, 
when he ſaid, This day is ſalvation come to this 
„ | houſe y 
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houſe; for as much as he alſo (the undutiful 
33 ſon) is the ſon of Abraham. For 
the ſon of man is come to ſeek and to ſave that 
which was loſt; as was the ſheep, the piece of 
money, and the ſon. At which Zaccheus re- 
ceived him joyfully—And when the Jews ſaw 
it, they all, as in the inſtance before us, mur- 
mured, ſaying, That he was gone to be gueſt. 
with a man that is a ſinner, To Zaccheus Jeſus 
ſaid, The Son of Man is come, to ſeek and to 
ſave that which was loſt. | | 

From the 2 interpretation, we may 
with certainty infer, that the uſual explanation 
given of the laſt parable by moſt expoſitors— 
that by the undutiful ſon, Jeſus deſigned to re- 
preſent the Gentiles ; by the father, fis Father; 
and the reception the ſon met with, that of 3 
ſinner's acceptance with God; the angry mur- 
muring brother, the Jews murmuring againſt 
the Gentiles being received into the kingdom of 
God, after Chriſt's aſcenſion, when they were 
firſt admitted into it, are all equally alike wholly 
foreign from the intention of the ſpeaker, and 
therefore void of truth, as not in the leaſt com- 
prehended in the true occaſion of his ſpeaking 
the parable, as we have ſeen. ; | 

I may juſt add, that by the above explication 
of the parable, one objection ſome have made 
to one part of it, is wholly removed; viz. that 
our Sayiour repreſents God as receiving to his 
plenary forgiveneſs a ſinner, without the medi- 
*ation of his Son, 7, | 

By the above repreſentation of our Lord's 
primary and only intention in the parable, 


we fee, as on other occaſions hath appeared, 


"how exceeding imaginary, and therefore ground- 
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leſs, as well as endleſs, muſt all explanations of 
parables appear, that are not derived from and 
illuſtrated by the true occaſion of their being 
delivered, and Wer, ma their native and 

nuine beauties and the propriety of them muſt 
= wholly loſt, whereas in the priſtine, which is 
their only proper dreſs, they are illuſtrative of 

the wiſdom and prudence of their author, who 
ſaid, as well as did, all things well, I will only 
finally add; it is one thing to apply the para- 
bles Jeſus ſpake, in the only view he had in - 
| livering them, and another to accommodate them 
to caſes and ſubjects widely different from what 
he intended, which from the mere ſound of 
words, or the explication given of them by ex- 
poſitors, and not attending to the true occaſion 
of their being ſpoken, may be plauſibly done. 
And this method of treating them, as it is uſually 
managed by ſcriptural-declaimers, may be exe- 
cuted with greater acceptance and applauſe, than 
he who ſtates their genuine meaning, and from 
thence only argues and urges them practically. 
The concluſion and application which Jeſus 
leaves with his accuſers and the people, was, 
that if the ſteps theſe ſeveral perſons had taken 
in ſeeking aj. finding what they had Igſt, and 
the reciprocal joy it excited in them and thoſe 
who were their friends, was perfe&ly natural, 
and therefore juſtifiable; and likewiſe the con- 
duct of the father towards the returned penitent 
ſon, they could not but acquit him of having 
acted reproachable to his prophetic character, in 
receiving and eating with publicans and ſinners, 
as in doing that he was ſeeking and finding, and 
alſo ſaving the loſt ſheep of the Houſe of Iſrael. 
At the ſame time he leaves his repreſentation of 
„„ | tne 
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the angry and murmuring ſon againſt his father 
as a juſt draught of the principle and conduct 
of his unjuſt accuſers, to their own reflections 
upon it, as well as that of the peoples. 

The next parable we may conlider is that of 
the accuſed Steward, who having waſted his 
maſter's goods was turned out of his employ- 


ment, Luke xvi, 1—8. | | 
Jeſus having juſtified his conduct in eating 
with "png Rec. as ſtated in the foregoing 
parab 


es, and 3 prevented any unfavour- 
able impreſſion which otherwiſe it might have 
made on the minds of the common people in 
diminution of his character, as a prophet and 
teacher ſent from God, which the Scribes and 
Phariſees, his accuſers, maliciouſly intended to 
fix in them. He, as on ſome other occaſions, 
though ſeemingly addreſſed to his diſciples, turns 
the tables upon them by repreſenting their true 

rinciple and conduct, and the conſequences of 
it, in the parable of the unjuſt Reward, who had 
waſted his maſter's ſubſtance, which he was in+ 
truſted with, to uſe in his ſervice with fidelity, 
by an unjuſt appropriation of it to his own 
uſe; for which he was turned out of his employ- 


ment. That it was levelled at thoſe perſons, 


and not at the diſciples, to whom he ſpake, - 
ears plain to me, from verſes 14, 15. T 
unfaithfulneſs of the ſteward's conduct is repre- 


| ſented verſes 9—13, that is, it conſiſted princi- 


pally in not applying his maſter's ſubſtance he 
was intruſted with in acts of charity and bene- 
ficence, which he ought to have done in diſ- 


charging his truſt, but inſtead thereof unfaith- 
fully applying it to his own uſe, owing to his 


being the ſervant of mammon, or the unrighte- 
ous 
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ous mammon, and not as the ſervant of God. 
For, ſaith Jeſus, ye cannot ſerve two maſters. 
As you love the unrighteous mammon more 
than God, ſo you ſerve him: but if you loved 
God, and were his ſervants, you would obey him. 
Upon this ſevere and juſt rebuke, the Phari- 
ſees, whom he pointed at, heard all theſe things, 
and being conſcious whom they were aimed at, 
derided him, inſtead of reſolving to reform what 
was amiſs, according to his excellent inſtruc- 
tions. To whom he in pointed language replies, 
ſaying, Le are they which juſtify yourſelves be- 
fore men; but God knoweth your hearts: for 
that which is highly eſteemed amongſt men, i. e. 
your merely outward religious behaviour, is abo- 
mination in the ſight of God, i. e. in this light 

nde loben upon yo nts 4 1h 
On this freſh occaſion of ſhewing their diſin- 
genuity towards him, and farther to point out 
to them what he particularly intended in the un- 
faithfulneſs of the ſteward, and his being turned 
out of the employ, he ſpake the parable of the 
rich man and Lazarus. Here we ſee that the ſte- 
ward orthe rich man's waſting his maſter's goods, 
or his unfaithfulneſs, is repreſented to conſiſt in 
being clothed in purple . fine linen, and faring 
ſumptuouſly every day; or his receiving his good 
things in his life's time, and alſo and principally, 
in not relieving the neceſſitous, who laid before 
his gate for ſuccour, painted out in the inſtance 
of Lazarus. The contrary conduct hereto, would 
have been ſo far acting as a faithful ſteward, 
ad making friends of the mammon of unrighte- 
ouſneſs, that when he had failed or departed 
hence, he might have been, like Lazarus, re- 
ceived into everlaſting habitations, or 2 
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ham's boſom : but being herein unfaithful, and 
alſo waſting his maſter's ſubſtance in luxury, he 
was' conſigned to that place of torment related 
in the 2 or turned out of his ſtewardſhip. 
In the converſation that is repreſented to paſs 
between Abraham and the rich man in torments, 
there are ſeveral things worthy of notice, as di- 
rected to the perſons he ſpake to, viz, that 
though they called Abraham their father, and 
themſelves his children, yet even he confirmed 
the judgment that had been paſſed upon the un- 
Juſt ſteward, as equitable and juſt, telling him, 
_ as Jeſus once did the Jews, that his children are 
2 only who imitate his righteous conduct. 
Allo, they are by this referred to the Scriptures 
for information, and direction what to do, that 
they may obtain eternal life, and avoid that 
place of torment he was brought to. This on 
me occaſions Jeſus referred them to, and which 
no doubt, but here he likewiſe intended. Fur- 
ther, Abraham tells the rich man, that if his 
brethren will not hear Moſes and the prophets, 


neither will they be perſuaded to ſeek after eter- 


nal life, and avoid the torments he endured, 
though one roſe from the dead to ſpeak to them; 
which was verified in that of Jeſus's reſurrection, 
who by his apoſtles ſpake to them, but notwith- 
ſtanding, in general they did not believe in him, 
See what Jeſus ſaith of the difficulties and 
dangers attendant on riches, as hindrances to 
entering into eternal life, Mark x, 24. Alſo 
What it is to make friends of the mammon of 
-unrighteouſneſs, whereby to be received into 
everlaſting habitations, Matth. xxv, 31—46. 
Perhaps to the curious diſcerning reader it 
may not be deemed altogether groundleſs to ſu 


pole, 
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ſe, that by the caſe of Lazarus, whoſe name 
| Renifies, Help'd of God, our Lord intended to 
deſcribe the publicans and ſinners, whom the 
Scribes and Phariſees paſſed by unobſerved, and 
had complained of his being too familiar with. 
That however they treated them at preſent, 2 
ſuch ſhould be heirs to eternal life, while they 
who thought themſelves the only favourites of 
heaven, ſhould not only miſs of it, but be pu- 
niſhed for their unbelief in him, See Luke xvili, 
10-19. Dt 
Another parable which Jeſus, delivered 1s, 

that of the ſervant plowing in the field, and 
when he returned waiting on his own maſter. at 
meat, before he cat himſelf, Luke xviii, 7, 8. 
9. At verſes 1, 2, he had ſignified, that in the 
preſent ſtate of men's minds on various accounts 
as oppoſite to each other, it was hardly poſſible 
for them to avoid giving and taking offence; 
but, Wo (ſaith he) unto that man, by whom 
the offence cometh, And then addreſſing him- 
ſelf immediately to his diſciples, he tells them, 
to take heed that they were not. herein guilty 
one towards another. And further, if any one 
did treſpaſs againſt another, he that was offended 
ſhould forgive his brother, even ſeven times in a 
day, if he returned, ſaying, I repent, To them 
this leſſon was not only an unuſually ſtrict one, 
but carried in it ſo great a difficulty in complyin 
with it fully, that they all joined in their requ 

to their preceptor, ſaying, Lord increaſe our faith, 
i. e. our reſolution and fortitude of mind by which 
we may be able to obey this command, which 
we cannot at preſent help looking upon as more 
than our duty to perform. And no wonder 
they ſhould judge of it in that light, if they had 
OD | embraced 
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embraced” the maxim taught by the Jewiſh 
guides, that they ought to love their friends, but 
that rhey might or were lawfully allowed to hare 
their enemies. Matth v, 43. To which Jeſus 
_ ſaith,” If ye had faith as a grain of muſtard-ſeed, 
ye might ſay unto this ſycamine-tree, Be thou 
_ plucked up by the roots, and be thou planted 
in the ſea, and it ſhould obey you; i. e. When 
yout faith or reſolution to obey what I now 
command you, ſhall from its preſent ſmallneſs 


or weakneſs, like that of a grain of muſtard. 


ſeed, gro to a ſtrength or firmneſs proportion- 
ate to the ſize of the tree that comes from that 
ſmall} ſeed, you ſhall be able to do this and much 
more difficult things, than that which I have 
now commanded you. By what means they were 
to increaſe their faith to ſuch a degree, or when 
it would be afforded them, he did not tell them, 
However, to ſhew that what he had now en- 
joined upon them was not out of, or beyond 

the line of their duty, as his ſervants, to per- 


form, he adds another parable, ſtating it as 


though it was the caſe of either of them, and 
what they would think of it, and do in it. If 
they approved of the equity of the maſter's com- 
mand on his ſervant; and that the ſervant in 
complying had done his duty only, as ſimilar 
to what he had now enjoined on them, they 
could not think his injunction unreaſonable, or 
more than their duty to perform, He ſaid, 
which of you having a ſervant plowing or feed- 
ng cattle, will not ſay unto him by and by, 

when he is come from the field, Go, fit down 
to meat? and will not rather ſay unto him, 
Make ready wherewith I may ſup, and gird 1 75 
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and then after that thou ſhalt eat and drink ? 
Doth he thank that ſervant, becauſe he did the 


things that were commanded him? I trow not, 


i, e. I believe not. His meaning is this, Would 


any of you, for ſuch an act of obedience to ſuch - 


a command, though an extra ſervice in a ſervant 
of your's, judge you were indebted to him for 
it; and * that he had a juſt claim there- 
to, becauſe you had no right to command him 
in that inſtance; and therefore you were obliged 
to thank or reward him for it, as you would 
one not your ſervant; or in ſuch a caſe thank 
that ſervant, becauſe he did the things that were 
commanded him? I believe not. Apply your 
own opinion of ſuch a caſe to the ſervice I have 
now enjoined you, though a particular act of 
obedience to my command, and by you thought 
hard, and more than your duty to comply with, 


which, notwithſtanding your preſent opinion of 


it, is equally your duty to obſerve, as my ſer- 
vants, with other duties, and that obſerving them, 


you are not therefore entitled to any ſpecial thanks 


from me, above what is due to an obedient ſer- 
vant, Our Lord's intention in the parable was, 

not to make appear whether ſuch a ſervant was 
entitled to his maſter's tavour for his ready and 
punctual obedience to his extra command: 


this was indiſputable, and what he had not the 


leaſt intention to determine; but it was wholly 


this, whether in ſuch a caſe as he related, they. 


judged he had done more than his duty, and for 
which his maſter was indebted to him thanks or 
a reward for it, like as he would to one not in 
his ſervice; and that the ſervant had an equal 
right or claim to it with ſuch a perſon. He 

. 1 | 1 plainly 
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ſelf and ſerve me, till I have eaten and drunken; 


| ( 
plainly ſuppoſes they would determine in the 
negative, when. he anſwered for them, I trow 
not. G ; | 
I the foregoing explication of our Lord's pa- 
rable be admitted to be a juſt one, we may infer 
with certainty, that his meaning verſe 10 hath. 
been, and ſtill is, greatly perverted, when urged 
to prove that the obedience of Chriſt's faithful 
ſervants to the goſpel doth not in the leaſt render 
them the objects of the divine favour, or on that 
account intitle them to a reward at his hands. 
Nay, that from hence they are taught to look 
upon them as ſinful in his ſight, confirming 
their opinion of it from the words of the pro- 
phet, who ſays, We are all as an unclean thing, 
and all our righteouſneſs as filthy rags. Now 
whatever . there may be in this opinion, yet 
it is certain, it is not in the leaſt determined by 
our Lord in the text, becauſe it did not come 
within his deſign, from the occaſion of his ſpeak- 
ing the parable to which it inſeparably belongs z 
and therefore, the opinion can never be decided * 
by what he ſays in that verſe; no more than it 
can be proved from Paul's writings, that men 
can or cannot be juſtified by works of moral 
righteouſneſs, becauſe ſuch an opinion did not 
make any part of the ground upon which his 
arguments upon juſtification are founded, and 
therefore not to be decided by what he hath ſaid 
upon that ſubject. To men fond of depreciat- 
ing the virtuous and religious principles and 
conduct of genuine Chriſtians, as not coinciding 
with their erroneous opinions concerning the 
nature and intrinſic excellence of virtue, and 
who are governed more by the ſound of words in 
a text, which they fancy ſupports their ſenti- 
; og ments, 
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ments, without duly conſulting the true mean- 


ing of them, it is no marvel that they wreſt into 


their cauſe every aid, 

The next parable we take notice of which 
Jeſus ſpake is, that of. the unjuſt judge, Luke 
xviii, 25, His deſign in delivering it was, to 
engage his diſciples and others to a conſtancy in 
the practice of prayer. And that which ſeems to 
have led him to urge the obſervance of it was, his 


having repreſented the forerunning circumſtances 


of his coming again, as related in the latter part 
of the foregoing chapter. On a ſimilar occaſion 
he urged this duty, as may be ſeen Matth. xxiv, 
20. Mark xiii, 32, 33. Luke xxi, 36. Compare 
the context in the two laſt chapters. Jeſus, in 
the foregoing chapter, having related ſome of 
ro np rey, ſigns of his ſecond coming, 
ſpake à parable 

people which attended him, that men ought al- 
ways to pray, and not to- faint, ſaying, There 
was in a city a judge, which feared not God, 


neither regarded man: and there was a widow | 


in that city, and ſhe came unto him, ſaying, 
Avenge me of mine adverſary. © And he would 


not for a while; but afterward he ſaid within 
himſelf, Though I fear not God, neither regard 


man, yet becauſe this widow troubleth me, I 
will avenge her; leſt by her continual coming, 


ſhe weary me. The application and explicatipn 


which he makes is this, Hear what the unjuſt 


judge ſaith. And ſhall not God avenge his own n 


elect, which cry day and night unto him, tho? 
he bear long with them? 1 tell you, that he 
will avenge them ſpeedily, Nevertheleſs, when 
the Son of Man cometh, ſhall he find faith on 
the earth? Our _—_— meaning is, that if 


unto his diſciples: and to the 


gooey eee 
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the unjuſt judge, deſtitute of the fear of God, 
and regard to men, was vat thy 4a upon to do 

y the force of 


juſtice to this widow, merely 

importunity, they ought to follow her ex- 
ample in prayer, who had much greater encou- 
ragement to it; becauſe they addreſſed their hea- 
venly Father, who in himſelf was moſt readily 
diſpoſed to hear and anſwer their requeſts, when 
it hould be beſt for them. Our Lord's inten- 
tion herein is much the ſame as in the parable 

already explained, Luke xi, 5, &c. hs 
Jeſus being upon the ſubject of prayer, and 
- attended by ſome of the Phariſees, as chap. xvii, 
20, whom he well knew performed it with too 
great an opinion of their own righteouſneſs, as 
a ground, if not the only one, upon which thay 
fondly expected to be heard, and anſwered of God; 
and alſo who looked upon the Publicans with a 
22 of contempt, but who were more accept- 
able than themſelves, ſpake the following para- 
ble, ſaying, Two men went up into the temple 
to pray, the one a Phariſee, and the other a 

Publican. The Phariſee ſtood and prayed thus 
With himſelf : God, I thank thee, that I am not 
as other men are, extortioners, unjuſt, adulterers, 
or even as this Publican; I faſt twice in the 
| week, I give tithes of all that I poſſeſs, And 
the Publican, ſtanding afar off, would not lift 
un ſo much as his eyes unto heaven, but ſmote 
| his breaſt, ſaying, God, be .merciful to 
me a (inner. The principle, as well as the man- 
ner of praying of theſe ſort of perſons, is related 
by Jeſus, Matth. v, 5. xxii, 14. Of their righ- 
geouſneſs he ſaith to them, Ye outwardly a get 
righteous unto men, but within ye are 10 | of 
hypocrily and iniquity, xxiii, 28, Ye are they 
| } a 
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which juſtify yourſelves before men, but God 
knoweth your hearts ; for that which is highly 
eſteemed amongſt men, is abomination in the 
fight of God. Luke xvi, 13. 
The Phariſee in his praying having ſpoke 
commendably of his own lame ſervices in reli. 
gion, and paſſed a contemptuous reflection upon 
a Publican, Jeſus ſaith, as his judgment upon 
the caſe, that the latter went down to hit houſe 
juſtißed rather than the other, for this reaſon, 


viz, becauſe every one that exalteth himſelf ſhall 


be abaſed, and he that humbleth himſelf ſhall 
be exalted. Thus reproving the principle and 
conduct of the Phariſee, who, though he made 
much greater pretenſions to purity of principle 
and holineſs of life than he would allow in the 
Publican, yet he was not equally accepted in 


the ſight of God. See on another occaſion Jeſus 
giving the preference to the Publicans and Sin- 


ners, in comparing their conduct with that of 


the Scribes and Phariſees, Matth. xxi, 2832, 


* 


Luke vii, 28, 29, 30. SA 
Jeſus being at this time on his journey to- 


wards Jeruſalem, and near Jericho, reſtored a 


blind man to his ſight, and coming to that place, 
Zaccheus, a Publican, climbed up into a tree 
to ſee him, to whom Jeſus ſaid, when he was 
come down and had entered into his houſe, This 
day is ſalvation come to this houſe ; foraſmuch 
as he alſo (though a Publican) is the ſon of 
ee Some of the people, who had ſeen 

im reſtore ſight to the blind man, and which 
had made a great impreſſion upon, their minds, 
and hearing him ſay, that ſalvation was come to 


that houſe, interpreted it of the ſalvation they . 


looked for, which was, that if he was the Mei- 


* * 


pounds: 


6840 
ſiah, of which they had favourable apprehen- 


ſions, he would, now he was near Jeruſalem, 


and going thither, aſſume the throne of his fa- 
ther David, and deliver them out of the hands of 
their enemies. This ſeems to be comprehended 
in what is related chap. xix, 11, and which gave 
occaſion to his ſpeaking the parable in the fol- 
lowing verſes. And as they heard theſe things 
he added (to what he had ſaid, that they might 
not miſtake his meaning) and ſpake a parable, 
becauſe he was nigh unto Jeruſalem, and be- 
cauſe they thought that the kingdom of God 
Mould immediately appear, This miſtaken 
opinion of him, and of his temporal kingdom, 
he at ſeveral times had attempted to ſuppreſs in 
the minds of. the apoſtles, and the ſame thing 
he now, in a different way, tried with the peo- 
ple, when he ſaid, A certain nobleman went into 
a far country to receive for himſelf a kingdom, 
and to return, and he called his ten ſervants, 
and delivered them ten pounds, and ſaid unto 
them, Occupy till I come. But his citizens 
hated him, and ſent a meſſage after him, ſaying, 


We will not have this man to reign over us. 


And it came to paſs, that when he was returned, 
having received the kingdom, then he com- 


manded thoſe ſervants to be called unto him, 


to whom he had * the money, that he might 
know how much every man had gained b 
trading. Then came the firſt, ſaying, Lord, 
thy pound hath gained ten pounds: and he laid 
unto him, Well done, thou good ſervant, becauſe 
thou haſt been faithful in a very little, have 


thou authority over ten cities. And the ſecond 


came, ſaying, Lord, thy pound hath gained five 
and he ſaid likewiſe unto him, Be Row 
Iſo 


0s 
alſo over five cities. And another came, ſay+ 
ing, Lord, here is thy pound, which I have laid 
up in a napkin ; for I feared thee, becauſe thou 
art an auſtere man, taking up that thou laidſt 
not down, and reaping that thou didſt not ſow: 
and he ſaith unto him, Out of thine own mouth 
will I judge thee, thou wicked ſervant, Thou 
kneweſt that I was an auſtere man, taking up 
that 1 laid not down, and reaping that I did 
not ſow, Wherefore then gaveſt not thou my 
maney into the bank, that at my coming I might 
have received mine own with uſury? And he 
| ſaid unto them that ſtood by, Take from him 
the pound, and give it ro him that hath ten 
pounds, (and they ſaid unto him, Lord, he hath 
ten pounds): for I ſay unto you, That to every 
one which hath ſhall be given; and from him 
that hath not, even that he hath ſhall be taken 
away from him. (Compare Matth. xiii, 12. 
Mark xv, 25. Luke viii, 18.) But theſe mine 
enemies, which would not that I ſhould reign 
over them, bring hither and ſlay them before 


Our Lord's deſign in the parable is princi- 
pally this, to repreſent ſuch kind of tranſactions, 
and the time they muſt neceſſarily take up in 
the kingdom of heaven, that it could not fo 

ſoon y e as they expected, but muſt be at a 
great diſtance ; and alſo, that the tranſactions 
in it, as it reſpects the ſubjects of it, and the 

reat buſineſs of the King or Lord, as were ve 
ifferent from thoſe they looked for in that king- 
dom, they thought would ſoon appear. 
The perſons to whom the nobleman committed 
the pounds, and the ſeveral improvements they 
made of them, I conclude are repreſentative of 
G 3 Jeſus's 
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Jeſus's ſervants, and the citizens who hated the 
nobleman are the Jews, eſpecially the Scribes 
and Phariſees, who on all occaſions had been, 
and finally proved to be, his particular enemies, 
The parable of the talents, though ſimilar 
with the above, yet, as we ſhall ſee, was ſpoken 
upon another occaſion, and therefore our Lord's 
intention in delivering it is very different. 
Another parable which Jeſus ſpake is, that 
of the houſholder, who went at different times 
in the day to hire labourers into his vineyard, 
Matth. xx, 1—15, | 91 85 
At verſe 16 of the foregoing chapter it is ſaid, 


eſus was aſked by one, at he muſt do to 


inherit eternal life? and one part of his direc- 
tion being, to ſell all that he had, and give to 
the poor, he went away very ſorrowful; for he 
was very rich. Upon Jeſus's reflection upon 
the very dangerous tendency of truſting in 
riches, the diſciples, who heard it, ſaid, Who 
then of ſuch can be ſaved ? But he ſaid to them, 
However with men it is impoſſible, yet it is not 
by the bleſſing of God. Upon which Peter ſaid 
to him, Behold, according to your direction to 
the young man, we have not only left all our 
wordly ſubſtance, but alſo very early in thy 


miniſtry followed thee. What ſhall we have 


therefore ? That is, ſhall not we on that account 
be entitled to an higher or ſuperior ſtate to that 
of other diſciples, who have not acted up to 
fuch a pitch of ſelt-denial ? To whom he replied, 
that they ſhould fit on thrones judging the twelve 
tribes ot Iiracl, i. e. you ſhall have eternal life, 
and ſo allo ſhall others, who believe in me, who 
| have not acted equally up to your my 
or 


1 
For if any for my ſake have left only houſes, 
&c. they likewiſe ſhall receive an hundred fold, 
Kc. i. e. they alſo ſhall inherit eternal life. Far- 
ther to explain and illuſtrate his meaning, con- 
cerning the reward of eternal life to be 7 to 
all his diſciples, whether they became ſuch ſooner 
or later, or had done more or leſs in his ſervice, 
he ſpake this parable, ſaying, For the kingdom 
of heaven is like unto a man that is an houſhol- 
der, which went out early in the morning to hire 
labourers into his vineyard, and when he had 
agreed with the labourers for a penny a day (i.e. 
your reward is ſettled with you, as Chap. xix, 
28) he ſent them into his vineyard, And he 
went out about the third hour, and ſaw others 
ſtanding idle in themarket-place, and he ſaid unto 
them, Go ye allo into the vineyard, and what- 
ſoever is right I will give you; and they went 
their way, Again he went out about the ſixth 
and ninth hour, and did likewiſe; and about 
the eleventh hour, he went out and found others 
ſtanding idle, and he ſaid unto them, Why ſtand 
e here idle all the day? They ſay unto him, 
auſe no man hath hired us. He ſaith unto 
them, Go ye alſo into the vineyard, and what- 
ſoever is right, that ſhall ye receive, (Theſe 
are the perſons with whom no ſtipulation of re- 
ward was particularly made, as verſe 29.) So 
when even was come, the Lord of the vineyard 
ſaith unto his ſteward, Call the labourers, and 
give them their hire, beginning from the laſt 
unto the firſt, And when they came that were 
hired about the eleventh hour, they* received 


every man a penny. (So the reward, i. e. eter- 


nal life, is repreſented to be the reward of thoſe, 


verſe 29, as well as thoſe verſes 27, 28.) But 
64 when 
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when the firſt came (as verſes 27, 28,) they ſup. 
ſed they ſhould have received more, and they 

ikewiſe received every man a penny. And 
when they had received it, they murmured 
againſt the good man of the houſe, ſaying, (as 
is implied verſe 27,) Theſe laſt have wrought 
but one hour, and thou haſt made them equal 
unto us, which have borne the burden and heat 
of the day. But he anſwered one of them (Peter) 
and ſaid. Friend, I do thee no wrong; didſt 
thou not agree with me for a penny ? (verſe 28) 
Take that thine is, and go thy way; I will 
ive unto this laſt (verſe 29) even as unto thee. 
. it not lawful for me to do what I will with 
mine own ? ls thine eye evil becauſe I am good? 
Jeſus's application as before, with ſome addi- 
tion, is, So the laſt ſhall be (as the) firſt, and 
the firſt (as the) laſt, For many are called to 
inherit eternal life, but few obtain it. This I 
apprehend is his meaning, when he ſaith, For 
many. are called, but few are choſen. 
Let it be noted, that the primary occaſion or 
ground of this converſation was, the enquiry, 
what was required to obtain etefnal life, not 
what were the different degrees of 3 that 
conſtituted that ſtate: this, I apprehend, our 
Lord throughout has wholly in view, and in 
what he ſaith verſes 28, 29, he means one and 
the ſame thing, tha® is, eternal life, or, as he 

expreſſes it, everlaſting life. And that the penn 

a day is expreſſive of the ſame thing. whic 
ſhould be given thoſe alluded to, — 29, as 
well as to the apoſtles, verſes 27, 28. Indeed, 
as we have noted, the apoſtles ſeem to expect a 
greater or ſomewhat different reward than others, 
and which ſeems to be expreſſed xx, 10, 11, . Ta 
1 but 
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but that miſtaken opinion of their right, Jeſus 


replies to and rectifies, verſes 13, 14, 13. The 


deſign of the parable therefore is, to ſhew the 
apoſtles, that their opinion concerning their di- 
ſtinct or ſuperior right to eternal lite, to that 
of other diſciples, was not julþly grounded; but 
that they alſo who obeyed the call of the goſpel, 
though they did not forſake all to follow Jeſus, 

et continued to labour in his vineyard, ſhould 
likewiſe obtain eternal life. In this explication 
of the parable, it doth by no means appear, our 
Lord intended to repreſent, that the reward 
which will be beſtowed upon his ſervants in a 
future ſtate ſhall be equally alike to them all, 
thereby not diſcriminating their characters from 
one another, contrary to what in other texts is 
plainly ſet forth, will be the diſtinction that will 


then be made between them, who (hall differ in 


degrees of glory, as one ſtar differeth from an- 
other in glory. No objection therefore can lie 
againſt the parable, as repreſenting that the 
meaneſt ſervant of Chriſt, and who hath been 
the ſhorteſt time in his ſervice, ſhall be rewarded 
equally with thoſe who have been the moſt emi» 
nent, and laboured the longeſt in his ſervice, 
The next parable we may conſider is, that of 
a grain of wheat falling into the ground, ſprings 
ing up, and bringing forth much fruit, John 
xii, 14. To underſtand the real occaſion which 
led Jeſus to ſpeak it, and the end the perſon had 
who aſked to ſee him, which led to it, we muſt 
look over ſome memorable occurrences which 
led thoſe Greeks to ſay to the diſciples, Sir, we 
would ſce Jeſus; and here let it be noted, that 
during his miniſtry he had been but little at 
Jeruſalem, and therefore did not perform many 
„ miracles 
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miracles there, partly owing, as I apprehend, to 
the uſage he met with, for curing the impotent 
man at the pool of Betheſda, as John v. A 
very little time before thoſe Greeks, i. e. Hel- 
leniſt Jews, deſired to ſee him at Bethany, in the 
vicinity of Jeruſalem, he raiſed Lazarus out of 
his grave to life, which — looked upon by 
the Jews as a very extraordinary miracle, it 
made much talk concerning him, at, and near 
Jeruſalem, and many came from thence and 
round about Bethany, to ſee him and Lazarus, 
to be ſatisfied of the truth of ſo great a miracle, 
and to gratify their curioſity to ſee Lazarus, 
Nay, ſo great was the reputation Jeſus was in 
amongſt the people, that on that account _ 
believed on him. The whole of which tranſ- 
actions were taken notice of by his enemies the 
Serihes and Phariſees, that he was become ex- 

ceeding popular, by engaging the attention of 
the people to him. Upon their being informed 
of theſe things, they met in council and ſaid, 
What do we? for this man worketh many mi- 
racles, If we let him thus alone, all men will 
believe on him, and the Romans ſhall come and 
take away both our place and nation. On the ſame 
occaſion the Phariſees ſaid among themſelves, 
Perceive ye how ye prevail nothing ? Behold, 
the world is gone after him. So great and ge- 
neral was the effect of Jeſus's raiſing Lazarus in 
his fame amongſt the inhabitants of the metro. 
polis. In a very few days after he had per- 
formed that miracle, another occurrence C - 
pened, which contributed to heighten his cha- 
racter, and ſpread it in another point of view, 
namely, as Ling of Iſrael, or King of the Jews. 


This was his riding upon ar. aſs into the city, 
amidſt 


. 


amidſt his own diſciples and a vaſt multitude of 
ple, both young and old, that ſet out with 
him from the Mount of Olives, and that joined 
him in the way to the city, who took branches 
of palm trees and ſpread them in the way, and 
others their cloaths, ſaying, with loud voices 
that rang the air, Hoſannah to the Son of Davids 
bleſſed is the King of Iſrael, that cometh in the 
name of the Lord. Bleſſed be the kingdom of 

our father David, in the name of the Lord 
peace in heaven and glory in the higheſt. And 
when he was come near, he beheld the city and 
wept over it, ſaying, If thou hadſt known, even 
thou at leaſt, in this thy day, the things which 
belong to thy peace, but now they are hid from 
thine eyes. For the days ſhall come upon thee, 
that thine enemies ſhall caſt a trench about thee, 
and compaſs thee round, and keep thee in on 
every fide, and ſhall lay thee even with the 
ground, and thy children within thee; and they 
ſhall not leave in thee one ſtone upon another: 
becauſe thou kneweſt not the time of thy viſita» 

tion. In this uncommon, yet exceeding popular 
and diſtinguiſhed manner, did Jeſus enter the 
city, proclaimed by the eager multitude, King 
of Iſrael; at which ſome of the Phariſces, who 
were mixed with them, and were highly diſ- 
pleaſed at what paſſed in favour of his regal 
character, ſaid to Jeſus, Maſter, rebuke thy 
diſciples. And he anſwered and ſaid unto them, 
I tell you, that if theſe ſhould hold their peace, 
the ſtones ſhould immediately cry out. That 
which increaſed his being taken notice of by the 
multitude was, that ſoon after he entered the 
city, he went into the temple of God, and caſt 
i — e out 
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even- tide was come, 
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out all them that ſold and bought in the tem- 
ple, and overthrew the tables of the money- 
changers, and the ſeats of them that ſold doves, 
And faid unto them, It is written, my houſe 
| ſhall be called the houſe of prayer, but ye have 
made it a den of thieves, To render his cha- 
racter ſtill more are, and to take off any ill 
impreſſion which that act might occaſion in 
their minds, he cured the blind and the lame 
who came at that time to him in the temple. 
During which it ſeems probable, that the peo- 
ple, with the children, continued proclaimin 
im King of Iſrael. When the chief Prieſts ind 
Scribes ſaw the wonderful things that he did, 
and the children crying in the temple, and ſay- 
ing, Hoſannah to the Son of David, they were ſore ' 
diſpleaſed and ſaid unto him, (a ſecond time con- 
cerning the children) Heareſt thou what theſe ſay? 
And Jeſus ſaith unto them, Yea, have ye never 
read, out of the mouth of babes and ſucklings 
thou haſt perfected praiſe. And when he had 
looked round about on all things, and now the 
„he went out unto Bethany 
with the twelve, and there he lodged. Matth. 
xx, 1, &c. Mark xi, 1, &c. Luke xx, 28, &c, 
A little while after theſe things 74 
and the minds of the people continued to be im- 
preſſed with uncommon ene of ſo ex- 
traordinary a perſon, eſpecially as the proclaimed 
King of the Jews came on the paſſover, when 
etſons from different and diſtant parts of the 
oman empire came, according to the command 
in the law, to attend at that feſtival, as John xi, 
. Among others that repaired thither, were 
ſome Helleniſt Jews, who coming there, no 
doubt but were ſoon made acquainted * 
| above 
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above occurrences, and by whom they were oc- 


caſioned, which raiſed their curioſity to ſee a 


man of ſuch an uncommon character, and ſo 


univerſally careſſed and followed by the people, 
and proclaimed King of Iſrael, For it is ſaid of 


ſome who came out of the country, i. e. Judea, 


and who no doubt had heard of his fame, if not 


ſeen him, and came there at the feaſt, that be- 
fore Jeſus came up to Jeruſalem they ſought for 
him, and ſpake among themſelves as they ſtood 
in the temple, What think ye that he will come 
to the feaſt? that is, that we may ſee him, 
When he came certain Greeks came up to wor- 
ſhip at the feaſt, the ſame came therefore to 
Philip, which was of Bethſada of Galilee, and 
deſired him, ſaying, Sir, we would ſee Jeſus, 
Philip cometh and telleth Andrew, and again 
Andrew and Philip told Jeſus : to whom he 

ave this anſwer. The hour is come, that the 

on of Man ſhall be glorified, Verily, verily, 
I ſay unto you, except a corn of wheat fall into 
the ground and die, it abideth alone but if it 


die, it bringeth forth fruit. (See 1 Cor. xv, 38, 


36.) His meaning is this, Tell theſe perſons, 


who expect to ſee me as the King of Iſrael, that 


ſo far from my being that perſon, whom the 
Jews expect to ſit on the throne of my father 
David, that my diſſolution is juſt at hand; for 
as a grain of wheat, when fallen into-the earth, 
dies ; ſo ſhall I die, and like that which, after 
it is dead, ſprings up and yields a conſiderable 
produce; ſo ſhall I not continue in the grave, 
E ſhall rife again, the effects of which in illuſ- 


trating and proving my genuine character, and 


the ſpread and confirmation of the goſpel, will 
be much greater and more illuſtrious, than you 
8 x "oe 
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ſee at preſent. And farther, tell theſe Greeks, 
chat he who loveth his life in preference to be- 
lieving in me, and obeying the goſpel, ſhall in 
another world loſe it; and he that hateth his 
life, i. e. is not willing to give it up, as I ſhall 
do, if called to it, on account of believing in 
me, ſhall keep it unto eternal life, If any man 
ſerve me, let him follow me; and where I am, 
there ſhall my ſervant be, If any man ſerve me, 
him will my father honour. This was the an- 
ſwer they were directed to give thoſe Greeks, who 
wanted to ſee him, expecting to ſee the King of 
Iſrael, that cometh in the name of the Lord. 
Jeſus's intention in the meſſage he ſent to the 
enquirers, 1s much like what is contained in the 
following texts, Matth. x, g2—39. Mark viii, 
| 3135. Luke ix, 22—25. XVviit, 253% . 

I ſhall here take the liberty to offer what ap- 
ars to me one reaſon, if not the only one, why 
Jeſus wrapt up his plain meaning concerning his 
death in an obſcure parable, rather than ſpeak 
out his meaning plainly, and which it is proba- 
ble that even : diſciples then did not under- 
ſtand, much leis thoſe Greeks. And it ſeems 
to be this; the diſciples, as we have obſerved, 
entertained the common expectation with the reſt 
of the Jews, that he would ſooner or later aſſume 
the royal dignity, in which advancement they 
expected the higheſt departments. When there- 
fore Jeſus had but very lately admitted and 
countenanced their proclaiming him King of the 
Jews with the reſt of the multitude, and laid, if 
theſe ſhould hold their peace, the ſtones would 
cry out, there is great reaſon to believe they 
then thought the time very near indeed; and 
therefore had he then in plain words, as at pc 
1 b other 
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other times, told them, that in a few days he 


- ſhould die, and riſe again, it would have been 


ſuch a thunder-ſtroke, juſt at the time when their 
hopes roſe to the higheſt pitch, that it might 
have produced very BI; effects upon their 
minds, when, ſoon at leaſt, they needed upon 
that very account the greateſt ſupport and com- 
fort, under the expectation he gave them of his 
near approaching death, which is one ſpecial 
end he had in view, in converſing with them 
upon that and other concomitant ſubjects, as is 
related chapters XIV, XV, xvi, xvii. 

Theſe things, ſaith he, I have ſpoken unto 
you, that ye ſhould not be offended. 

As Jeſus had often ſpoken of his kingdom in 
ſuch language and forms of expreſſion during 
his Cr} as rather countenanced the opinion 
the apoſtles had of the Meſſiah's temporal king- 
dom, though he ſaid it not with a deſign of 
ſtrengthening their erroneous opinion of it, but 
to keep them attached to him during his mint- 

ſtry, as he well knew, that after his reſurrection 
and aſcenſion they would be effectually unde- 
ceived, as in fact it appears they were, he plainly 
ſaw that their minds could not at that time re- 
ceive cordially ſuch an account of what would 
| befall them, as he intended in the parable, See 
in what manner Peter rebuked him once, for tell- 
ing them, that he muſt dic, and be raiſed again, 
Moab. xvi, 21, &c. His condeſcenſion in this 
- inſtance, and in many others, to their weakneſs 
and prejudices, 1s exceeding viſible to an atten- 
tive eye in ſurveying the hiſtory of his miniſtry. 

Another parable Jeſus ſpake is related by 
Matth, chap, xxi, 28, 29, 30, of the dutiful and 
: * 1 undutiful 


of Iſrael, and that was his authority; whic 
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undutiful fon, Jeſus, as we have obſerved, 
cleared the temple of all the buyers and ſellers, 
and overthrew the tables on which they tranſ- 
acted their buſineſs, telling them it was a den 
of thieves ; but that his Father's houſe, as a 
houſe of prayer, ſhould continue ſuch, and 
would not offer any man ſhould carry any veſſe] 


through the temple. This uncommon exertion of 


himſelf in an houſe where the Jews, 8 
the Scribes and Phariſees, thought t 

greateſt authority, joined with what had paſſed, 
which has been related, exaſperated the latter 


much againſt him, When they heard what he 


ſaid and did, they ſought how they might de- 


ſtroy him ; for they feared, becauſe all the peo- 
ple were aſtoniſhed at his doctrine. And they 


could not find what they 'might do; for all the 
people were very attentive to hear him, To 
avoid their fury, when the people, whom they 
feared, were gone from him in the evening, he 


vent out of / the city. T he next morning, when 


he returned into the temple, ſtill fearing to lay 
hold of him, as they much wanted to do, the 
chief Prieſts and the Elders of the people, came 
unto him as he was teaching, and ſaid, By what 
authority doſt thou theſe things? and who gave 


thee this authority? They probably expected 


he would ſay, he did it as the proclaimed Kin 


would have been an anſwer to their utmoſt 
wiſhes, But Jeſus, who well knew their mali- 
cious enſnaring intention, gave them no anſwer 


by what authority he did thoſe things. But to 
puzzle and confound them, and to have a fair 


opportunity to reprove them, for their unbelief 
and diſobedience to John Baptiſt, whom they 
* bdilieved 


ey had the 


* 
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believed was a prophet of the Higheſt, and to 
ſnew them that in principle and conduct they 


were much below even the publicans whom the 
deſpiſed, he anſwered and ſaid unto them, I alſo 


will aſk you one thing, which if ye tell me 


(which he well knew they would not, becauſe 
either they muſt condemn themſelves before the 
people, or deny John's prophetic character, 
which would have expoſed them to their reſent- 
ment by being ſtoned by them) I will tell you 
by what authority I do theſe things. The bap- 
tiſm of John whence was it? from heaven, or 
of men? And they reaſoned with themſelves 
ſaying, If we ſhall ſay from heaven, he will fay 
unto us, Why did ye not then believe him? But 


and if we ſhall ſay of men, we fear the people, 


i. e. of being ſtoned by them, for all hold John 
as a prophet. And they anſwered Jeſus and 
ſaid, (not thinking he well knew their thoughts) 


We cannot tell. And he ſaid, neither tell 1 


you by what authority I do theſe things, + 
Upon this he adds the parable, ſaying, But 


what think ye, a certain man had two ſons, and 


he came to the firſt and ſaid, Son, go work to- 


day in my vineyard, He anſwered and ſaid, | 


I will not (this ſon repreſents the diſpiſed pub- 
lican) but afterwards he repented and went; 
and he came to the ſecond and ſaid likewiſe (this 
repreſents thoſe who aſked the queſtion) and he 
anſwered and ſaid, I Go, fir, and went not. And 
then aſks them, which of them did the will of 
his father? They (unapprehenſive of his apply- 
ing to themſelves what they anſwered) ſaid un- 


to him, the Firſt. Jeſus ſaith unto them, Verily 


I ſay unto you, that the publicans (the firſt ſon) 
go into the kingdom of God before you; for 
” 5 | John 
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whom he ſaid, Hear another para 


+ 
John came unto you in the way of righteouſneſs 
and ye believed (i. e. obeyed) him not (the ſecond 
ſon) but the publicans and the harlots believed 
him. And ye, when ye had ſeen it (Luke iii, 
12) repented not afterwards (Matth. iii, 7, &c.) 
that ye might believe, i. e. obey him. To the 
| ſame purpoſe he expreſſes himſelf, Luke vii, 28, 
29, 30. „„ i 
In this, as well as in more inſtances, we may 
ſee Jeſus, by his ſuperior wiſdom, and knowledge 
of the hearts and true character of his enemies, 
turn their deſigns againſt himſelf into an op- 
portunity of confuting and condemning them- 
ſelves before thoſe people, whom they inten- 
ded to prejudice againſt nim. . 
Jeſus, 3 to deſcribe the character of the 
chief prieſts, and the conſequences of that un- 
belief and diſobedience they had manifeſted to- 
wards John Baptiſt, which he had juſt brought 

them, in their own minds at leaſt, to confeſs 
they were really guilty of, and that he might 
farther delineate their true principle and conduct 
towards God's ſervants, particularly John and 
himſelf, he added the following parable of the 
man who let out his vineyard to huſbandmen, 
and the manner after which they treated both 
his ſervants and ſon; Matth. xxi, 5 —44. To 
i „There 

was a certain houſcholder, which planted a vine- 
yard and hedged it round about, and digged a 
wine preſs in it, and built a tower, and let it out 
to huſbandmen (See Iſaiah v, 1, 7, ) and went 
into a far country. And when the time of the 
fruit drew near, he ſent his ſervants to the huſ- 
bandmen that they might receive the fruits of 
it. And the huſbandmen took his ſervants, . 
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beat one, and killed another, and ſtoned ano- 
ther. Again he ſent other ſervants more than 
the firſt, and they did unto them likewiſe. But 
laſt of all he ſent his ſon, ſaying, They will re- 
verence my fon. But, when the huſbandmen 
ſaw him, they ſaid among themſelves, This is 
the heir; come, let us kill him and ſeize on the 
inheritance. - And they caught him and caſt 
him out of the vineyard and flew him. (Acts 
Vil, 51, 32.) When the Lord therefore of the 
vineyard cometh, what will he do unto thoſe 
huſbandmen ? Not yet ſenſible whom he had in 
view, they anſwered him; He will miſerably 
deſtroy thoſe wicked men, and will let out his 
vineyard to other huſbandmen which ſhall ren- 


der him their fruits in their ſeaſon, Farther to 


- repreſent to them who he intended by the ſon, 
and their uſage of him, as a ſtone of TY 
and rock of offence to the houſe of Iſrael, an 
at which they ſtumbled (ſee Acts iv, 11. Rom. 
ix, 33,) he ſaith, Did ye never read in theſcrip- 
tures (i. e. did you never underſtand the true 
meaning of theſe words) The ſtone which the 
builders (i. e. you) rejected, the ſame is become 
the head of the corner; this is the Lord's doing 
and it is marvelous in our eyes. And then, in 
plain words, without any figure, he tells them 
the purport of the parable, ſaying, There- 
fore I ſay unto you, that the kingdom of God 
ſhall be taken from you and given to a nation 
bringing forth the fruits thereof. And whoſo- 
ever ſhall fall on this ſtone ſhall be broken, i. e. 
he that ſhall treat me and my doctrine in, a leſs 
envious manner than you do, ſhall be liable to 
a leſſer degree of puniſhment z but on whomſo- 
ever it ſhall fall, it _ grind him to powder, 
1 ; 1. e. 
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i. e. you whoſe deſigns and conduct towards me 
is ſo exceedingly aggravating, that I ſhall fall 
on you with great ſeverity of puniſhment, Con- 
ſcious in themſelves of their melevolent inten- 
tions and behaviour towards him, and that no- 
thing but the fear of being ſtoned by the peo- 
ple, kept them at that time from taking away 
is life, they ſaw who he aimed at, in what he 
ſaid then and before. When the chief prieſts 
and Phariſees had heard his parables they per- 
ceived that he ſpake of them, But when they 
ſought to lay hands on him they feared the peo- 
ple, becauſe they took him for a prophet, Still 
farther to paint out their true character, and to 
ſhew them the future conſequences of it, he ſpake 
the following parable, chap. xxii, 1, 3, of a King 
who made a marriage for his ſon, And Jeſus 
anſwered and ſpake unto them again by para- 
bles and ſaid, The kingdom of 3 is like 
unto a certain King, which made a marriage for 
his Son, and ſent forth his ſervants to call them 
that were bidden to the wedding, and they would 
not come (the chief prieſts and elders, with the 
Scribes and Phariſees, who ſaid I go, Sir, and 
went not) ; again he ſent forth other ſervants 
(chap. xxi, 34,) ſaying, Tell them which are 
bidden, I have prepared my dinner, my oxen 
and my fatlings are killed, and all things 
are ready. But they made light of it and 
went their way, one to his farm, another to 
his merchandize, and the remnant took his ſer- 
vants and intreated them ſpitefully (verſe 35, 
36,) and flew them. But when the King 
eard thereof, he was wroth, and he ſent his 
armies (verſe 41,) and deſtroyed thoſe murder- 
ers (verſe 48) and burnt up their city. of cs 
1 | | | alt 
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ſaith he, to his ſervants, The wedding is ready, 
but they which were bidden were not worthy; 
Go therefore into the highways (verſe 43) and 
as many as ye ſhall find bid to the marriage. 
So thoſe ſervants went out into the highways 
and gathered all together, as many as they found, 
both bad and good, and the wedding was fur- 
niſhed with gueſts, And when the King came 
in to ſee the gueſts, he ſaw there a man which 
had not on a wedding garment. And he ſaith 
unto him, Friend, how cameſt thou in hither, 
not having on a wedding garment, and he was 
ſpeechleſs. Then ſaid the King to the ſervants, 
Bind him hand and foot and caſt him into outer 
darkneſs, there ſhall be weeping and gnaſhing of 
teeth, Jeſus's explication and application is, 
For many are called, but few are choſen, His 
deſign in the parable ſeems evidently to be this; 
that thoſe chief Prieſts, &c. with whom he was 
converling for temporal conſiderations, refuſed 
the invitation he gave them of believing in him 
and obeying the Goſpel, for which he would in 
the preſent time puniſh their nation; and that 
many, who accepted of it, not being prepared 
to receive the bleſſings offered in the Goſpel, 
| ſhould not obtain them. | 
A ſimilar parable to this is related, Luke 
xiv, 16—24, already explained, See alſo the 
parable of the tares, Matth. xiii, 3643. 

His enemies perceiving they could not draw 

from him any thing whereby to accuſe him, and 
yet determined upon purſuing ſome expedient 
for that end, being greatly irritated at him for - 
what he ſaid to them and of them before the 
people, being ſtill impreſſed with fear of the 
people, were prevented from laying hold of 
b | 1 "ma 
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him, as they much wiſhed, unleſs they could 
draw from him ſome expreſſions that would in 
their opinion make it juſtifiable to take ſuch a 
ſtep, and they knowing trom experience that all 
their ex had proved ineffectual, they ſent 


unto him their diſciples, with the Herodians, 
as ſpices, which ſhould feign themſelves juſt men, 
that they might take hold of his words, that ſo 
they might deliver him into the power and au- 
thority ot the governor, This was what they had 
long ſought tor, that the people might be indu- 
ced freely to admit of their ſeizing him, and alſo 
that they might have. ſufficient grounds to ac- 
cuſe and condemn him, the end they invariably 
aimed at, But this they never obtained, and 
therefore in the night, when the people had left 
him, they accompliſhed their purpoſe, in laying 
hands on him, by means of Judas the betrayer. 
When theſe perſons, who were thoughtcompleatly 
4 to enſnare him thro' the thin guiſe of 
that hypocriſy they put on, came to him (not 
apprehending he knew who and what they were) 
they ſay to him, Maſter, we know that, thou 
teacheſt the way of God in truth, neither careſt . 
thou tor any man, for thou regardeſt not the 
perſon of men. (How jultly was this ſaid of 
themſelves !) Tell us, therefore, Is it lawful to 
give tribute to Cæſar, or not] Shall we give, 
or ſhall we not. But Jeſus perceiving their hy- 
pocriſy, wickedneſs, and craftineis, Rid, Why 
tempt ye me, ye hypocrites | Shew me the tri- 
bute money. And they brought him a penny; 
and he ſaith unto them, Whole is this image 
and ſuperſcription? And they ſaid unto him 
Cæſar's. Then, ſaid he unto them, Render 
therefore.unto Cæſar the things Wann 
= 0 23 | an 


+ 


1 


and unto God the things that are God's. When 
they heard theſe words they marvelled, and 
they could not take hold of his words before the peo- 
ple, and then left him, foiled in one of their 
beſt laid deſigns, as they judged, to entrap him, 
Which proved utterly abortive; but his anſwer 
and conduct in the affair, tho! it increaſed their 
admiration and wonder at it, yet they did not 
believe in him, but ſtill purſued him. 

No ſooner had he put to ſilence his hypocri- 
tical and crafty enemies, than he was attacked 
by the Sadduces with what they thought a very 
knotty queſtion, which was this; that a wo- 
man having had five huſbands, all brethren, to 
know whole wife ſhe ſhould be at the reſurrec- 


tion? not that they believed in a reſurrection, 


for this they denied, He having given ſuch a 
ſolution of it as they did not expect, or were 
prepared to diſprove, put them to ſilence alſo ; 
at which thoſe very men who had tried to entan- 
gle and deſtroy him were pleaſed that he had put 
ro ſilence the Sadduces, not out of the leaſt re- 
gard to Jeſus, but as it gratified their ſpleen 
againſt thoſe with whom they were at variance 
on account of their differing in opinion upon 
the ſubject of the reſurrection, as what Jeſus 
ſaid ſupported and illuſtrated their opinion of 
its as and certainty, (See a like inſtance, 
Acts xxiii, 9 — — this, certain of the 
Scribes ſaid to him, Maſter, thou haſt well ſaid. 
So powerfully do mens prejudices operate upon 
their minds, for what truth does even in mat- 
ters of infinitely greater conſequence, as in the 


caſe before us, Upon Jeſus's having thus plea- 


ſed the Phariſees with his anſwer, one of them 
ſtill tempting him aſked him, Which is the 
„ greateſt 


I 


SRI r n 1 , 
NN N M4 „ og tac, * 5 3 
_ ; ICS oh th. Ts 


| { $06" | 
reateſt commandment in the law. To which * 


E gave ſuch an anſwer that they could take 
no exception. Upon which, there being man 
of that ſect gathered together, in order in his 
turn to puzzle them, and to let them fee, and 
alſo the people, how little they underſtood, at 
leaſt ſome part of the law that predicted himſelf, 
he ſaith unto them, What think ye of Chriſt ? 
Whoſe Son is he? They ſay unto him, the Song 
of David, He ſaith unto them, how then-doth 
David in ſpirit call him Lord, ſaying, The, 
Lord ſaid unto my Lord, Sit thou on my right 
hand unti] I make thine enemies thy tootſtool, 
If David call him Lord, how is he his Son 
Seeing themſelves alſo unable to tell him bod 
the people the meaning of the propechy, and 
having, in all theirattempts to enſnare him, failed 
of ſucceſs, nay, had the tables turned upon 
themſelves to their confuſion and diſreputation, 
the learned Doctors of the law and teachers of 
the people, and ſtill awed by his ſuperior wiſ- 
dom and addreſs, that no man was able to an- 
ſwer him a word, neither durſt any man (from 
that day forth) aſk him any more queſtions, So 
compleatly did Jeſus triumph over thoſe who 
thought to have had the like advantage of him 
Matth. xxii, 15—48. Mark xii, 13—37. Luke 
XX, 19—44. | | 
When Jeſys had put all his enemies preſent 
to utter lilence, he with great freedom of ex- 
preſſion, and in the moſt pointed manner, laid 
open the true principle and character that mar- 
ked out their lives, warning his diſciples and 
others, with great warmth of expreſſion againſt 
having any dependence, eſpecially in religious 
concerns, upon men ſq abandoned and wicked, 
2 8 : e as 
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as may be ſeen in the laſt cited chapters and 
Matth. xxiii. | » N 
Another parable which Jeſus ſpake is recor · 
ded, Matth. xxiv, 42—52. Know this, that 
if the good man of the houſe had known in what 
watch the thief would come, he would not have 
ſuffered his houſe to be broken up. The occa- 
ſion of his ſpeaking it is this; upon his going 
out of the Temple, where he left his accuſers 
aſhamed and contounded, the diſciples came to 
ſhew him the buildings of the Temple, And 
en ſaid unto them, See ye not all theſe things? 
Verily, I ſay unto you, there ſhall not be left 
here one ſtone upon another that ſhall not be 
thrown down, and then deſcribes the forerun- 
ning circumſtances of thoſe things, and alſo of 
his ſecond coming. Upon this the parable is 
introduced and his ſpecial and immediate view 
in it, as well as his application of it, is expreſ- 
ſed in theſe words to his diſciples ; Therefore 
be ye alſo ready, for in ſuch an hour as ye think 
not, the Son of Man cometh. See a ſimilar 
parable explained, Luke xii, 40. | F 
As the thief came at a time when the good 
man of the houſe did not expect him, neither 
was prepared for ſuch an important event, do 
not you act after that manner, as it reſpects 
my ſecond coming, ſeeing I have now foretold 
you I ſhall come, but not the time when, there- 
ore be ye always ready. | 
Another parable he ſpake immediately upon 
the application of the other, is verſes 45, 54- 
Who then {ſaith he of you) is a faithful and 
wile ſteward, whom his Lord hath made ruler 
over his houſhold to give them (i. e. the ſervants) 
their meat in due ſeaſon, Bleſſed is that ſervant 


whom 
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whom his Lord, when he cometh, ſhall find fo 
doing, Verily, I ſay unto you, that he ſhall 
make him ruler over all his goods, But if that 
ſervant ſay in his heart, my Lord delayeth his 
coming, and ſhall begin to ſmite his fellow ſer- 
vants, and to eat and drink with the drunken, 
the Lord of that ſervant ſhall come in a day 
when he looketh not for him, and at an hour 
he is not aware of, and ſhall cut him aſunder 
and appoint him his portion with the hypo- 
crites ; there ſhall be weeping and gnaſhing of 
teeth. Our Saviour's meaning is this; That 


they, as his Apoſtles, had the higheſt depart- 


ment in his kingdom in ſuperintending over 
his ſervants to feed them with the word of 
God, and conſequently whoſe truſt was greater 
than that of others, it was eſpecially requiſite 
they ſhould give great attention to diſcharge 
their truſt with fidelity, both to their Lord and 
his ſervants, and that if they failed herein 
their puniſhment would be greater than that of 
others their Lord's ſervants. That this is his 
genuine meaning, ſee in his own words already 
conſidered, Luke xii. 41—-486 
Immediately upon his ſpeaking this parable, 


with much the ſame deſign, he added that of 


the five wiſe and five fooliſh virgins, chap. 
xXxv. 1—12. ſaying, Then ſhall the kingdom 
of heaven be likened unto ten virgins, which 
took their lamps and went forth to meet the 
bridegroom, (i. e. himſelf, John iii. 29.) and 
five of them were wiſe, and five of them were 
fooliſh, They that were fooliſh took their 
lamps and took no oil with them. But the wiſe 
took oil in their veſſels with their lamps. 
While the bridegroom tarried, they all 1 
| an 


C 
and ſlept, and at midnight there was a cry 
made, Behold the bridegroom cometh, go ye 
out to meet him, Then all thoſe virgins aroſe 
and trimmed their lamps, and the fooliſh ſaid 
_ unto the wiſe, Give us of your oil, for our lam 
are gone out, But the wiſe anſwered, Not fo, 
leſt there be not enough for us and you; but 
go ye rather to them that ſell,” and buy for 
e eee And while they went to buy, the 
ridegroom came, and they that were ready 
went in with him to the marriage, and the 
door was ſnut. Afterward came alſo the other 
virgins, ſaying, Lord, Lord, open to us. But 
he anſwered and ſaid, Verily I fay Onto you, I 
know you not. His explication and application 
of the parable is, Watch therefore, for ye know 
neither the day nor the hour when the Son of 
Man cometh, See what he ſaith in a parable 
ſimilar with this, Luke xii. 3 5—38, 40. | 
To an attentive reader of the context, I 
ſhould ſuppoſe, nothing can well be more appa- 
rent, than that the parable of the good man of 
the houſe, the ſervants appointed to preſide 
over their fellow ſervants, and this under conſi- 
deration, are all ſpoken with much the ſame 
view, as appears from the occaſion of them, and 
the application of each, as contained in the 
foregoing chapter, verſes 44, 50. and xxv. 13. 
that is, to impreſs with weight upon the minds 
of the Apoſtles, a juſt apprehenſion of the un- 
certainty of the'time when he ſhould come again, 
and the importance of their being prepared for 
it, by acting agreeable to the inſtructions which 
at times he had given them, and ſhould yet far- 
ther give them, that ſo on the one hand they 
might eſcape the puniſhment due to the un- 
| ; | faithful 
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faithful ſervant, and on the other hand reap the 
reward he would confer on the faithful one, 
Upon the application of the parable of the 
ten virgins, he adds that of a man travelling 
into a far country, who called his own ſeryants 
and delivered unto them his goods, chap. xxiv. 
14—30. ſaying, And unto one he gave five ta- 
lents, and to another two, and to another one, 
every man according to his ability, and ſtrait- 
way took his journey, Then he that had re- 
ceived the five talents went and traded with the 
ſame and made them other five talents, And 
likewiſe he that had received two, he alſo gained 
other two, But he that received one went and 
digged in the earth and hid his Lord's money. 
Atter a long time, the Lord of thoſe ſervants 
cometh and reckoneth with them. And ſo he 
that had received five talents came and brought 
other five talents, ſaying, Lord, thou deliver- 
edſt unto me five talents, behold I have gained 
hve talents more, His Lord ſaid unto him, 
Well done, thou good and faithful ſervant, 
thou haſt been faithful over à few things, 
I will make thee ruler over many things; 
enter thou into the joy of thy Lord. He 
_ alſo that had received two talents came and 
faid, Lord, thou deliveredſt unto me two 
talents, behold I have gained two other ta- 
lents beſides them. His Lord ſaid unto him, 
Well done, good and faithful ſervant, thou haſt 
been hb over a few things, I will make 


_ thee ruler over many things; enter thou into 
the joy of thy Lord, Then he which had re- 
ceived the one talent came and ſaid, Lord, 1 
knew thee that thou art a hard man, reaping 
where thou haſt not ſown, and gathering where 
thou haſt not ſtrewed; And I was afraid, and 
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went and hid thy talent in the earth; lo there, 
thou haſt that is thine, His Lord anſwered, 
Thou wicked and flothful ſervant, thou kneweſt 
that I reap where I ſowed not, and gather where 
I have not ſtrewed. Thou oughtelt therefore to 
have put my money to the exchangers, and then 
at my coming I ſhould have received mine own 
with uſury. Take therefore the talent from him 
and give it unto him that hath ten talents, For 
unto every one that hath (improved what he 
hath) ſhall be given (more) and he ſhall have 
abundance, but from him that hath not (im- 
proved what he hath) ſhall be taken away even 
that which he hath ; and caſt ye the unprofitable 
ſeryant into outer darkneſs, there ſhall be weep» 
a of teeth. To this parable 
has not, as to the others, added any explication 
or application of it. But as it ſtands connected 
with the preceding, and ſpoken upon the ſame 
occaſion, and to the ſame perſons, we cannot 
but diſcern his intention to be ſimilar with the 
foregoing, namely, to urge on them the ſpecial 
obligations they were under to watchfulneſs du» 
ring his abſence, till he returned, and in that in- 
terval of time to ſee that they improved with 
care the truſt he had and would commit to their 
charge, as his Apoſtles, and then when he re- 
turned they ſhould receive a reward propor- 
tionate to their aſſiduity and fidelity in his ſer- 
vice; but thoſe who acted the contrary part, 
ſhould meet with a puniſhment adequate to the 
nature or degree of their remiſſneſs and infide- 
lity. That this is his primary and genuine 
meaning, ſee in a like parable ſpoken by him on 
another occaſion, Luke xix, 11—25, His ex- 
plication and application is, For I ſay unto 2 
LA c 


E 
That to every one that hath ſhall be given, and 
from him that hath not even that he hath ſhall 
be taken away, But thoſe mine enemies that 
would not that I ſhould reign over them, bring 
them hither and lay them before my face, See 
alſo Matth. xiii. 12. Mark iv, 24, 25. Luke 
Vili, 18. „ 
Jeſus having, in the foregoing parables, men- 
tioned in general terms, things concerning his 
ſecond coming, and that then his faithful ſer- 
ee. rewarded according to the im- 
provement they made in his ſervice during his 
abſence, and that the Nothful and unfaithful 
ſhould meet with a puniſhment equal to the na- 
ture and aggravating circumſtances of their con - 
duct, proceeds to deſcribe more particularly the 
manner of his coming, and wherein the diſtine- 
tion between the characters and the final end to 
which they lead, under that of almſgiving or 
doing good to his neceſſitous diſciples, and the 
contrary behaviour, ſaying, verſes 31—46, 
When the Son of Man ſhall come in his glory, 
amd all the holy angels with him, then ſhall he 
ſit upon the throne of his glory, And before 
him ſhall be gathered all nations, and he ſhall 
. ſeparate them one from another, as the ſhepherd 
divideth his ſheep from the goats; and he ſhall 
ſet the ſheep on his right hand, and the goats 
on his left. Then ſhall the King ſay unto them on 
his right hand, Come ye bleſſed of my Father, 
inheric the kingdom prepared for you from the 
foundation of the world, For I was an hungred 
and ye gave me meat, I was thirſty and ye gave 
me drink, I was a ſtranger and ye took me in, 
' naked and ye clothed me. Then ſhall the righ- 
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teous anſwer him, ſaying, Lord, when ſaw we 
thee an hungred and fed thee, or thirſty and 
gave thee drink; when ſaw we thee a ſtranger 
and took thee in, or naked and clothed thee, 
or in priſon and came unto thee? And the 
King ſhall anſwer and ſay unto them, Verily 
1 fay unto you, inaſmuch as ye have done it 
unto one of the leaſt of theſe my brethren, ye 
have done it unto me (chap. x, 40, 41, 42). 
Then ſhall he ſay unto them on his left hand, 
Depart from me ye curſed into everlaſting fire, 
prepared for the devil and his angels. For I 
was an hungred and ye gave me no meat, I was 
thirſty and ye gave me no drink, I was a ſtran- 
ger and ye took me not in, naked and ye clothed 
me not, Then ſhall they alſo anſwer, ſaying, 
Lord, when ſaw we thee an hungred, or aulit, 
or a ſtranger, or naked, or ſick and in priſon, 
and did not miniſter unto thee ? Then ſhall he 
anſwer them, ſaying, Verily I ſay unto you, in- 
aſmuch as ye di 
theſe, ye did it not to me. - And theſe ſhall go 
away into everlaſting puniſhment; but the righ- 
teous into life eternal, . b 
That which led our Lord to ſay ſo much 
upon the ſubject of watchfulneſs, and of their 
diſcharging their obligations to him with fide- 
lity during his abſence, was what he had at times 
told them they would meet with in obeying his 
inſtructions, comprized principally under theſe 
particulars, iſt. their being liable to be ſeduced 
by falſe Chriſts, who, by making pretenſions 
to the Meſſiahſhip, would deceive many, Matth. 
xxiv, 5, 23, 24, 25-28, Mark xiii, 5. 6, 21, 
22, 23. Luke viii, 12-19, 2dly, The lia- 
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bility they were under of being tempted to com · 
mit thoſe crimes which would exclude them from 
his favour, and diſqualify them for the work of 
the Apoſtleſhip, which by him in a ſpecial man- 
ner they were called to diſcharge with fidelity 
after his reſurrection. Luke xxi, 34, 35, 36. 
zdly. The uncertainty of the ſeaſon when he 
would come again, which he then ſpoke of, Mat. 
xxiv, 36—41. Mark xiii, 85855 Luke xxi, 27 
33. Attending maturely to theſe particulars, 
will not only account for his ſpeaking the ſeveral 
arables of nearly the ſame meaning, but alſo 
ew us plainly to whom they were primaril 
directed and addreſſed, the ſubject to whic 
they relate, and alſo the reaſon why Jeſus in ſo 
diverſified a manner of expreſſion repeated his 
advice and warning to them, as of very great 
conſequence, not only to their own true intereſt, 
but alſo of great moment to their Lord's deſign 
in chooſing them to be his heralds in ſpreading 
after his death, which was then very 
near at hand, both to Jews and Gentiles. 
Another parable, which he ſpake not long 
after the former, addreſſed to his Apoſtles, an 
in his primary intention reſpected them alone, 
is that of his being the vine, they as the branches, 
and his Father the huſbandman, John xv, 1, 2. 
I am the vine, and my Father is the huſband. 
man, Every branch in me that beareth not 


fruit he taketh away, and every branch that 


beareth fruit he purgeth it that it may bring 


forth more fruit. The explication of which, 


4 


in his own words, is, I am the vine, and ye are 
the branches. He that abideth in me and I in 
him, the ſame bringeth forth much fruit ; for 


without me ye can do nothing. If a man abide 


not 


e nm) 


not in me, he is caſt forth as a branch and is 


withered, and men gather them and caſt them 
into the fire, and they are burned, .- - 
The primary and true foundation upon which, 
as it appears to me, Jeſus entered into the com 
verſation recorded, chapters xiii, 31—38, xiv, 
xv, xvi, xvii, is, that a little while after he ſpake 
the foregoing ones, was 1ſt, to fortify the minds 
of the Apoſtles againſt the ſhock he knew his 
death would occaſion, owing to their appre- 
hending that thereby all their fond hopes of ad- 


vancement in his temporal kingdom would be 
utterly at an end. This in part at leaſt was 
what occaſioned that ſorrow, he ſpeaks. of, they 


had upon his freely telling them he ſhould go 
from them, and the cauſe why, but he aſſures 
them he ſhould come again, and not then finally 
leave them at death. zdly, To guard them againſt 


the effects of that perſecution which he freely 


tells them, as before he had done, they would 


meet with, that they might not thereby be of- 


fended in him, i. e. forſake him and the Goſpel, 
which they had embraced, and thereby recede 
from the Apoſtolical work. Theſe things, faith 
he xvi, 1, 2, 3, 4, have I ſpoken unto you, that 
ye ſhould not be offended. They ſhall pot you 
out of the ſynagogues (this the Jews had be- 
un to do, ix, 22, 34,) yea, the time cometh, 
that whoſoever killeth you will think he daeth 


God ſervice. And all theſe things will they do 
unto you, becauſe they know not the father nor 


me. But theſe things I have told you, that 
when the time ſhall come ye may remember 
that I told you of them. And theſe things 1 
ſaid not unto you at the beginning, becauſe I 


was with you, See Matth. x, 16, &c, 3m: 
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To repreſent in general terms the work he de- 
ſigned them for after he had left them, viz. to 
reach the Goſpel, and that their peculiar qua- 
ification for that important and arduous un- 
dertaking would be the Holy Spirit, whom he 
would in due time ſend to them, which ſhould 
be to them a Comforter in his ſtead, and by 
whoſe revelations to them, and its miraculous 
effects in various ways, by their inſtrumentality, 
convince the world of fin, and confirmi 
their doctrine and character as the ſervants 
God. In perfect conformity with theſe great 
and truly intereſting objects, Jeſus had in view, 
relating to the high department theſe his Apoſ- 
tles were to ſuſtain in his kingdom after his 
.death, is his prayer to his Father at the conclu- 
ion of this moſt particular and pathetic conver- 
ſation he had ab 4 them a very little time before 
his paſſion, In this view therefore of his con- 
rerun with the Apoſtles, I conceive that the 
parable, which is a part of it, principally. if 
not wholly relates to them, and is deſigned to 


_ ſhew them the immediate and inſeparable union 


and dependance they, as his Apoſtles, ſtood in 
to him tor. thoſe powers and qualifications they 


needed to engage in, and l diſcharge 


their Apoſtolic office, when he had perſonally 


left chem. For, ſaith he, with the utmoſt trutn 


and propriety, Without me ye can do nothing, 
And on all occaſions, while by abode in him, 

they were taught to ,aſk what they would, and 
it ſhould be done unto them. Herein is my Fa- 
ther glorified, that ye bear much fruit; ſo ſhall 
ye eminently in your Apoſtolic character be 
my diſciples. 1 
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relates to, and is expreſſive«of their apoſtolical 
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1 In this, as the only true view of the parable, as. 
it appears to me, there is a peculiar and moſt 
ſgnificint meaning, which tho! it includes their 


general character as his diſciples, yet eſpecially 


Firſt, from the foregoing explanation of the 


parables Jeſus ſnake, it is eee evident 


and certain, that he had only one uniform deſign 
and end in ſpeaking a para 


| and which is 
contained for the moſt part the context, as 
is to be found in all other ſpeakers when they 
prin figurative language, deſigning thereby to 
clothe and convey their meaning to others, and 
conſequently we ſee with great clearneſs and 
certainty how groundleſs and unſcriptural is the 
commonly received opinion in the preſent and 
paſt ages, embraced by them, that he has a na- 
tural and ſpiritual meaning in ſpeaking them, 
And, indeed, if men plead for or admit more 
meanings in a parable than that one Jeſus plain- 
ly intended to becontained in it, ariſing fromthe 


real occaſion of its being delivered, it will open a 


given by men who may give only their own ſenſe 


a g e et Hoe te rogers ont goes 
mas 1 N WY 5 | 


door for almoſt endleſs meanings, and then a 
parable will haye no determinate meaning at 
all, and then it will be impoſſible to fix what 
was our Lord's real intention in ſpeaking any 
one which he delivered, and conſequently ren- 
der them wholly uſeleſs for inſtruction to us at 
this day. For if his true meaning is not aſcer- 
tained, it is impoſſible that we can receive his 
inſtruction in it, and the only one we ſhall then 
be guided by, is the precarious explication 


of the parable as his, and therefore while we 


ſuppoſe we are inſtructed and influenced by his 
ts "i meaning, 
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meaning, we are only directed by that of his 
miſtaken interpreter. And, indeed, the admit- 
ting and pleading that our Lord hath a natural 
and ſpiritual meaning in a parable, has opened 


ſuch a door for explaining them, that from 
hence has aroſe ſuch an endleſs diſſimilarity in the 


explication of a parable, that to men who have 
not abilities or leiſure, and that is the caſe of the 
bulk of mankind, that they muſt for ever be 
left at the great uncertainty what is his mean- 
ing, or, in ſhort 
nate one at all, and conſequently muſt reduce 
ſome of the moſt valuable parts of our Lord's 
inſtruction to ſo vague a ſtate as to render them 
of little or no real uſe to us, at this day at leaſt, 
Of ſo great conſequence is it therefore to under- 
ſtand his primary and genuine intention in ſpeak- 
ing a parable, which certainly compoſes a great 
art of the Evangelical hiſtory and of his in- 
ruction to the people who attended him. 


2dly, Another conſequence ariſing from the 


foregoing natural explication of our Saviour's 
parables is, that by that means, we are enabled 
to enter into, and clearly underſtand the true 
grounds of the thread of the Evangelical hiftory 
of his miniſtry in many, perhaps in moſt parts 
of it. This is an acquiſition of great impor- 
tance to every one who is deſirous of entering 
into a view of the true ſtate of things, as t 

took place at the time when they were delivered 


and which are to be collected from the parables 
he ſpake. But if his intention in them is not 
underſtood, it is evident we ſhall at beſt be at 
a great uncertainty concerning thoſe things, hav- 


ing no ſure guide to enter into and proſecute 


t, whether he has any determi- 


with ſucceſs ſo pleaſing and uſeful an enquiry, 
' 1 5 Whereas, 


„ | 
Whereas, in attaining a clear and certain un- 
derſtanding what he intended in a parable, we 
are 20 gr to diſcern with preciſion the true 
ſtate of things, as well as the ſtate of mind of 
thoſe he converſed with, as what gave occaſion 
to his ſpeaking it, and therefore diſcern the true 
circumſtances of things as tho' we were preſent 


at the time. This in my opinion is entering 


into the true ſpirit of ſacred hiſtory, and tracing 
minutely every part of it, both as it reſpects 
his own mind or judgment and conduct, as 
well as that of others. And by this means we 
ſhall be able to ſee with much pleaſure the con- 
ſummate wiſdom and prudence that marks out 
his conduct towards his enemies, and alſo to- 
wards his immediate diſciples and others with 
whom he conyerſed ; and we ſhall hereby be 
alſo led to apprehend the reaſons why he ſo of- 
ten ſpake in parables what he judged proper 
to ſay. But if an interpretation be given of any 
of them, or moſt of them, that is foreign from 
his intention, it will not only caſt a cloud over 
the whole relation, but involve us in endleſs, 
difficulties in reconciling what he has ſaid with 
the context, or what gave occaſion to his ſpeak- 
ing a parable, and the thread of the ſacred hiſ- 
tory z and which has been, and will continue 
to be improved by the enemies of the Chriſtian 
Religion, as an objection to the ſacred records, 
and alſo a reflection upon the ſuperior wiſdom 
of our great teacher. And it muſt be owned, 
to men already prejudiced againſt our moſt 
Holy Religion, as contained in Scripture, but 
who take their eſtimate of it from the errone- 
ous and miſguided explications given of it by 


| ſome of its votaries, it is not much to be won- 
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dered at that they ſhould think our Lord's pa- 
rables not defenſible by that ſtandard they ſet 
up of judging concerning them, viz. that of 


reaſon, for it is certain that ſome of the inter- 


pretations given of ſome of them are not de- 
fenſible upon that principle, either as diſplaying 
the admirable wiſdom of the Speaker, or the 
propriety of them as correſponding to the occa- 
fion of their being delivered, But every ob- 
jection of this kind muſt ſubſide, upon the true 
meaning of a parable being fairly repreſented, 
in the ſame ſimplicity and propriety as they lie 
in the ſacred writings themſelves ; and were they 
diſcerned by the perſons above referred to in 
that light, they would find them ſupported and 
illuſtrated by their own touchſtone, and I doubt 
not but they would be highly pleaſed with their 
native beauties and the wiſdom that ſhines in 
the Author of them. | ; | 
gdly. From the foregoing interpretation of 
our Lord's parables, we are led into the genuine 
reaſon or ground upon which he ſo often ſpake 
in 3 When he converſed with the 
Seribes and Phariſees, whoſe prejudices againſt 
him on many accounts ran very high, it was to 
conceal for the preſent or render doubtful his 
meaning, bees had he ſpoke in plain lan- 
vage, as on ſome occaſions he did, they would 
—— been incenſed more againſt him, and there- 
by more difinclined to embrace his doctrine, 
which he plainly ſaw at the time, This he ſaw 
would be unadviſcable to excite in them. Herein 
he followed his own advice to his Apoſtles, 
Caſt not your pearls before ſwine; leſt they turn 
again and rent you, I have noted in ſeveral of 
the parables, when they perceived his meaning 
| in 


in them, the effect it produced in their minds, 
and the ſteps they would immediately have ta- 
ken to ſeize and deſtroy him, had they not been 
awed by the indignation of the people, who dn 
ſeveral accounts revered him as a prophet, and 
were in the hands of Divine Providence his pro- 
tectors. He therefore in this way let the light of 
what he ſaid to them fink by degrees into their 
minds, as they were able to bear it. And we 
all know by experience, that while, mens minds 
are under the influence of ſtrong prepoſſeſſions, 
talking to them in plain language of their own 
evil principle and conduct. is on many occaſions 
not the moſt ad viſeable, or likely to be attended 
with ſucceſs, Thus Nathan, when ſpeaking to 
David upon his conduct towards Uriah and 
Bathſhe-ba, did not in plain language tell him 
the nature and aggravating circumſtances of bis 
uilt, but in a moſt natural and ſtrikingly beau- 
tiful parable ſets it before him in the moſt artleſs 
dreſs, to draw from him, without his being 
aware of his intention, an impartial confeſſion 
of his ſin; in like manner as Jeſus did from thoſe 
rſons he converſed with, ſometimes by apply- 
ing it to them, and at other times leaving the 

application to be made by themſelves, | 
The primary ground or cauſe of their preju- 
dices againſt him, as we have obſerved, aroſe 
from their being diſappointed of his aſcending, 
if he was the Meſſiah, the throne of his Father 
David and reigning over the Houſe of Iſrael, and 
thereby delivering them from the bondage bf a 
foreign yoke, joined with the frequent and open 
reproofs he gave them before the people, which 
they drew upon themſel ves; and we may add, 
his obtaining ſo much eſteem and reverence — 
| - | rae 
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| _ aſked him ſaying, Why 


( 129 ) 
- the people, in which they ſaw the decline of their 


influence over them. We may add alſo, his cu- 


ring perſons on the Sabbath Day and many other 


incidental occurrences, like ſo many ſmall ſtreams, 
united in the general current to heighten their 
diſeſteeem of him and ſtrengthen their difinclina- 
tion, candidly to weigh what he offered to them, 

Not that Jeſas always clothed his words in 
parabolical language, for ſometimes he ſpake to 
- thoſe e. in great N e of ſpeech, a 

remarkable inſtance of which we have, Luke xi, 
37-34. Secallo Matth. xv, 1-20, 

Upon our 1,ord 


's ſpeaking the parable of the 
ſower who went forth to ſow, and ſome prece- 
ding ones in the fore os chapter, the diſciples 
peakeſt thou unto them 
in parables? His anſwer is, Becauſe it is given 
unto you to know the myſteries of the kingdom 
of heaven, but to them it is not given. By at- 
tentively looking over the converſation that paſ- 
ſed previous to the parable of the ſower, con- 
tained in chapter xii, 15—45, of which that is a 
continuation, with thoſe perſons, we ſhall find 
it was directed immediately to the Scribes and 
Phariſees, and conſequently, that the parables he 
delivered were ſpoken to them particularly, who 
attended on him with the multitude. | 
In reference to thoſe perſons, as I conceive, 
Jeſus adds, For whoſoever hath, to him ſhall be 
given, and he ſhall have more abundance; but 
whoſoever hath not, from him ſhall be taken away 
even that he hath, Therefore ſpeak I to them in 
parables, becauſe they _ ſee not, and hearin 
they hear not, neither do they underſtand, — 


in them is ful filled the prophecy of Iſaiah, which 
ſaith, By hearing ye ſhall hear and not tan, 
| an 
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and ſeeing ye ſhall ſee and not perceive, For 
this people's heart is waxed groſs and their ears 
are dull of hearing, and their eyes have 
cloſed, leſt at any time they ſhould ſee with their 
eyes and hear with their ears and underſtand wich 
ir heart and ſhould be converted and I ſhould 
heal them. See Mark iv, 33, 34. By looking 
back on the foregoing chapter, it appears highly 
probable what in part was that blindneſs, xc. 
theſe perſons ate here plainly accuſed with, name- 
ly, their conduct as mentioned verſes 9 14. 
and 22, &c. of their intention to deſtroy him, 
becauſe. he had healed on the Sabbath day, and 
on his caſting out a Demon, ſaying, he performs 
ed the miracle by Beelzebub the prince ot De- 
vils. See what he ſaith of them, verſes 31-37, 
as expreſſive of what he intends in the text, juſt 
tranſcribed, of their not ſeeing, &c, Jeſus has 
ving given ſight to the man born blind as John 
ix, and which the Phariſees had endeayoured to 
repreſent as no miracle, or if it was, as he per- 
formed it on the Sabbath day, and thereby as 
they ſaid brake it, he was a ſinner, at the con- 
cluſion of the debate the blind man and he had 
with them, he ſaith, For judgement I am come 
into this world, that they which ſee not might 
ſee, and that they Which ſee might be made blind. 
And ſome of the Phariſees which were preſeat 
heard theſe words and ſaid unto him, Are we 
blind alſo? i, e. we are not blind. He ſaid un- 
to them, if ye were (really) blind ye ſhould have 
no fin (i. e. which for your outward unbelief you 
are chargeable with) but now ye ſay we ſee, 
therefore your ſin remaineth. It is here plain, 
that their blindneſs conſiſted in oppoſing the mi- 
racle ; not from ignorance, but from a criminal 


prejudice 


5 Een 
1 4 againſt him and his doctrine, and con- 
equently was not an unavoidable error in Judg- 
ment, but flowed from an inexcuſeable perverſe- 


neſs of will, and was that groflneſs of heart he 
had charged the perſons with in the forecited text, 


knew no better than they ated towards him, 
they had not had ſin; but as they ſaw and yet 
appeared to be blind, therefore their fin remained, 
| Tho! he had done ſo many miracles amongſt them, 
yet they believed not on him, See chap. xii, 
37—41. Concerning this ſame kind of blind- 
neſs amongſt the Jews, Paul, at the concluſion of 
his diſcourſe with ſome of them at Rome, who 
were not wrought upon to own their belief of 
the Goſpel he preached to them, ſaith, Well ſpake 
the Holy Ghoſt by the prophet Iſaias unto our 
fathers; ſaying, Go unto this people and ſay, 
| Hearing ye ſhall hear and not underſtand, &c. 
Oppoſite to the blindneſs Jeſus had charged the 
Phariſees with in the text under conſideration, 
he faith of the Apoſtles, But bleſſed are your 
eyes, for they ſee, and your ears, for they hear, 
That is, you are willing or diſpoſed to be in- 
formed or inſtructed by me into the truths I teach, 
and as a proof of it, you have become my diſ- 
'ciples, and attend on my preaching to receive 
farther knowledge of the Goſpel, For that they 
- did not ſee, i. e. underſtand his true meaning in 
many of his parables is pie, ſeveral inſtances 
of which appear in the chapter we are now at- 
; tending to, becauſe they alas him to explain 
them. So that their ſeeing and hearing, as op- 
poſed to the want of it and the groſſneſs of heart 
charged upon the other perſons, principally con- 
ſiſted in their diſpoſition to hear and receive his 
| 1 inſtructions, 


Had they, as he ſaid, been really blind, or 


en 


inſtructions; which che others, by reaſon of their 
unjuſtifiable prejudices, did not, and therefore 


would not be converted by him, that he might 
heal them of thoſe moral and ſpiritual diſorders 
they laboured under. See alſo Rom. ix, 7— 
25. W e 

Under this particular I may add, that another 
reaſon or cauſe which led Jeſus to ſpeak in para- 


bles, was to prevent what he ſaid 2 | 


himſelf as ſent of God, or that he was the Me 
ſiah, being interpreted into a declaration by the 
people, as his aſſertion that he was the perſon, 


and therefore that he was he whom they looked 


for as the King of Iſrael. A remarkable inſtance 
of this appears in the parable of his being the 
| bread of God which came down from heaven, 
in which chapter it is plain that the amount of 
all he ſays is expreſſed in Peter's words, tho' am- 
biguouſly, Thou art the Chriſt, the Son of God, 
or the Chrift of God, The day, before he had fed 
about five thouſand people with a few loaves and 
fiſhes ; upon ſeeing which miracle they would 
have taken him and made him a King, had 
he not retired out of their way, John vi, 5, &c. 


Thus frequently, when he was aſked by the 


Phariſees and others to ſhew them a ſign from 
heaven, i. e. ſuch a one as would prove to them 
he was the Meſſiah whom they looked for; but 
| he, inſtead of faying he was the Meſſiah, pro- 
pounded to them thoſe parables, which, tho" 
they aſſerted he was the perſon, yet his words 


could not be eaſily interpreted that he had ſaid it. 


And this prudential caution appears moſt expe- 
dient for him to obſerve, from what paſſed at 
his trial, both before the high prieſt, the — 
| | | ; an 


r 


„ 


and Pilate, as muſt be ſeen by every one Who at- 
4thly. Another reaſon or cauſe why he ſpake 
in parables to his diſciples, as well as to others, 
was for a fimilar end, viz. in part to conceal for 
the preſent his intention, or to let in the light to 
their minds as they were able to bear it. For 
tho* they had no prejudices 1 him, as not 
the tru# Meſſiah, yet they had ſtrong prepo- 
ſeſſions in favour of his temporal kingdom, and 
which he ſaw it meet, while he was with them, 
at times, to adapt his language ta thoſe fond 
hopes they were unwilling to have ſuppreſſed or 
extinguiſhed z and therefore he choſe to expreſs 
- himſelf in that kind of language, which, while it 
conveyed his true meaning, it was capable of. 
beipg interpreted by them in favour of their 
own opinion of a temporal kingdom. How 
elſe ſhall we account for his ſpeaking of the Goſ- 
pel as a kingdom, and, their ſetting on twelve 
thrones judging the twelve tribes of Iſrael, and 
that which correſponds herewith is his plainly _ 
countenancing his diſciples and others proclaim- 
ing him into —— itſelf the King of Iſrael, 
that cometh in the name of the Lord; If, faith 
he on the occaſion, theſe ſhould hold their peace 
the ſtones would cry oup and that it was written 
and now exemplified, that out of the mouths of 
babes and ſucklings thou haſt perfected praiſe, 
The time when he was to open, explain and ap- 
ply the plain prophecies that predicted him and 
the Goſpel, as they underſtood it after the de- 
ſcent of the holy Ghoſt upon them, was not du- 
ving his miniſtry, but left for the time after his 
reſurrection, when would be a more ſeaſonable 
opportunity to diſcloſe what he well —_ 
wou 


pong to them concerning the Goſpel 


ing in ſuch expreſſions, owing very much to 


IF 
i 


would uot be received cordiallybefore, And in 
his laſt converſation he had with them, John 
xvi, being u 


I have many things to ſay unto 
you, but ye cannot bear them now, Indeed, 
there were times and occaſions in which he 7 

the 


agdom, and that he muſt leave them by ſuffer- 
ing death; but it is plain from the Evanpeliſts 
that they underſtood very little of his true mean 


thoſe ex tions they had of his temporal king= 
dom and the glories of it, in which they expec* 


ted to ſhare largely. From the foregoing ex- 


plication of the parables Jeſus ſpake, we are able 


ia a great meaſure to judge of the opinion the 


Seribes and Phariſees had of Jeſus, and the true 


cauſes of it, and from whence they were led to 

converſe ſo often with him; and likewiſe his 
opinion of them both, as to their principle and 
conduct, which he failed not with great freedom 
to repreſent and cenſure. Their ends in con- 


verſing with him were to enſnate him, thereby to 
draw from him what they could improve againſt 
him to deliyer him up to the power and authority 
4 the 3 and to —— * to 

| le, and by that means loſe their eſteem 
in om tion. With 2 they embraced 
all ſeaſons, and uſed every ſtratagem to accompliſh 
their deſigns, which as he well knew, he was ale 
ways prepared to give them a proper anſwer, and 


frequently to retort upon them their own deligns, 


by expoſing their perfidy and wickedneſs to the 


people, which frequently ſtung them to the heart 


and increaſed their reſentment againſt him. As 


it was principally conducted by the Scribes and 


Phariſces, 


on the ſubject of his going from 
them, he Lich, —— 


6126 9 


| Phatiſees z ſo we ſee the true reaſon w 55 be aich 
* ſo much, and is ſo pointed in his ſtrictures on 
_ more than againſt any other particular per- 


- 5th. From the foregoing repreſentation of our 
Saviour's parables, we plaiply obſerve he had no 
ſpecial intention that every minute part of a pa- 
rable ſhould correſpond, or exactly tally with the 

decaſion and defign of his ſpeaking it, but only 
that the main parts of it ſnould repreſent, or be 
deſcriptive of his real meaning, and thereby. | 
convey it to thoſe. of his hearers who were dif- 1 
poſed to underſtand what he ſaid, or who after- 3 
wards were inclined to diſcover his meaning in it 
in like manner as all other ſpeakers, who clothe _ 
their thoughts in figurative language. Hereby 
we plainly diſcern how puerile and unſucceſsful 
is that labour many have taken in explaining a * 
+, parable, to make every minute part, like the 
5 different colours in Joſeph's coat, to have ſome 
diſtinct and particular meaning, which the Speaker 
never intended in delivering it, and which, inſtead 
of caſting light upon it, or the context, has in- 

a volved it in great uncertainty and darkneſs, — 

And how much of this Kind of interpretation of 
parables has been palmed upon the, Chriſtian, 
world by expoſiters, and called ſpiritualizing 
them, the works of Polemical writers in every 

age abounds with manifeſt proofs of, and which 
has had, and continues to have men, even in this 
uncommon age of light, its votaries and defen- 
ders, And this vague and uncertain method of 
interpreting them will continue, while men in 

= their examination into thoſe parts of the Evan- 

=_ * ou writings are governed more by the preju- 

13 ices of education, or great names, or botb, than 


7 by a defire of * them 3 Ss and 
beautiful light in which they were ar firſt deliver- 


ed, and are rglated by the ſacred 2 88 as 
bach been already ſtated. 


From hence we may eaſily account for the 
multiplied and varied interpretations which men 
have given, and till give, of Jeſus's parables ; 


ſome of them flatly comitradiory to each other 
upp ed by the occaſion of their 


n, and conſequently inconſiſtent with, 
| ic de N of the intention of the ſpeaker, 

erified in the explication given of what 
is uſually called the parable of the prodigal ſon z 
concerning which, the father is explained to mean 


Cod, and the ſpendthritt ſon. the Gentiles ; where · 


' © as, neither of thoſe ſenſes are what the Speaker 


intended, as hath been made appear, When 
men therefore give their opinion of a parable 
grounded upon ſuch a ſandy foundation, it is no 


wonder they ſhould run into wild and contradic- 
tory interpretations, Here we plainly ſee what 
a capacious field a fertile imagination, with the 
aſſiſtance of a ſimilar one, has co diſplay itſelf in 


ſuch thoughts and conjeRturgs of the meaning of 
the ſevetiſ parts of a parable, as is ſuperior to that 
of the Slicer, and unneceſſarily attempts ſy 


A raving or crude injudicious mind, not tho- 


rv ly verſed in the true Pre of Evangelical 


. 


5 60 his defects. But this is not ſpeaking in the 
rds of truth and ſoberneſs, but is the rant 
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